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His truly is an Age of Wonder, when 
Women in Learning, and Military Men 
Excel in Vertue; when the Camp's a School 
Of pureſt Manners, the Toilet is the Rule 
And Teſt, of Learning and of Sence : 
To wit, they ever had the beſt Pretence. 
But Wit and Fancy now, ſufficeth not; 
To tl” utmoſt Pitch of Knowledge they are got, 
Ingenious, is a Word too little far, 
For that large Knowledge, and that mighty ſhare 
Of Sence and Wiſdom, which Thi/tletwaite may) 
Claim, x | 
Marſham, and Learned Aal, has each a Name 4 
Which High does ſtand, in the Records of Fame. | 
A 2 | 10 


To ſome of our Noble's alſo; ſome Few; 

An Honour, greater than their Quality, is due. 
Carnarvon, Tha nett, Bedford, and other Fair 

As Beauford, Buckingham, and Bridgewater, are 8 
Not ev'n more famous for their Chriſtian Care 
Of paying well; for Charity to all; 

For conſtant Piety, when the Hour does call; 
Than for that Depth, and Reach, and Conduct too, 
Which even our Stateſmen do not always ſhew. | 
1 Name not Ataintenon, becauſe tis known, 
All thefe Star's in another Light are ſhown : 

I Name not Her, as equal unto Her ; 

Theſe far Superior, we do all prefer. 

Their Virtue, and their Honour, is as Bright 

As eva their Wit, and Shining as the Light. 

But ſhe that makes th' Image to be Compleat, 
That fill's all Parts, and every way is great 3 
Poet, Divine, Critick, Philoſopher, ec. 

That's Thou, Selina! That's thy Character. 
Not only Meaſure, and Purity of Rhime, Q 
Not only Wit and Judgment do Combine 
Not only Theſe, and Cadence too are Thine. 
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Theſe 


Theſe Behn and Philip's had; but there is more, 
That ſtately Turn of Verſe ; which none before, 


No Woman ever had, and but few Men: 


This wanted, ev'n Cowley's admired Pen: 
That Majeſty of Verſe, that Strength and Fire, 


Which Dryden ſaid, Heroick's do require) 


Ev a his famed Davide never knew: 

The ſame, tis ſaid, is now to Congreve due. 

His Dairy Muſe for Paſtoral's more fit 

Tho? he, like Cowley's Exuberant in Wit. 

'Tis in this Stately Dreſs, this Lofty Mein, 

That Divine Epictetus now is ſeen : 

Thou bravely doeſt the Vitious Poets lab; 

That Plague the World with their Infectious Traſhe 
Their tatter'd Garb, thou ſaiſt, is like their Mule : 
(Juſt Puniſhmeat !) Which to the Vileſt Uſe 

They Proſtitute: The Pearl they throw to Swine 
Which beſt become's the Subject that's Divine: 
Strict Wiſdom, now, and charming Grace are met; 
in Golden Numbers, th* Jewel thou haſt ſet. 
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ngenious Unknown TRANSLATOR 


OF 


[EPICTETUS. 


F I for Epictetus did expreſs 


| | If his rough Form, cou d my Afection move 
d I the Stoic's Stupor did approve, 

UF 1 admir d his reaſons powerful Shine, 

Ind thought his Notions had an Air Di vine; 

If then the Sage J did with Pleaſure view, 


A kind regard, when in his Nati ve dreſs; E 


How much he charms(Great Bard) reviv'd by you, N | 


Urvail'd by thee all his Perfetdion s ſhown 


Deckd with thy Beams he's all o er lively grown ; 
A4 Tbat 
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That he's polite and fine , to thee he owes 

His Power to captivate thy Art beſtows ; 
Thy tumeful Pen has ſofined bis Addreſs 

| No Sullen Brow, forbids our free acceſs ; 
Hail Epictetus to thy New impreſs; + 
Thou'ft learud with decent grateful joy to 


greet 
Th 4 Imighty s Bounties, * Canſt bravely 
meet SS 
Croſs Fate, mot | ſneak to Death for a 
retreat: 


Cowards alone, fond of this Doctrine are 

us 7 hey're truly Noble, that can live and bear, 
Of Heav'n we hold our lives; thy weighty truſt 
So to abuſe, do's argue us unjuſt ; 

Ot worthy Sage I have convers'd with thee 
But cud , to this Opinion ne er agree, | 
Nor coud I think it glorious to ſtand fall, 

| And let a Tyrant exerciſe his Will 
On me, to pleaſe him let my Limbs be broke, 

And in return oblige him with a joke. 9 85 
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Nor 


ich nen ſubmiſſion 1 c ner admire 


Nor call it courage; but a want of Fire, 


Nor ( but you had ſome merit ) did 1 bear 
Tour rude unmanly Notions of the Fair; 
The lovely Sex by Heavens ſelf deſign'd, 
For wortbieſt ends, war then I call d you blind, 
In Honour to my Sex refusd to grant 
Tou any favour till you ſhould recant 
Theſe Errors: Stoic this 30 ve learn d to do 
I praiſe you for't, but ſure the bays is due 
To our Tranſlator , be that fem d thee New. 


Selina. 


— 
—— 


The Author to his BOOK. 


1 ND wilt thou dare, beholding all the Road 

A Thick lin'd with Wits and Critics, walk 
Abroad ? 

But what haſt got, ambitious little Book, 

| To charm the Ear, or take th* enchanted Look? 

Z The Learned Love no Muſe but that, which Sings 

With Swan: like Voice, or Soars on Eagle's Wings, 

Topleaſe the Mob, thou ought to carry hence 

A Tun of Folly in a Pint of Senſe. 

For more they will not hold, or cannot bear; 

[Tis flat, if ſober , odious, if ſevere. 

For nought attones the Age's dainty Taſt 

But ſhallow Notions in profound Bom-baſt; 

Fauns, Tritons, Nymphs, and Fairies of the Woods, 

And Capid's Bow, as ſtale as Robin Hood's. 

Th' hadſt better then ſtay here, than walk abroad 

With nought about the like an Alamode. ; 


Yet 


The Author to His BOOK. 
Yet for the Paſs-port jay, that we rehearſe 


High Pointsin ſmooth,tho plain and humble Verſe. 


If any as ks thy Errand, tell him this, 
To Teach you Prudence and the Art of Bliſs, 
Not by a tedious Search o re Sea and Land 


For Honours, Wealth, and Poſts of high Command; 


But by due Heed to Truth's unerring Light, 

And Care to ſway your Will and Paſſions right. 
This Spot, well dreſt, far nobler Pleaſure yields, 
Than Eaden's Garden, or th' E//;an Fields. 

But that our Heads are bound in narrow rwelves; 
We need not Travel for't beyond our Selves. 


Whoſe Thoughts are free from Errour, Life from 


Sin, 
With Nought without, has yet a World within. 
Thus furaiſh'd thou mayſt conſecrate thy Breaſt 
- To a bright Fane, and hold a dayly Feaſt ; 
To Day, as having ſpent it without Blame, 
To Morrow, cauſe the Task will be the ſame. 
A Ring of Vertues is a Round of Bliſs | 
Coeval with thy doing nought amils. 
No--Wealth with Honour grac'd muſt be our Store, 
For who is Happy, if deſpis d and Poor? 
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Now here's the Myſtery df our Diſeaſe, 

Gay Toys delight us, Solid charms diſpleaſe; 

We make things Evil, while we count them ſo, 
1d, And painted Bliſs creates us real Wo. 
In vain like wounded Deer we fly the Dart; 
Which pricks us, when we bear it in our Heart; 
In vain from thence we ſtrive to baniſh Care, 
While Paſſions, like 4#40»'s Hounds, are there 
We ſend to Fortune praying her be kind, 
Forgetting, She as fickle is, as Blind. 
For in a Moment She both gives and takes, 
And whom She lov'd laſt Night, to Day forſakes; 
We earn her Doles with Hazard, Care, and Sweat, 
And one Hour loſes, what an Age did get. 
But Virtue on her owa ſecurely Lives; 
And none can ſpoil the Treaſure, which ſhe gives. 
Who proves her faithfull Servant, does obtain, 
Compleat Diſcharge from cyery {laviſh Chain, 
PV ollicitude, Remorſe, and Diſcontent, 
ore, ¶ And whatſoe're makes Fools and Knaves Repent, 

At God or Man he never does Complain, 

Jow Nor cries, alaſs! i've wiſh'd and hop'd in Vain. 


He 


A The Author to his Book: | 
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The Author to his Book 
He cannot be a Wretch but by Conſent; 
Happy, while he is Wiſe and Innocent. 
In Bondage Free; defam'd, of more Renown 
Than Gyges wearing his Slain Maſter's Crown, 
Or Cromwell in his Independent Gown. 
Richer than cræſus, tho as Fob, moſt Poor, 
And rob'd of all things, wealthy as afore. 
How ſo:? For ſooth he Reckons nought his own 
But what he borrows from himlelf alone, 
Right Sentiments, Averſions, and Deſires, 
And Paſſions tuneful as Apo/lv's Quires. 
The Soul's the Man, theſe are his proper Good, 
His Heavenly Nectar and Ambrofial Food. 
Nought then he loſes, nought can do him Wrong, 
While this is holy, modeſt, faithful, ſtrong 
To run down Pleaſure, bear up under Pain: 
For that's his Motto, ſuffer and abſtain. 
With this fine Front I ſend thee to the Preſs, 
No gaudy but a pretty handſom Drels. 
The outfide wearing an inviting Look, 
For the gilt Foril ſome may like the Book. 

But 


n 


rong, 


\ 
The Author to his Book: 
But mind thy Charge (for ſportful Youths may cali 
This Pack too weighty for a Poſt ſo ſmall) 
And deal each Card in Eyictetus Name, 
A quick: ey d Argus, tho, as Vulcan, lame; 
Who far d like Iras, in as mean Abodes, 


{ Yet ſtill a Crony dear to Men and Gods. 


To 


00 Lee N 
Eſgving to make the Enchiridion intelligible 
to thoſe, who ſhall be willing to read it in its 
Native Language; I endeavour to keep as 
| cloſe as I can to the Text ; yet taking the Li- 
berty, where I might pertinently introduce it in few Words, 
to gratify my Reade with ſome inſtructive Notion or di- 
vert ing Conceit of our Author, recorded by Arrian in bis 
larger Diſputations. For bis further Information, I have 
allo added Notes, which I could not ſo well accommodate 
to another Man's Mord: Which à all the Apology I have 
to make for putting forth this, after ſo fine a Paraphraſe, 
8s Mr. Walker = given us in ſimooth Numbers and be- 


coming Language on the ſame Book. 


1 ſhall. only add, that as this was compos d a Year or 
more before the Publication of his, and perhaps comes as 
much behind it in Dignity as Time (like writing Iliads af- 
ter Hamer ) ſo upon a Review, and ſome Alterations con- 
ſequent to that, 1 thought it might not be altogether without 
its uſe, but that ſome Pleaſure or Profit might accrue to the g 
Reader by comparing them together; at leaſt, that ſince my. 
drift was to give ſome additional Light to this renowned 
Author, - »»y 1 tolerably ſucceedingjn that Aim, 
would be acceptable for the ſame Reaſon. I ſhall therefore 
without more Ceremony proceed to give you ſome Account o 
him, in reference othis Doctrines, and Opinions; ſhewing 

ow 


To the Reader. 
bow conſonant they are in ſome particulars to Chriſtianity, 
as deviating from it in others. 


The Enchiridion is a compendious Inſtitution of all Ver- Ito thin 
tues, which are here Taught in a methodical Order and fa. Scholar 
miliar Stile, like that of a Tutor reading to his Pupil, M be ſome 
ſuch as any Man of an abounding Senſe and commanding ing to 
Fluency, would uſe in Extempore Diſcourſes to his Friend. Not er tu 

| Tho' of his Faculty in the latter, a Fudgment cannot be well mity in 
made by what is deliver d bere, it being onl n. mane N 
ment or Synopſis of bis Philoſophy contained i a greater ¶ Celrated 
Volume. | ta os 5 5 5 Phrenſy 

: 5 5 : „ % {3 "Fed tc 

His Dockrine in divers Points is ſa like to that of th Ml leans 
 Evangeliſts, and other Sacred Pen-men, both as to Phraſe tion be 
and Matter, that be ſeems to have borrowed from them, | in the 
either as having peruſed © their Writings, or learn d the i 
Tenets by Converſation with the Chriſtians of hu time, a Marc 
he might well do living under Trajan. I will produc Air ſuc 
ſome Inſtances cut of Arrian's Epictetus. 88 but be 

een r W briſtiai 
Nu know, the Scripture calleth thoſe, who ſuffer for the lifted v 
Goſpel, Martyrs, i. e. Witneſſes of its Truth; agreeably I, MA o 
ſays, How doſt thou aſcend the Pulpit? ds ud»ws van m4 © Enemies 
 nrnivos, 03 a Witneſs called by God; come thou and wit-(9 to tl 
meſs for me, for thou art worthy to be produced a Witneſ; 
by me: Ts any of thoſe things, which are extraneous to thi But 
If ill, Good er Evil? Do I hurt any Body ? Have I placei Wpvhere he 
every Man's Profit * where but in himſelf ? What Tefti- nary en 
meny giveſt thou for God? I am in a diſtreſſed Caſe, Lord, Day hs 
and misfortunate : No Man cares for me; none gives m © that. 
any thing 3 all Men diſpraiſe, all ſpeak evil of me: Art Husbay 
th-/e the things, thou art ready to witneſs, to the Diſgrace Adulte; 
of the Calling, he bath called thee to? luft aft 
"Thr C 


To the Reader. 


Theſe being Scriptural and Apoſtolical Phraſes, I am apt 
to think (tho be. ſerves his purpoſe of them, by giving his 
Scholars a noble Hint ) he tacitly jeers the Chriſtians, whom 
be ſometimes calls Jews, ſometimes Galileans, as pretend- 
ing to great things, but living below their Profeſſion ; as at 
other times be traduceth them, by aſcribing their Magnani- 
mity in ſuffering Perſecution, and all things terrible to Hu- 
mane Nature with a Courage, which none of their moſt ce- 
lthrated Philoſophers or renowned Heroes could parallel, to 
Phrenſy and Cuſtom. © Can ſome one ( fays he) be thus fe- 
* fed rowards theſe things through Madoeſs and the Gali- 
leans by Cuſtom ? and no Body by Reaſon and Demonſtra- 
tion be able to learn, that God made all things, which are 
in the World, and the World it ſelf ? p. 400. 


Marcus Antoninus, 2 together th his wholeſom 
odure I Air ſucks in his peſtilential, was once of the ſame Mind; 
R but he alter d it afterwards, when at the Prayers of his 
| briſtian Soldiers (the Army having been for five Days af 
ar the icted with Hunger and Thirſt) he gained a miraculous Vi- 
% h over Nine Hundred Seventy Seven Thouſand of hzs 
en Enemies by Water ſuddenly pour d down from Heaven, moſt 
t- Nou to them, but on the others a fiery Hall. 


ro the But to. return to Epictetus, ho in that Diſcourſe, 
placed ſphere he ſhews, how Paſſions are to be conquer d by a cuſto- 
Tefti- Way endeavour to reſtrain them, hath theſe Words. 7 
Lord, ¶ Day having ſeen 4 Beautiful Woman, I ſaid not to my ſelf, 
ne O that fome Body might Sleep with her! and bkſſed u ber 
: Are Hutband ! for be, at ſays this, fays alſo, bleſſed is the 
ferace ¶ Adulterer; like thar, who ſo looketh on a Woman to 

hut after her, hath already committed, c. | 


The Caf not the Statues ( RE c. 70.) x 
| | | 2 o 


| To the Reader. 


[do not found a Trumpet] and he that confiders, how vebe- 
mently he declaims againſt Vain Glory, or doing any plauſi- 
ble Work for Admiration, (a Point hich the antient Mo- 


raliſis rarely preſſed) may be inclined to think, that he took 


bis Draught from the 6th Chapter of St. Matth. 


His 16th Chapter of the Enchiridion ſeems plainly to be 
taken thence, and intended tothe ſame Purpoſe. Ye cannot 


ſerve God and Mammon, &c. not profit in the School of 


Chriſtianity, if your Minds ſollicitouſly run upon the World: 
Therefore take no thought, Oc. So here, if thou wouldſt 
be a Proficient in Philoſophy, be not careful, how thou ſhalt 


have a Subſiſtence. For as Chriſt from the Conſideration of 


God's Providence over the meaneſt Creatures, and his being 
a Father more eſpecially to them, comforts his Diſciples a- 
gainſt Sollicitude about Neceſſaries, to which they were tem- 
pted by baving left their Trades and Livelihoods to attend 
on his Inſtruction: So it's like, there were ſome poor Men 


_ of Epictetus's School, which entertained the like Scruples ; 


and he anſwers them (tho it be not expreſt here) after the 


fame Manner. . 


x Cognation to Cæſar or ſome other great Man in Rome, 
ould make you live ſecure. and fearleſs of all things ; and 


all not your having God for your Maker and Father and 


Proviſor,exempt you from Sorrays and Fears ? [x mD $338] 
And whence ſhall. I eat, having nothing? Should Philoſo- 
phers be more irrational and worſe than the Beaſts, which 
ant neither Food nor Habitation ? p. 108. When ye are 
filled to Day, do ye fit weeping about to Morrow, whence je 
fhall eat f p. 109. Yow fee, the Arguments are the ſame 
with thoſe in the Evangeliſt, and ſome of the Words. The 
ſame Argument he proſecutes p. 350. and perhaps it wil 
not be unacceptable to the Reader, who is a Stranger to hi 
Hritings, to hear what he ſays, on it. x 
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To the Reader. 

Does any good Man fear, leſt Aliments be wanting to 
him ? They are not wg; to the Blind ; to the Lame they 
are not wanting; and ſhall they be. ſo to a good Man? To 
a good Soldier there wants not ſome one, who gives him his 
Hire, nor to a Labourer, nor to a Shoomaker; and will 
he be failing to a good Man ? Is God ſo careleſs L Maxi- 
wor, M ee] of bis Miniſters, of his Martyrs, whom 
alone he uſeth as Examples, that he both is, and well ma- 
nageth the Univerſe, and is not negligent of Humane Af- 
airs, and that to a good Mannothing is evil, neither living 
nor dying? But what then, when he affords me no Food ? 
What other than as a good General ſounding a Retreat to 
me? I obey, I follow, applauding the General, celebrating 


his Works with Hymms ; for I came in, when it ſeemed 


my Work, while I live, to praiſe God both by my ſelf, and 
with one, and with many; does he not allaw me Plenty 
and Splendor ? He would not have me live delicately ; for 
neither did he allow it to Hercules, to the Son, the Sou 


His Diſcourſes on the Point of Reſignation, may be only 
bis Improvements of Socratess Anſwer to him, who 
brought Tidings, that the Athenians had condemn'd bim 
— | ES 


O Socrates, to Morrow comes the Day, 

When Death will fetch your captive Soul away. 
If this Decree from Deſtiny does run, 
Dear Crito, let the Will of God be done. 


But the Epitome of thoſe Diſcourſes is ſo very like that of 
ur Great Maſter, not my Will, but thine be done, that 
one might be pardonably tempted to think it but a Tranſcript 
Hit under a gs $f * - 
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rod to him, and again go off at his Pleaſure. And this is | 
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To the Reader. 


I always. will the thing that is done, for 1 count that 
better, which God willeth, than what I my ſelf do. I will 
cleave to him as his Miniſter and Follower ; with him J 


proſecute, dejire, in a word, co-will, And this is his con- 


ſtant Direction, as the only ſure way to Peace and Serenity, 
and the ſumm of his Philoſophy Lund & m dine, & Sd d 
will nothing elſe, than what God wilkth. | 


I was never hindered from any thing, which I willed, 
nor compelled to any thing, which I willed not: How is ths 
poſſible ? I have liſted my Appetite under God: Will he have 
me be in a Fever ? I alſo will : Will he have me to at- 
tempt, deſire, or obtain any what ? I will it too: Does he 
not wilt it? nor I: Will be therefore have me dye? I am 
willing to that alſo : Who as yet can compel me contrary to 
what ſeems good to me? no more than Jove himſelf. As 
a Wiſe Traveller hearing the Way ts infeſted with Robbers, 
does not make bold to deſcend into it alone, but waits for 
the Convoy of an Ambaſſador, Quæſtor, or Praconſul, and 


joining himſelf with his c_ paſſeth ſafely : So a pru- 
Id. 


dent Man doth in this World. There are many Robbers, 
Tyrants, Tempeſts, Loſſes of Eſtates, Friends, Cc. 
What Refuge u there againſt theſe ? He conſiders, if he join 
himſelf to God, marches under his Cover he ſhall paſs thro 
ſecurely : But how ſayft, join himſelf to Him? If what 
God willeth, he wills ; and what be willeth not, this nci- 
ther himſelf willeth. How may this be? How elſę but by 
conſidering his Adminiſtration ? What hath he given me as 
my own and ſelf-authoritative ? hat left to himſelf ? 
Things £rbitrary he has given to me, theſe he hath made 
irreſtrainable; but this Body of Clay, how could he make it 


fuch ? He has therefore ſubjected the Poſſeſſion, Houſe, Furni- 


ture, Ch:ldren, Wife, to the Round * of the Univerſe : Why 
_— et TW : Be SOM 


To tic Wheel of Nature, or Sncceon of Affairs, in which 
all things have thei: Viciſſitudes, ſome Til, others rife, and all 


therefore 


the Parts miniſter to the good of the Whole. 
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To the Reader. 


therefore do I fight againſt God? Why will (what is not to 
be willed) at all to 3 ſuch things, as are not granted to 
me? But how ſhall J keep, or manage them given? As 
far as the Grant reaches, as far as I can ; but he that 


gives, takes them away: Why then do I refit ? I ſay not, 


I ſhall be a Fool forcibly ffrugling with my Stronger, but 
urther and before that, unjuſt too: For whence did I come 
to have them? My Father gave them to me; who to him? 
Who made the Sun? the Fruits who ? the Seaſons who ? 
&c. having then received all things 2 anotber, and thy 
own ſelf too, doſt thou ſtorm 484i and blame the Giver, 
if be take ought from thee ? Did he not bring thee into the 
World ? a Mortal Man? to live a while with a little fleſh 
about thee, to be a Spectator and Applauder of his Govern- 
ment, and to keep the Solemnity with bim? and wilt thou 
not, having ſeen the Pomp and the Celebrity, ſo far as he 
gives leave, when he calls thee out, go 2 chearfully, 
and thanking him for all the vhings, which thou haſt ſeen 
and heard ? 


Should we not, both delving, and ploughing, and eating, 
ing this Hymn to God? Great x Gu becauſe he bath 
given us theſe Inſtruments, by which we ſball till the 
arth ; great # the God, who bath given us Hands ; 4 
aculty to ſwallow ; a Belly to receive; a Power to increaſe 
in Limbs and Stature by a latent Growth ; to breath ſlecp- 
ing? Theſe things in every Work we ought to reſound forth 
o bis Praiſe, and chaunt out thu greateſt and divineſt 
Iymn, that he has given us a Power to underſtand theſe 
bings, and to ufe them in a right manner: What there- 
ore? foraſmuch as the many are blinded, ought thers not 
o be 2 one, that may ſupply this place, and deal about 
b Hymm for God in behalf or all ? For what elſe can 1 


0, an old lame Man, but celebrate God in Hymns ? For if 
| bad been a Nightingal, I ſhould do the Works of a Night- 
TY ingal; 


— — — — — 


To the Reader. 


gal; if 4 Swan, thoſe of a Swan ; but now 1 am rat 6. . 
nal, it behoves me to ſound forth Hymns to God; this i ſeem ? 
my Work, I do it, neither will I forſake this Task, as long thoſe, - 
as I am permitted; and I exhort you alſo to the ſam Morta 
Song, p. 127. | who at 


| ing (tl 

I ſhall omit his other Exhortations to Meekneſs, Patienct ho h 
Forbearance, not revenging of Injuries, not ſo much as bein preſide: 
mov d at any the bittereſt Reproaches and | Afﬀronts, bu 5rrejr a; 
dealing with every Man as 4 Friend, Kinſman, and Bu bein 
ther, nay take care of them, as far as we may, with ¶ Jabſiſt 
fatherly Affection. | NY 


Now either he ſearched into the Chriſtian Doctrines, ay forth; 
thence poliſhed bis own, or not. If he did, the Enemies 
Chriſtianity hade no reaſon to go away with the Honour i 
thoſe elevated Notions, 2vhich they ſtole from it; if he d 
not, we may hence diſcern, how excellently fitted to Humi 
Reaſon our Religion is, which even the Gentiles by natun 


Light could find out, as to the Moral Part of it, and aſa This 

to as moſt reaſonable, | . he bad 

» ſpouſebl 

But as conſonant as be is to the Chriſtian Dockrine off it ima: 

theſe Points, be is as heterodox to it in others; as 1. T fon 

Men Sin involuntarily. | L 

es 1 But 

2. That Jupiter himſelf cannot conquer our Will. —_ 

a 2 5 a 

3. That Nomen are common by Nature. in our 

RES 3 extrem. 
4. There is no Hell, | 5 under 

n againſt 


5. As a natural Conſequent to that Death js [ pop pran;urm caſe of 
| | atur 
Pofitio! 


a Bug bear, or Vizard, terrible only in imagination. 


oy | 6: M 


To the Reader. 

„ rar C6. Man is a rational mortal Animal ; which he may 
this if ſeem to afſert, agreeably to the two former, in oppoſition to 
as lou thoſe, 2vho maintain the Soul to be Immortal : For what has 
he ſam Mortality to do with Reaſon in the Definition of a Man, 


who according to this PhiloſoÞher is liable to no after-retkon- 
ing (there being no Hades or ſeparate State) but to intimate, 


atiencil that bis Reaſon is as Mortal as his Body, overt which ft 
as bein preſides ? Tho this Preſidency of the one over. the other is an 
us, buf 5rrefragable Proof of the Souls Spirituality, and;conſequent- 
4 Eu being independent upon it, may, if the Creator ſo pleaſe, 


with ¶ ſalſiſt without it. 
7. F the Room be very ſmoaky, the Door is open, go 
orth ; this he frequently incalcates; and makes to be f ons 


es, an 

emies ff of the Grants and Largeſſes, which God hath vouchſafed to 
pnour off Men, to wit, that be has opened the Door to ns, when it is 
be dif not for our Conveniency to ſtay in: Man, go out, and do 


Humaſſ not accuſe, lib. 3. c. 8. p. 281. 
natur | | 
au This i à further convincing and undeniable Proof, that 
he had no Notion of a future Stato, in which Men are re- 


ſpoxſible for what they have dome in the Body : For how 3s 


Trine ii it imaginable, that any. one ſo believing, ſheuld licence a Man 
I. Tb 45 from! God to commit Self-murther ? 


But as bad as ſome of theſe Aſſertions are, they are the 
unavoidable Conſequences of their Principles: Firſt, 
That Felicity or Freedom from all Diſquiet ments is wholly 
in our Power. For fince no Man can take Complacency in 
extreme Racks, nor his Mind be eaſy, while bu Body is 
under intolerable Pains, which be has no poſſible Remedy 
againſt but by making himſelf away (for this may be the 
aan caſe of thoſe, pho have no bigher Principle than that of 
Nature to ſupport them) they muſt, to be true to their own 
Poſitions, allow that as the ready Cure: When Life is a 
6; Mil C Burthen, 
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To the Reader. 


Burthen, you may be your own Phyſician by putting an en] 
to it. This is the Haven of all, this the Sanctuary, Deatl. 
For this Cauſe nothing in Life is grievous ; when thou wil: 
thou may ſt go forth, and the ſmoak will not offend the, 
Epict. p. 418. tho here, while they Iabour to ſave on 
Principle, they evidently contradict another: For if the Bod 
be dM an other's, what have they to do to diſpoſe of i 
without the Owner's leave? And if God brought us int 
the Room as his Miniſters and Attendants, how dare we 97 
forth without his Permiſſion ? he himſelf bas opened th 


Door : But pray, who told you ſo ? Or where is your Prodf 


For ot © 


Secondly, That every thing without us, is nothing to us: 
all beſide Virtue and Vice, is indifferent, neither Good nn 
Evil; conſequently Death, But how can it be indifferent, 
Fit be the introduction to another Life, where Men ſhall 
fare according to their preſent Demerits ? If ſo, how can 
they attain the Apathy or fearleſs Magnanimity, which 
they make the Summum Bonum, and baaſt to be in ever) 
Man's Power ? For even the beſt of Men being obnoxious to 
the Divine Nemeſis for their paſt Offences (witneſs their 
Saerifices and other expiatory Rites generally made uſe of ti 
attone it) have Reaſon to fear it, unleſs they have ſome cer- 
tain ſecurity againſt it, which without a Revelation they 
cannot have. They muſ? therefore, to eſtabliſh their own 
Opinion, run don the common Belief, by affirming the 
Nullity of a future Eſtate, and ſay with Epicurus, bat 
Death is Nothing to us, becauſe, when it comes, e our 
ſelwes frail be Nothing. And this I doubt me, if ſearched 
70 the bottom, will be faund to be the Philoſophy of the 
10th Chap. of th: Enchir. rh a very good uſe may be madi 
of it, as we ſhall ſhew in due place, | 5 


But tnis without any Deſign to corrupt Men r Morals (tho 
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To the Reader. 
it directly tends to it, at leaſt is apt to embolden vicious In- 
clinations to a free Commiſſion of all Impiety, as taking off 
the Curb, which ſhould reſtrain them) but firſt to arm them 
againſt that Miſery, which the Fear of Death creates, wt 
mly when it 9 but while it 3s yet diſtant ; for the 
Fear of the Evils conſequent upon Death, is that which 


an end 

Death, 
ou wilt 
nd the, 
e On 
he Bog 
ſe of i 


us int N nales the preſent Life uneaſy, and embitters all its Com- 

„e „rt. 2 | 
WP, 

ned | 3 | Phe 

> Prod 20%, By diſarming it of its Terror to keep Men from 


every 
"OHS 1 


ads 


tho 
it 


thoſe baſe and ſordid Compliances, which they are guilty of, 
to avoid it; which is the Drift of the 28th Chap. 


39, Perhaps to excite Men to brave Actions, and not to 
let flip the Opportunity of bettering themſelves, and benefi:- 
ing others, in which the proper Perfection of Man, conſi- 
der d as a rational and ſociable Creature, conſiſts. For no- 
thing being to be done of this kind after Death, when We 
our ſelves ſhall ceaſe, we ſhould thriftily emprove the pre- 
ſent ſeaſon, leſt we loſe our Being without attaining the End 
of it. 


But farther, whereas they affirm nothing 10 be really Good 
or Evil, beſides the Moral Perfections or Defects of our own 
Mind, tho this leads to very great Inconveniencies ; yet 1 


ſuppoſe they had among others this good End in it, viz. to 


keep up a due Veneration of Providence, which they cwident- 
ly ſaw in the Beautiful Frame and orderly Government of 
Nature, but could not reconcile with the unequal Diſtrib 
tion of things in reference to Men, but by afſerting their In- 


differency. 


Providence ( ſay they) would never commit ſo groſs an 
Error, either thro' Diſability, or want of Art, that things 


Cd and Evil ſhould promiſcuouſly happen to Men Good 


To hp Reader. 


and Evil ; but Death and Life, Glory and Diſ-glory, Pain 
and Pleaſure, Wealth and Poverty happen alike to Men Good 
and Evil, being neither fair nor fou; therefore they are 
neither Good nor Evil. Anton, I. 2. Sect. 8. p. 4. 


mich us as much as to ſay, we can by no means admit 
ſuch things to be Good or Evil; for then we ſhould accuſs 
Providence as guilty of a great Over-ſight in diſtributing 
them ſo unevenly. Whereas therefore ſome ſay, Wealth, Po- 
werty, & c. happen to all alike ; therefore there is no Provi- 
dence, elſe it would not diſtribute the Goods and Evils of 
Life ſo unequally ; our Authors reply, theſe things are nei. 
ther Good ner Evil; therefore Providence as not to be taxed 
for making ſuch 4 . Diſtribution. And ſo they think (tho 
it be contrary to the ſenſe of all Mankind) they have found 
out a ſhort and eaſy Way to ſolve that grand Riddle, which 
was ſo perplexing to ſeveral of the inſpired, as well as Gen- 
tile Authors. Si Dit ſint, cur bonis male, & malis be- 
ne? They fare ill ! theſe well! cry you Mercy; what upon 
the Account of Externals? Why there # nothing Good or 
Evil in them. 


But as much as they honeſtly, the by a ridiculous Medi- 
ui, endeavour to ſuccour Providence one way, by freeing it 
from the Imputation of an unequal Diſtribution, they ſmk it 
the other by leaving it none at all, For if there be nothing 
good but Virtue, how ſhall God reward it f if nothing Evil 
but Vice, how ſhall he puniſh it? To which they anſwer, 
Vice is its own Puniſhment, and Virtue its own Reward. 
Thus they ſteighten the Reins to Virtue, and let them looſ- 
ro Vice, and rob God of his greateſt Honour, which all Na- 
ions have ever pay d him: While they looked on him as 


aun Avenger of Tmpiety, and a Rewarder of them that do 
"well, ll that they ſhould infer from the even Diſbenſa- 
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To the Reader. 
tion of things, a, that this Life is not the ſeaſon of Recom- 
pences and Diſtinctiuns. | 


But avoiding theſe Rocks, as they give us very wholeſom 
Inſtructions, ſo their Philoſophy to them, that can ſwallow 
it intirely, is a pretty artificial way of making Men content 
and eaſy under their Circumſtances, whatever they are, on 
the ftrength of Imagination, like crede, quod habes, & 
habes. For tis but to fancy, be the thing never ſo affliting, 
that it is no real Evil; or the contrary to it, how deſirable 
cever, but a ſceming Good (i. e. tis but to believe in ei- 
ther caſe contrary to ſenſe and the moſt radicated Inclinations 
of Nature, as. in the caſe of Health or acute Pain) and all 
difurbing Paſſions will inſtantly be huſh d. For why ſhould 
a Man be troubled for miſſing or being robb d of what is not 
Good ? or falling into that which is no Evil? 


And certainly if wwe can bring our ſelves to be of the Opi- 


nion, that all exterior things are of that Nature (as wth 


ſome Abatements and Exceptions perhaps we may) it will 


go very far to make us happy. For it veing once believ d, 
that Riches, Honours, Empires aud the like, are not real 
Goods (as they are not abſolutely ſuch, not neceſſary to our 
well-being ; I may enjoy my ſelf, tho I want Afuence, 
Splendor, or Command) why ſhould I eagerly covet them my 
ſelf, or envy them to another? Why wex and fret, that 7 
cannot get them? or mourn, if I am outed of their Poſſeſſion? 
What need of Anger, Emulation, aud Quarrels about things, 
which are nothing worth, as our Author calls them; or not 
much better, as they may without Diſparagement to them 
or their Owners, be called by us? > 


Again, if ve can perſwade dur ſelves, that Poverty, A 
front, Diſgrace, Chains, Baniſhment, and Death it ſelf, 
are no rea! Evils, or (if we cannot admit that in the ful 
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To the Reader. 
Latitude thereof, it being pretty hard for a Man under the 
Burthen of extreme Poverty or racking Diſeaſe, when he 


feels it to be a great Evil, to count it none) are not ſuch 


Ewvils, as can prejudice our main Felicity, which will do 
as well ; what Room is there left for Fear, Sorrow, La- 
mentation, or any other afflicting Paſſion ? Or what can di- 
ſturb the Peace of my Mind, while I look on the very worſt 
of things (as the World eſteems them) as harmleſs ? Eſpe- 
cially if I add to this (the Defect whereof is the great Ble- 
miſh of his Serbs „and contrary to the Hypotheſis of the 

a ne ho allowed an Elyſium or the 
like Beatific Manſion for virtuous Souls after Death) that, 


245 God governs the World by a wiſe and juſt Providence, 


and takes care of every particular Man and Thing, as he 
alſo teacheth : So he hath reſerved for me a bliſsful Seat in 
the other World, where he will make me an ample Recom- 
pence for all the Troubles, wherewith he exerciſes me for 
the Trial of my Patience and other Graces in this. 


IT will now give you a ſhort Abſtract of his Philoſophy, 
and conclude. | | 
Man's Happineſs conſiſts in Apathy, i. e. in a Freedom 
from all diſturbing Paſſions : The Means to Apathy is Vir- 
tuc. The May to Virtue is a firm Perſuaſion and conſtant Re- 
membrance, that this is the only Good, which x efficient of 
our Happineſs, And both are in our Power ; for who can 
hinder us ſo to believe, and ſo to act? Our Thoughts and 
Bills are our own, no Man has Authority over them but 
our ſelves. The effect indeed (as when I would do an AG 
of Fuſtice or Beneficence to Men, or ſomewhat uſeful or re- 
creative to my ſelf, as eat, drink, walk, &c.) may be hin- 
der'd ; but the 45100 the Eſſay, the Endeavour it ſelf, 
whicn is in my Soul, the Bent or Tendency of my Mind to- 
wards it, cannot. And if I attempt or move towards it 
L= So#fagires ] with this Proviſo and ſecret Exception, 
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To the Reader. 


if God permit, if nothing, which he has made ſtronger than 


me in the Caſe, oppoſe ( for my Buſineſs is to comply with 
his Gevernment, whoſe Law is, that the ſtronger ſhould 
prevail in that, wherein it is ſtronger ; and to attend the 
moral Adminiſtration of my own Affairs, unconcern d for 
other Matters, which being extrinſecal to my Mind are wo» 
thing to me) then I ſhall never be croſt or hinder d, as ha- 
ving never aim d at any external thing abſolutely, but with 
Subordination to his Pleaſure. | 


And as long as I do that, to which my o Nature 
leads, and ſubmit to what the common Nature allots, nothing 
without ought to create me any Trouble within, Tor it #s 
evil but in imagination, then only hurtful, when I eftcem 5: 
ſo; when I fear it diſtant, grieve at it preſent, or am an- 

at thoſe, who are the Cauſes of it. 
which ] muſt rettify my judgment by looking on al! things, 
except Virtue and Vice, as indifferent. Caf! cut 5he Opinion, 


and thou art ſafe. 
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CHAP: I: 
Ome Things beyond our Reach without 
us ſtand, 70 
Some lodg'd within us ſtoop to our Com- 
an 
Deſire, Averſion, Sentiment, Eſſay 71 


Are humble Subjects to our native ſway, 
With every Work, which we can call our own, 74 
Body and Goods with Empire and Renown, 
And every Work improperly call'd Ours 
Is not our Vaſſal, but a Foreign Power'ss 16. 


=O Chip. 
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CHAP. IL 


Things lodg'd within us are by Nature free, 
The Author's Will is their ſole Deſtinv. 
They ſcorn all Lets and Bars from outward Force, | 
Self-potent in their arbitrary Courle. 
For whocan chain a Thought? what Lord coatroulſ 
The Motions of an independent Soul ? 

But things without the Province of our Mind 


Are ſervile, weak, and eaſily confin'd, 


An other's, Born not to command, but pay 
A mean Submiſſion to each Rronger Sway. 


CHAP. III. 


Na mind, if you for free-born things ſhall take 74 


What Nature did for ſervile Uſes make, 

Or fondly think your proper Good to lie 

In ought, that hangs on foreign Courteſy ; 
Then you'll be croſt, and troubl'd, and accuſe 
Both Gods and Men for the unkind Abuſe, 


Ls 


As ha. 
What 
But if 3 


And de 
Then n 


Nor ye 
There's 
Nor ou 
For finc 
la the 
A Mind 
And chi 
Who ca 
Or pluc 
What R 
Since, V 
So happ 
And wl 


——U— — 


* So f 


tration of 


Reaſoning 


| Epictetus's Manual. $-. 
As having taken by undue Diſtrels, 
What you by juſter Title ſhould poſſeſs. 
But if you take for yours, but what's your own, 9 
And deem an other's to be his alone, 1 
rhen none ſhall force you, no Man ſhall reſtrain, 75 ö 
Nor yet your ſelf at any one complain; 
There's none ſhall hurt you, you ſhall have no Foe, | 
Nor ought a-croſs to your own Pleaſure go. 
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for ſince what you call yours, is all enſhrin d 

In the ſafe Temple of a ſober Mind, 

A Mind reſolv'd to act, as Nature guides 

And chuſe the Share, which Providence divides 5 
Who can impede your Race towards this Goal, 
| Or pluck the Garland from your crowned Soul? 
What Room for Anger, Fear, Complaint or Moan, 
Since, when all's taken, ſtill you keep your own ? 
So happy's he, whom Truth and Vertue arm; 
And where's your Foe, when none can do you 

harm? 
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* So far the Chapter; what follows is a Proof and Illu- 
ration of the precedent Doctrine cut of his oA rd, and 
Reaſonings, Epict. lib. 3. C 10. p. 257. 
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CHAP. 1V. 


At ſuch brave Hights ſino therefore you aſpire, 


Mind this, to court them with no mean Deſire. 76 Þ 


But ſome things you muſt totally rejet, 77 
And others for the preſent Time neglect. ib. 
But if withal you would be Rich or Reign, 
Perhaps you'll neither Wealth nor Empire gain; 
Becauſe with nobler Wiſhes once poſſeſt, 
Theſe indiſpos*d you for a meaner Queſt : 

Beſure you'll fail of thoſe, by which alone 
Felicity and Freedom may be won. 


CHAP. V. 


Strait then to each diſturbing Image cry, 78 
Thou'rt but an Image, no Reality. 

Next meaſure ic by ſome authentic Teſt, 

And chiefly by the Canon here expreſt. 

Does it relate to things in our Command? 

Or others, which without our Province ſtand? 
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If to the latter, let your Anſwer be 


At Fingers end, that this is Nought to Me. 80 


CHAP. VI. 


| Remember, tis the Promiſe of Deſire 
| To gain the Good, to which you did aſpire ; 


Averſion's Promiſe is, that you ſhall be 

A Prize to Nought, which you as evil flee. 
Unhappy 's he, whoſe Wiſhes are not won, 

A Wretch, who feels the Miſchief, he did ſhun, 
Now if you ſhun ſuch only things, as ſteer 


| Croſs to the Motions of your proper Sphere, 
| If childiſh Error, and unmanly Vice, 


And whatſoe er confronts your being Wile, 


Secure from all the Objects of your Hate, 

No Evil, which you ſhun, ſhall on you wait: 
But if you run from Sickneſs, Want, or Death, 

In wretched Means you'l ſpend your ſighing Breath. 


D 3 Chap. 
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CHAP. VIS 


Let your Averſion therefore move away 130 
From all things Foreign to your Native Sway, 
And fix it {elf on ſuch alone, as ſteer 

Croſs to the Motions of your proper Sphere; 
Shun childiſh Error and unmanly Vice, 

Admit no Paſſion baniſh'd by the Wile. 

At preſent all intenſe Deſires unbend; 81 
For if your unskill'd Appetite extend 

To ought, which will not to your Flag ſtrike fail, 
You'll miſs your Aims, and baM'd Hopes bewail. 
Thoſe others too, you might with Praiſe deſire, 


Aloſt beyond your preſent Reach retire. 83 


If then you would not mourn your own Defeats, 
Uſe only light Acceſſes and Retreats ; 84 
With an Exception, if 'tis in your Pow'r, ib, 
And Fortune aids you with a friendly Hour. 
Degrees, not Leaps, Top-vertues ſhould arreſt: 

A Mean for Youths and Novices is belt, 
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"CHAP. TRL 


Whatever with Delight the Soul does move, 


Serves our Occaſions, or attrafs our Love: 
Remember to diftinguiſh well each kind, 


And think, what tis, that now affects your Mind. 


And firſt begin with things of ſmalleſt Rate, 


With Eaſe 'twill lead yoꝝ to an higher State. 


Is it a Pot ? fo count it ; for, when broke, 
The Chance no Grief or Paſſion will provoke: 
So when your Wife or little Child you kiß, 
Think, 'tis an Human, no Immortal Bliſs : 
For when Death lays the Darling in its Urn, 
You'll not at all, or very geatly mourn, 


CHAP. IX 


When any Work you take in Hand, remind 
What ſort of Buſineſs you have now deſign d. 
If to the Bath a waſhing you would go, 
Farecaſt, what Scene that Stage is wont to ſhow. 


D 4 Some 
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Some rail, ſome ſteal, ſome juſtle for the Place, 
And ſome throw Water in the Standers Face: 
So you ſhall ſeize it with a ſafe Arreſt, 

If to your ſelf this Counſel you ſuggeſt. 
I came to waſh my Body, and to ward 


My prudent Choice with Nature's decent Guard; 


(So for che reſt) for thus when ought ſhall claſh 
With your fair Purpoſe quietly to waſh, 

You have your Anſwer at your Finger's end, 

Ir was not this alone, I did intend, 

To bath my Body, but withal to ward 

My prudent Choice with Nature's decent Guard, 
To tun my Ad ions full to Reaion's Voice, 

And at my Lot, howe'er it fall, rejoice ; 

But this 1 fail to do, if moy'd to Wrath 

By the ill uſage of tl uncivil Bath. 


CHAP. x. 


Things are not grie vous, till we count them ſo, 
Wrong Notions arc the Source of all our Wo. 
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Death for Example has no Pow'r * to ſcare, 86 
Elſe dreadful twould to Socrates appear. 

(For what ist? but a Vizard ; + does it fright ? 
Turn it, and learn; ſee, how it does not bite) 


But the poor Fancy, which we entertain 
Of Death as dreadful, that's the killing Pain. 


When therefore we are hinder'd, griev'd, or ſcar'd, 
'Tis we the poiſon'd Arrow have prepar'd 

Let's not an other, but our ſelves accuſe, 
Whoſe ſole Opinions gave the grand Abule. 


Th unletter'd Perſona under ſome miſchance 91 


Complains, that others led th' unhappy Dance, 


| A Learner blames himſelf; but he, that's grown 
A ripe Proficient, lays the Blame on none. 


GCHARF. Xb 


Ne'er prize your ſelf, nor ring applauding Peals 


For that Perfection, which in others dwells. 


— 


Either a good Man believing the Soul's Immortality, 


or perhaps an evil Man disbelieving it, But ſure if he looks 


on it as an In-let to another Life, where be muſt an{wer for 
bis Crimes in thus, it will appear no (uch Scare-crow, as this 


Author makes it. 1 Epict. /. 2. p. 170. 
. . Proud 
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Proud of his Brauty ſhould a ſtately Horſe 
Say. am fair and fit for any Courſe, 
This would be venial in the prancing Steed 

It ſuits his Genius, and becomes his Breed. 
But when you vaunting fay, I ride as fair 

And ſwift a Steed as any Cavalier : 

St. George on Horſe-back ſcarce appear'd ſo fine, 
As 1 well clad and mounted do on mine; 
Know, that you make a fooliſh idle Boaſt, 

But glory in a beauteous Horſe at moſt ; 

And what's his Worth to you, whoſe own may lie 
As many Handfuls low, as he is high ? 

What tlien is your's ? Fil tell you, Sir; to have 92 
Right Notions, and purſue them well, is brave. 
When once you treat, as Nature ſhall direct, 
Things with a congruous Value or Neglect, 

As every one in its true Light is ſhown, 
Then boaſt ; for then the boaſted Good's your 
| own. 93 
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CHAP. XII. 


ac; while a Ship doth anchor in a Bay, 92 

f you go forth for Water, by the way 

'ou gather up a Cockle or a Squill, 

ut on the Ship your Mind is fixed till, 

and ever looking back, with Heed you wait 

The Pilot's Signal for a quick Retreat, 

and then you let go all, leſt tardy found 

ou're thrown aboard, like bleating Cattel, bound: 

5o here in Life, if gratis you receive 

Wife or Child, alike diminutive 

ith Squill or Cockle, nothing ſhould retard 

our Home-ward March, nor leſſen your ſtrict 
Guard. C 

ad if the Maſter of the Veſſel call, 

Run to the Ship, behind you leaving all, 

or once look back. An Antient if thou art, 


uk 
93 

er from the Veſſel many Steps depart, 

[et you the Summons grudgingly obey, 


ap. 
. Pr Kb at ir faintly clop away. | 
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CHAP. XHL 


Square to thy Pleaſure wiſh not all things done, 

But will them by their proper Courſe to run. 

And, from the Top-maſt to the nether Keel, 

About with Fortunes Rudder gently wheel; 

Whether ſhe ſteer aloft the ſteddy Boat, 

Or Ship-wreck'd Sports to ſee it all afloat : 

So while thou moveſt ſmoothly with the Tide, 

Thy Minutes ſhall with happy Currents glide. 

The Body is incumber'd by Diſeaſe, f Raile 

But not the Choice, unleſs it ſelf fo pleaſe. Againſt 
The Foot, not Mind, is clogg'd by being Lame; Thus tr: 

Your Verdict on each Chance muſt be the ſame:B Your 

You'll find it juſt, as here I repreſent, 

An other's, not your own Impediment. 

For ſtill, while you comply with Fate's Decree, 


Whate'cr is bound or hinder'd, you are free. | Neer 1 
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CHAT. XIV: 


e, Ia every thing, that comes athwart your Way; 
Remember, turning to your ſelf, to ſay, 

hat Pow'r have I to manage this aright ? 

f ſome fair Male or Female tempts your fight, 


ouw'll find, that Continence provides you Arms 
Sufficient to repel th' invading Charms. 
„ If Fear of Pain or Labour ſhall moleſt, 
+. [tout Sufferance will guard your ſtormed Breaſt; 


f Railery, call Patience to your Ad 
Againſt the froward Man, or peeviſh Maid. 
me; rhus train'd, no Bait ſhall lure, no Terror brave 
me: Your Mind, or Glory, you are made a Slave. 


CHAP. ZYV. 


> Neer ſay of ought, however once ador'd, 93 
This I have loſt, but this I have reſtor'd. 
Are you bereav'd of ſome dear Child by Death? 
hapris the Surrender but of borrow'd Breath. 


Or 
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Or have you been diſſeis d of Houſe and Land: 
Is 't not eſcheated to the Donor's Hand? 

Ay but I'm outed by a wicked Knave. 
What is't to thee, by whom he takes, who gave: 
But while he gives it, manage all with Care, 
As one, who is a Steward, not the Heir: 

And ſo far take the World for your Abode, 

As Strangers take a Lodging on the Road. 
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CHAP. XV. 


But, Epictetus, I have no Demeans; 

How ſhall I live, unleſs my Labour gleans? 

How do the Beggars, who the Country ſtray, 
Or Slaves, which from their Maſters run away ? 
A timely Commons God for them does carve 
And will he ſuffer thee good Man to ſtarve 2 

If then“ thou wouldſt grow wiſe, & live at eaſe, 96 
Caſhier ſuch low and creeping Thoughts as theſe. 
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* Here the Chap. begins; the foregoing Lines are take 
cut of Epict. J. 3. c. 26. and e ſezubere. 


lt 


f 1 neglect my Trade, to ſtuff my Head 

With Notions, I and mine ſhall want our Bread. 
Ulaleſs I ſcourge my Slave or lawleſs Child, 

The Youth, to his own Ruin, will grow wild. 
For better dye with Famine void of Care, 
Than live diſturb'd amidſt the dainty'ſt Fare; 
Better he turn a Rogue, than thou a Wretch; 
If he refuſe to bow, een let him ſtretch: 

For which hadſt rather, if one muſt be loft, 

He once be hang'd, or thou for ever croſt? 


ve: 


— 


CHAP. XVIL 


t therefore to Perfection you would rite, 

Begin from Matters of the loweſt ſize. 

\ jar of Oil is ſpilt £ or Cask of Wine 
Vithdrawn by ſtealth? don't at the Loſs repine. 
hink thus, that fearleſs Conſtancy, which Gold 
an't purchaſe, is for ſo much cheaply Sold. 


_ rowns are not gain'd without ſome Toil and 

5 Sweat, 

nd nought is frankly won, | that's truly great. 
It 80 
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So when you call your Servant, think, he may 
Not hear your Voice, or Orders diſobey 5 
Nor let him ſpeed ſo well, that it ſhould be 

A Kindneſs in him not to trouble Thee, You'll 
| | And C 
For the 
And th 
If you would profit well in Wiſdom's School, Ws, if y 
For outer things endure to ſeem a Fool, Impece; 
Do not affe& to make a glorious ſhow, You wo 
That you are Wiſe, and more than others know. WCroſs t. 
If you a Figure make in their Eſteem, But if d 
Suſpect your ſelf, and doubt, you do but ſeem. Irhe Iſſi 
Elſe ſooth'd with Fame, while your own Talent This lies 

rolt, This pra 

You may be Wiſe, as ſome are Rich, on Truſt; 
For know, it is not eaſy to regard 
Exterior things, and keep a decent Ward 
Over your Will and Paſſions; but Reſpect 
To one, muſt bring the other to Neglect. 
Who halts 't wixt both, is great in neither Rank; 


CHAP. XVIIL 
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ay | 
CHAP. XIX. 
You'll be a Fool to wiſh your Friends and Wiſe, 
And Children bleſt with an immortal Life. 
For thou wouldſt have an other's to be thine, 
And things out of thy Power ſodg'd within. 
h Iso if you wiſh your Child may ever be 97 
Impeceant, you 're as very Child as he. 
You would have Vice to be no Vice, and Blame 
W. Ncroſs to its Nature call'd an other Namie. 
But if deſiring ought you wiſh to find ib; 


J. Irhe Iſſue anſwer your right-aiming Mind, 
entsThis lies within the Compaſs of your Span; 
This practice then; for if you will, you can. 
t; Iuow can I: Shew me ſo divine a Road. 
Subject your Will in every thing to God; 
deſire with him ; eſpouſe his Hate and Love: 
Who'll ſtop, or force you? none, tio more than 
Fove, 
ank 8 4 an 
Epic. I. 2. c. 17. p. 221. 
hap: E Chap, 
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CHAP. XX 


Lord of each Man is he, who can fulfil, 

Or croſs the Votes of his precarious Will. 
 Wouldiit then live free, and at thy own Command 
Will nothing, which an other can withſtand. 

Elſe whatſoc'r you ſhun, or meanly crave, 
You'll lie at Mercy, and muſt be a Slave; 
A Prize to every Hector of the Field, 
Or, Teucer- like, creep under Ajax Shield. 


CHAP. XXL 


Carry your felf (mind that] as at a Feaſt, 
And do the Office of a well-bred Gueſt. 

Is any Diſh gone round, where thou doſt ſit? 
Put forth thy Hand, and take a modeſt Bit. 
Is paſt thee? do not hold it: not yet come? 
Then wait a while, till handed nearer Home. 
Thus be affected towards Child and Wiſe, 
To Empire, Wealth, and all the Goods of Life, 
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Then you'll be worthy in the bright Abodes 
To fit at Table with the feaſted Gods. 

But if the tempting Viands you refuſe, 

And balk the Pleaſures, you might freely ule, 
You ſhall be wrigten in a higher ſtrain 

Not Gueſt alone, but Conſort of their Reign. 
Thus Diogen and Heraclitus were | 

Both call'd Divine, and mov'd in ſuch a Sphere. 98 


C H A P, XXII. 


When you behold one Mourning for his Son, 
Becauſe to diſtant Countries he is gon, 
Or has been robb'd, beware, you be not ſnar'd 
By this black Scene to count his Fortune hard. 
But ſtraight diſtinguiſh with your ſelf, and ſay, 
'Tis not the Chance, which doth this Man diſmay 
(The like to others no Affliction proves) 
But all his Trouble from his Fancy moves. 
In Word however with him Sympathize, 
And ſigh, if need be, in a kind Diſguiſe; - 

is Put 


** 
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But then take care, while outwardly you moan] 
You ſhed noreal tTear,nor fetch an hearty Groan. 98 


CHAP. XXL: 


The World's a Theater, and Liſe a Play. 
Remember, you as Actor in it ſtay, 

And with the Maſter's Pleaſure muſt comport, 
Whether the Task aſſign'd be long or ſhort, 
And if he bids you play a Cripple's Part, 

A Priuce or Subject, Clown or Man of Art, 
Do't to the Life and with a handſom Face, 
Giving each Perſon his peculiar Grace. 

Your Buſineſs is to act, but to ordain | 

Each Players Part, to others doth pertain. 

God ſhapes our Lives, and with harmonious ſound 
Still ſmoothly turns the Wheel of Fortune round; 
No Diſcords would be heard, had Men but Skill 
To time their Placits io his ſoveraiga Will. 


2 — 


— 


— — — 


I For what has real Pity to do with imaginary Evils * 
humour bim then with a ſhew of Condoleance, if that ,will 
pleaſe him; for thou haſt no Reaſon to be really wretched by 
weeping over an other's but ſuppoſed Mifery, 


Chap, 
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1.98 " "CHAP. XXIV; 


Be not ſurpris'd, when an hoarſe Raven's Throat 
Alarms your Ears with an ill-boding Note; 
But ſtrait diſtinguiſh thus — this Omen bodes 
Hurt to my Body, Children, Wife, or Goods, 
Or to my little Credit, none to Me, 

But, if I pleaſe, a bright Felicity: 

For whatſoever Fortune ſhall advance, 

Tis in my Pow'r to profit by the Chance: 
Bring f Poverty, Diſeaſe, Contempt, and Scorn, 
Bring Chains or Death, and it ſhall me adorn , 
While I in all Magnanimous appear 

Lord over Anger, Eavy, Grief, and Fear : 
Thus making Fortune Vertue's Stirrup hold, 
My Alchymy turns all I touch, to Gold; 
This is my Mercury's Rod 


und 
nd; 
kill 


— 


+ L. 3. c. 20. p. 303. 
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CHAP. XXV. 


Would? be unconquer'd ? in no Combat ſtand, 99 
But u you're fare to gain the upper Hand. 
Far froui che ſtringer fide with caution flee, 
A ook f aud aer do not well agree. 
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f ib. 
| }ainfel in a privaie Yard 

For Young Student is a Maich too hard; 
And fo ſhe may, it one bs over-bold, 

For Neſtors Prudence and his Age twice told, 
The Hive has Honey, but the Bees have Stings, 
And Moths too near a Flame may burn their Wings. 
Keep off; your ſafeſt courſe is not to ſtray 


Where Fairies dance, or Syrens Sing and Play. 
CHAP. xXXVI. 


When you bchold one fitting in the Seat 
Of Honour, or commanding with the Great, 
Beware, an Image ſo auguſtly dreſt 
Beguile you not to ſtile the Perſon bleſt. 
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for if the Force of Apathy doth ſtand 

ln things ſubmitted to our own Command, 
Envy and jealous Rivalſhip will find 

No Manſion 1a a ſelf-ſufficient Mind. 

d. For what's your Aim ? no General to be, 

No. Conſul, not a Senator, but free : 
Now there's one way to that, both ſafe and clear, 
A brave Contempt of things without our Sphere. 


23 


CHAP. XXVII. 


Remember, not, who rails or ſtrikes, is wont 
To cauſe that Evil, which you ſtile Affront, 
But your Conſtruction makes it an Abuſe, 
And all your ſharp Reſentments doth produce, 
What would you get, to rail on yoader Stone ? 
Would Fifty Curſes make him anſwer one ? 

Do thou hear * like a Stone ; and what will he 
Get ( prithee tell us) who fhall rail at Thee? 


9 


12s, 


_— 


* That is this, to be rail'd at? Go near and rail at 4 
Stone, ſee what thou wilt get by it : Do thou hear like a 
Stone too, and what will he get, that rails at thee? l. 1. 
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When therefore any one has ſtung you, know; 
The venom'd Dart was ſhot from your own Bow, 
Who counting it an ill abuſi ve Thing, 

Improv'd a Flea-bite to a Scorpion's Sting. 

Try therefore in the firſt place to repel | 
Th*encroaching Fancy, and you ſhall do well: 
For if you once gain Time and due Delay, 
With greater Eaſe your Paſſion you will [way. 


CHAT. 


Let Exile, Death, and all things apt to fright, 100 
Before your Eyes be preſent Day and Night; 
But chiefly Death, and then you will defire 
Nothing,too much nor ought, that's mean, admire. 
The Fear of Death makes Cowards run away, 
Secrets reveal, and deareſt Friends betray, 
Pawn Sacred Truth, Stake Soul and Coaſeienoe 
down, | 
And fell their Father's Skins to ſave their own, 
Th' Epheſian Dame we pity, who (it's ſaid) 
Ta keep her living Husband hang'd the Dead; 
But 
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But how ignobly did Aecænas cry? 
[ rather would be crucify d than dy. 
If then you would avoid whate'er is baſe, 
Gut-ſtare its Terrors with a bolder Face. 
Death to a good Man is an harmleſs Thing, 
\ painted Snake, can neither hiſs nor ſting. 
t Tempeſts * rend the Earth, and Thunders fly 
Vith armed Bolts around the blazing Sky, 
ill Stars and Fiſhes meet; yet thou ſhalt ſee, 
Death once deſpis d, how great the Calm will be. 


CHAP. XXIX. 


ouldſt turn Philoſopher * then ſtrait prepare 
he Scoffs of all the Silly Mob to bear; 

nd look to be thus flouted by the Age. 

0! on a ſudden, Sirs, here comes a Sage. 
dee to his Eye-brows, what Majeſtic State 

Je carries there, and whence this lofty Gate? 
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But carry thou no State; but ſo arreſt 
And hold what things, thy Reaſon dictates beſt, 
As one, who keeps the Ground, whereoa he ftands, 


Purſuant to the Deity's Commands. 1oꝛ ret no 
And if you thus ſtand out, who laugh d before, Nor m 
With reverent Wonder after will adore; or if! 
But by their Flouts if you are overcome, \nd ev 
With double Laughter they will pay you home. ba ca. 
y othe 


Hr. St ther 


To act for popular Reſpect and Shew 
Forfeirs the Praiſe to vertuous Actions due. 
Then be content, whatever Wind may tir, 
With only being a Philoſopher ; 
If you would ſeem fo too, let it ſuffice, 
That your own judgment deems its Maſter wile, ine Tit 
Strive to pleaſe t God; ſtrict Heed to Realon's, 


y but 

Laws 7 103 ow ſay 

Is Theater, Spectators, and Applauſe. o Silve 
| | rac'd w 

Chap, ho the 


Net the 
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ſt, CHAP. XXXI. 
nds, 

107 


e, 


ret not to think, thou ſhalt no Honours bear, 

or make a pompous Figure in thy Sphere. 

or if Diſhonour be a real Ill, 

and every ſuch dependant on your Will, 

ne. Wou can no more ſuſtain an evil Caſe 

y others Means, than do an Action bale. 

7t then your Work, to raign? or take your Seat 

\ bidden Gueſt among the Rich and Great? 

dure no. Where's the Diſhonour then, you fear? 

low make no pompous Figure in your Sphere? 

ho ſhould Le ſomewliat in thoſe things alone, 
herein your Worth may be out- done by none; 

ut in that Orb, where Fove has plac'd true Good, 

hine like a Star of the firſt Magnitude, 

\y but thy Friends unholpen will remaio. 

12 ſfay'ſt {unholpen] ? they perhaps will gain 

o Silver by your Means, nor proudly come 
rac'd with the noble Franchiſes of Rome. 

hap, ho therefore told thee,that ſuch things are ours, 

Not the Donations of extrinſic Pow'rs 7 = 


4 


viſe, 
zfon's 
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See, what unjuſt and ſenſleſs Votes you make. 


To take up Briſtol Stones, let Rubies fall, 


No here what Help, what Service do you mean! 


Who duly on his proper Work attends. 
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Who can make over by authentic Grant ut if 
Thoſe things to others, which himſelf doth want: Phe gai 
Get them, cry they, that we may have a Share, las Sh 


For tho you ſlight, yet we eſteem them dear. Your ſe 


Shew me the Way, I'll get them, if I can, ut 10 \ 
Saving the modeſt, faithful, great-ſoul'd Man. 103Pceſervi 
But if you preſs me to forgo the true ut if 
Subſtantial Goods, with feign'd to pleaſure you, o prot 
"ray, V 
For of the two, which had you rather take ? rown 
Gold? or a modeſt and true-hearted Friend? 
To this Delign your Succour therefore lend, 


And don't perſuade ſuch Courſes, whence I ſhall, 
s any b 
its chief 
While y 
r whol 
ſtheſe tl 
other 


My Country will no Service by me gain. 


No Baths, no Porches for it youll ere. 
What if you ſerve her not in this Reſpect? 
For neither does it Shoes from Gun-ſmiths take, 


Nor Arms from thoſe, who Boots & Buskins make H evil, | 


xcaule t 
ut mind 
n gainin 


Aids to his Country he ſufficient lends, 


Bu 
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ut if thro' your Example or Advice i 


ant: Phe gains a Subject faithful, grave, and wiſe; | 
re, {Has She got nothing by thee ? Ves. Conclude, i 
Your ſelf are then empow'rd to do her Good. kj 
ut in what Poſt? in whatſo&er you can, | 
 10zPccſerving ſtill the modeſt, faithful Man; | 
ut if deſigning (what is moſt abſurd) | 
u, Wo profit her, you throw theſe over Board, l 
23 pray, what Advantage by you will ſhe make | 


rown a falſe Villain and a ſhameleſs Rake ? 


5 any by the cringing Tribe ador'd, 
its chief at Feaſt, or firſt at Council-Board, 
Vhile you the loweſt Stile and Seat aſſume, i 

Or wholly are excluded from the Room? | 
Wthele thiogs now are good, you ſhould be glad, f 
other is Poſſeſſor of them made z 
{ evil, bleſs your Lot, and do not whine, | 4 
cauſe they fall to his Share, not to thine. 

ut mind, you cannot equally be grac'd, 

n gaining things beyond our Power plac'd, 
| > With 


— — r — — " 
cialis 2 ” — 2 - a - 
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The Mute, as he, that claws? who does not com 
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With others, who th accuſtom'd Value pay, Ilge Se 
Unleſs you bid as fairly for 't as they. pay & 
For how ſhould he, that never does go near put if 
One's Gates, ſpeed well as he, that's dayly there rhe ot 


But fin 
In lieu 
Yes, n 


To wait, as he that uſhers Out and Home ? 
Since therefore theſe at certain Rates are Sold, 


Unpurchas d, till the Price is duely told, Nor, \ 

You'll be unjuſt to look for equal Shares, 

When nought you pay, with ſuch as buy thi 
Wares. | 

Let's ſee, how does the Price of Lettice go? What! 

Perhaps twill coſt an Half-penny, or ſo. From tl 

Well now, there's one that pays the Half- penn As whe 
down, Jor Pla: 

And he takes up the Lettice as his own; To this 


You pay down none, and thence without em go That 't 
Now have you leſs than he, that took them? no Which 


For as he hath the Lettice, ſo you have And lo 
The little Half: penny, you never gave. When; 
Juſt ſo *tis here — The Lot 
Are you unbidden to the Feaſter's Door? ( 


You have not paid the Scot he ſells it for 
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He Sells for Praiſe, for Worſhip he doth sell; 

Pay theſe, if you the Banquet like ſo well : 

But if you covet that, nor would afford 

The other, you are greedy and abſurd. 

W But ſince you miſs the Supper, have you nought 
In lieu of what your Mates have dearly bought? 
Yes, not to praiſe a Rich inſulting Boar | 

Nor, whom you Scorn, againſt your Will adore; 


What Nature's Pleaſure is, you ſoon may learn 
from things, wherein all ſhew a like Concern. 
penn As when our Neighbor's Child a Cup doth break, 
 JOr Play an other ſuch unhappy Freak, 
To this a ready Anſwer we advance, 
m goſThat *ris an uſual Trick of wanton chance, 
no Which ſtill for ways to plague us beats about, 
And loves a ſmall Game rather than ſtay out. 
When yours is broken, you ſhould ſo embrace 
The Lot, as once, when *twas your Neighbour's 
Caſe. | i 


Ap- 
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Apply't to greater things: Is any- one When 
By Death depriv'd of Darling Wife or Son? To let 
In ſuch an Inſtance there is none but can For thi 


Thus anſwer, *tis the wonted Fate of Man, What 
Impartial Death ſpares none; each in his Turn And ſe 
We muſt all follow ; Brother, do not mourn. nskly 


But when his own is dead, forthwith a Cry, Pecauſe 
Ah me! was ever ſuch a Wretch as I ? I unl 
But we ſhould mind, how our Affections ſteer, 
When we like mournful things of others hear. Put afte 
| u'll | 
CHAP, XXXIV- 

As when a Mark in open View 1s put, 
No Archer aims to miſs, but ſtrike the Butt: Fouldſi 
So in the World ſome Evil tho' we find, n truth 
"Twas never there as Nature's Scope deſiga'd; aut firſt 
For that would be no leſs abſurd than this, Ind fo | 
ou mul 


A Bowman's taking a wild Aim to miſs. 
Should any one empow'r each Man you meet et dain 
T' abuſe your Body, as you pals the Street, t a ſet 
You would be wroth ; and are you not aſham's our pre 
(of whar deſerves more ſharply to be blam'd) 
When 
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When ſome baſe Railer on you falleth foul, 
To let him trouble and confound your Soul? 
For this cauſe therefore in each Work foremind 
What may precede it, what enſue behind, 
And ſo accoſt it. Elſe you will ſet out 
tiskly at firſt, and clear of any Doubt; 
cauſe your previous Thoughts did never Caſt 
h' unhandſom Sequel, which might ſpring at 
laſt : | 
put after, when unſeemly things appear, 
ou Il bluſh co ſee Diſhonour in the Reer; 


"RY 


CHAP. XXXV. 


ouldſt be a Victor in th* Olympic Game? 
n truth tis fine, and I would do the ſame. 
ut firſt what goes before, what follows, weigh, 
ind ſo prepare to win the gallant Day. 
ou muſt obſerve good Order, look to eat 
ot dainty Cates, but neceſſary Meat. 
t a ſet Hour, in Heat and Cold fulfil 
dur previous Tasks, tho fore againſt your Will, 


F No 
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No Wine nor Water at Diſcretion ule, 


But what your Maſter bids you to infuſe, ew. 
From whom in all things you muſt take Command * 
As Patients under the Phyſician's Hands. 1 
Thus ſeaſon'd you proceed to the Conteſt, How 
Where you will hurt your Hand, or Ankle wref What 
Swallow much Duſt, a ſcore of Stripes receive I 40 v 


For raſhly going without granted leave: | They 
At laſt perhaps ignobly overcome 

With Maims and Bruites bring Diſhonour Home, 

All this well ponder'd, if you yet perſiſt 

In your Intentions, enter then the Liſt ; Man, 
Elſe you like Children all things will tranſact, I Thy G. 
Who now the Wreſtlers, now the Fidlers act; ¶ Would 
Now they will Fence, anon they tread the Stag 


Then blow the Trump, as if they would engage Cuff, w 


So you are now for Wreſtling, then you'll Fenceſ viewy v 


Next Rhetor or Philoſopher commence, 


But nought with all your Heart: Whatever Shaggy this 
Each Show preſents you, there you play the Af 
Now one thing takes, an other's then purſu'd, Þ ,.,. 
Becauſe you nothing ever roundly view'd, brian. . 


ot cut out 
Nor, in 7/ 
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Nor after it with Judgment did aſpire, 

But raſhly all, and with a cold Deſire. 

And thus ſome Perſons meeting in their Way 

A learned Soph, and hearing him to ſay, 

How brave a Spoakſman Socrates ! what Force, 
What Charms attended his Divine Diſcourſe 2 
And who can talk in ſuch a ſtrain as He? 

They too in haſte Philoſophers will bz, 


nand 


— CHAP. XXXVI. 


Man, firſt all Actions weigh, what kind they are, 

Thy Genius next, and how much thou can't bear. 

Wouldſt thou with Praiſe the Fivesfold Game ex- 
Ploit, 

Cuff, wreſtle, leap, and run, and throw the Quoit? 

View well thy Arms, thy Thighs and Loins com- 


Pute, 
r Shaſſſ Por things by Nature each to other ſuit. 
ie A. _ = 
q 37 ; a 2 
u'd, ih + This with the precedent makes one continued Chapter in 


urian. J. 3c. 15. and aims to ſhew, that ail Men are 
ot cut out for Philoſophers, no more than they are for Vi- 
Fors in the Olympic Games, | f 


2 Can'ſt 
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Can'ſt eat and drink as they ? toil, wake, and faſt: That's 


And bear alike with them thy own Diſtaſte ? 

Thou muſt depart from thy own Friends and 
Home, — 

Into Contempt with Fools and Children come. 

Ia Honour, Law-ſuits, Places of Command, 

And all things elle bz at the loſing Hand. 

Such is the Lot of thoſe who court the Prize; 

The thing's the ſame in aiming to be Wile. 

Think then, if you can earn at Rates ſo high 

The envy'd Prize of bliſsful Apathy 5 

If Liberty and fo ſerene a State, 

As is ſuperior to the Storms of Fate. 

Or elſe look tot, leſt you, like Children, fly 

Now to the Studies of Philolophy : 

Then farm the public Cuſtoms, then commenct 

A Speaker full of Noiſe, as void of Senſe 5 

Next Cæſar's Procurator you will Write; 

But theſe things do not tune together right. 

For you ſhould be one Man, a good or bad, 


Your Reaſon cultivate, or mind your Trade, 

With citcumſpective Notice look about 

On things within you, or on thoſe without. 
Thu 


Or mi 


As yo 
50 all! 
Is it ye 
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fall, That's in the Habit of a Sage appear, 
Or meaner Garb of a Plebeian wear. 
and | 


CHAP, XXXVII 


As your Relation is to every Man, 

So all reſpective Duties you muſt ſcan, 
-A Js it your Father: then you muſt revere 
| His Perſon, and his Failings meekly bear, 
rh IHlis Wants ſupply 3 and, if he rail or ſtrike, 
Yield to him, and diſſemble your Dillike. 
But he's an evil Father, tis reply'd. l 
Art then by Nature to a good ally d: | 
No, to a Father only. Hath his Son, 
Thy Brother, ſome Injuſtice to thee done: 
Be juſt to thy own Duty, nor attend 
How croſs to Reaſon's Laws his Actions bend, 
But by what Deed of thine, thy prudent Choice 
ht. May ſweetly bumour Nature's awful Voice. 
For none ſhall hurt thee, if your ſelf ſo pleaſe, 
e, [Thy own Opinion is thy ſole Diſeaſe; 

Then thou art hurt, when Miſconceit alarms 
ut. E Tumultuous Paſſions at fantaſtic Harms. 1 
Thu 1 Thus, ö 
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- Thus, be it Neighbor, Citizen, or Head 
Of Armies, by this Clue you'll ſoon be led 
To know your Duty, if you weigh with Care, 
How each to other Men related are. 
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CHAP. XXXVIIL 


The Main of all Religion is to be 

Rightly opinion'd of the Deity, 

As both exiſting, and with juſt controle 

And decent Conduct managiog the Whole. 
Then ſet your elf in Order to obey | 

Their Will, and yield in all things to their Sway 
Which follow chearfully ; for they diſpenſe 
All by the beſt and wifeſt Providence, 
Thus on the Gods you'll never lay the Blame, 
Nor them, ſor their neglecting you, defame. 
Which yet you cannot do, till you remove 
Things lodg d without you from your Hate & Love; 
And place your courted Good or dreaded Ill 
Withia the Reach of your commanding Will. 
For ii your fancy'd Bliſs or Miſery ſtands 


Ia ought not ſabieckt to your OW Commands, 
(As 


(As wl 
and, 4 
hen e 
Or fall 
You'll « 
h' unf 
All Cre: 
Apparet 
Their ( 
Purſue, 
That al 
With o 
Or tak 
(his at 
And h. 
To gra! 
Eteocle: 
A mut 
They x 
To Wa 
Hence | 
Curſe | 


(As when you pin it upon Fortune's Sleeve, 

\nd, as the gives or takes, rejoice or grieve) 
hen e er you miſs the Good, which you deſign d, 
Dr fall into the Miſchief, you declin'd, 

You'll of Neceſſity both blame and hate 

b' unfriendly Authors of your wretched State. 
All Creatures do by Nature's Inſtinct ſhun 
Apparent Hurts, and from their Cauſes run. 
Their Oppoſites with an enflam'd Deſire 

Purſue, and their much-valu'd Cauſe admire. 
That any then ſhould pleaſingly be charm'd 
With ought, whereby he thinks his Perſon harm'd- 
Or take Delight in that, which brings him Grick, 
This as impoſſible exceeds Belief. 

Mad hence a Son, when eder his Father fails 

To grant a ſeeming Good, againſt him rails. 

* [ttrviles and Polynices hence 

A mutual War did fatally commence ; 

They voted Empire a ſufficient Good 

To warrant ſhedding of fraternal Blood. 

Hence graceleſs Farmers in a Time of Dearth | 
Curſe Heav'n for holding Bleſſings from the Earth. 


| 
are, 


whe | 
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For this the Sea-man Shipwreck'd by the Waves 


More loud than they againſt his Neptune raves. 
The Merchant vends Religion at Wholeſale, 
When he can't proſper by unjuſt Retail. 
Like pious they, who Children loſe or Wives: 
Fax where Gain grows, there Godlineſs “ moſt 
thrives. | | 
Whence whoſoever bends his careful Thought 
To court or ſhun all Objects, as he ought, 
That Man takes care at the ſame Time to do 
Right to Religion and his Intereſt too, 
Victims, Libations, Firſt-fruits f you ſhould pay 
By National Cuſtom in the pureſt |] Way, 


— — 


7 
* * Veneration is founded in Beneficence : If therefore l 


lace our Good or Profit in externals, we ſhall be picus m 


longer, than they proſper ; but if in the unalienable Poſſeſſion 


of Vertue, we ſhall be always grateful to God, as conſidu 
ins, that we never receive any thing but Good from him. 

+ Both as an acknowledgment, that all things are derived 
from God, and as a Means to procure a Bleſſing on the Re- 
z2ainder and on cur ſelves. | 

[| With a Mind pure of erroneous Opinions and wicioui 
fe ions, and a Body unſtaind by wicked Actions. For 
the Deity being pure, loves no Worſhippers but ſuch as are 
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aves, Not with a. Sloven's Hand, or Niggard's Eye, 
es. Nor with Expence Leyond * Ability. 


CHAP. Xxxix. 


moſt When you approach an Augur, with intent 

To ask him touching a conceaPd Event, 

t A emember, you a. unacquaiated, how 

| The thing will happen, but you come to know; 
Yet if you are a Philoſophic Man, 
You know, as well as he, the Prophet, can. 
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pay I for if 'tis ought not pendant on our Will, 
It muſt of Force be neither Good nor Ill. 
Then leave Averſion and Deſire behind, 

Elſe you'll approach him with a trembling Mind; 
1 But come reſoly'd, whateier th' Event may be, 
ad- That 'ris Indiff:rent and Nought to Thee, 
*. Wc hov7 it will, none can thy Pow'r reſtraia 


— On 
1 


» WWE 


rived 


Ee. Iro uſe it well, and by it reap ſome Gain 


1711/1 RM! WE : i = 
Fir | „ | | 
s are ſl For this looks, as if we thought, he delighted in Gifts, 
and w921d be corrupted with Bribes, than which nothing 
is more difhonourable and affroutive to the Divine Majeſty. 


Go 


Not 
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Go boldly then, as ſure of no Miſtake! 


While you the Gods your Counſellors ſhall make 


And next when they have given their Advice; 


Mind, whoſe it is, and whom you will deſpiſe; 


From their unerring Counſels if you ſlide. 
But in this caſe make Socrates your Guide: 
Who would not have us any where conſult 
The Oracle, except in things occult, 

Where the Event can never be foreſhown 

By any Signs to Human Skill made known. 
As, when our Friend or Country needs our Aid, 
Tho? Life and Fortunes at the Stake were laid, 
We ſhould not then anear the Augur go, 

To ask him, whether we ſhould help, or no. 
For if he tells you with a Mien ſevere, 

The ſacred Entrails inauſpicious were, 

This frowning Symptom Death or Exile bodes, 
The Loſs of Limbs or D:triment of Goods: 
But tis imply'd, and Reaſon votes withal, 


You ſhould with Friends and Country ſtand or 


fall, 
Then heed the greater Pythian Prophet well, 
Who from his Temple did with Scorn expel 


That 
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ſhit ! impious Fellow, who refus d to lend 105 
\ timely Succour to his murther'd Friend. 


CMS: xE, 


ow ſet your ſelf ſome Copy as a Law, 
ouform to which all Actions you will draw, 
hen you abroad i in Company appear, 
Pr move within your ſulitaxy Sphere, 
\midſt a Throng if you ſhall chance to be, 
all it a Feaſt and a Solemnity. 
2 lonely Walks your happy Freedom blels, 
lis a Vacation and Divine Receſs; 

s in th' Elyſian plains, or bleſt Abodes, 

here Reſt and Peace beatify the Gods. 

hus treating all things with a well-pleas 'd Mind, 
Foul every where both Calms and Sun-beams 
55 2 ” q, 5 ö 
you remember, Cod is always nigh, 
nd © on your ſelf tranſcribe the Deity. 


Chap. 
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CHAP. XLI. 


Let Silence for a general Rule be laid, 

Or needful things in Words compendious ſaid, 
You rarely ſhould your Sentiments diſplay, 
But when fit ſeaſon to it paves your Way; 
And when that's offer d, you ſhould wiſely balk 
All the low Topics of Plebeian Talk; 
Horſe-races, Fencers, Wreſtlers, and good Cheer, 
The Theme of every Tavern, Shop, and Fair: 
But chiefly no Diſcourſe of Men ſhould raiſe, 
Comparing them for Honour, or Diſpraif® 


CHAP. XLII, 


Win o'er your Fellows, if an able Wit, 

By your Diſcourſe to talk of what is fit. 
But if you are beſzt with Strangers round, 
Men of looſe Lives, or Tenets as unſound, 
With ſuch an Herd all Conference decline : 
For how do Jewels ſuit the Ears of Swine > 
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Too frequent and long Laughter do not uſe, 
Nor that, which is unſeemly and profuſe. 

As a Smith's Bellows, while he heats the Tongues 
With noiſy Motions ftir their windy Lungs, 

Yet ſtill by what comes from 'em, but declare 
Their hollow Inwards to be full of Air : 


J you by laughing, till your ſides do ake, 


Shew, what a Noiſe for Nothing Fools may make. 


CHAP. XLIV. 


Wholly an Oath, if poſſible, refrain; . 106 
At leaſt, as far as may be, thence abſtain. 

Who ſwears, cites God a Witneſs, which to do 

la light Affairs is rude and impioys too. 

And then how flagrant is your Guilt? what Blame 
Do you deſerve, who make an Oath your Game * 
To form Mock-juries o'er a Glais of Beer, 

And round the Compaſs for Diverſion Swear. 


To 
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Dick. 


Toaggrandize your Stile, and ſwell your Span 
Of upſtart Warth into a Gentleman. 

As if Profaneneſs were genteel and good, 
Oc, Wit an Art to be exceſſive lewd. 
But ſince you never had or Faith or Troth, 
What makes you Swear, you lying Rogues, by both 
Or if they'r worth the keeping, why (I pray) 
In idle Oaths de ſquander em away? 

For what d'e get by all your rumbling Strains; 
The looſe Efforts of ſhallow, or no Brains ? 
Nought but the ſcurvy Praiſe, which Mad-men wit 
Where Fools applaud the Slaves of bootleſs Sin. 
"Tis brave (they count) above the common Size 
To riot gratis in the Wilds of Vice. 


So Leachers, when a Strumpet is not nigh, 


Debauch their Thoughts, and whore in Theory; 
Perhaps you Swear in Hopes to be believ'd, 
But here again moſt groſly y're deceiv d; 


For who can think, he honours ſacred Troth, 


W ho is the dayly Butcher of an Oath ? 
He gains the ſureſt Credence to his Word, 


Whole Speceh and Meaning conſtanfly accord. 


Ic 


For ſin 
We co 
And gi 
Than 


All Bat 
Nor w 
But w. 
Leſt in 
For kn 
0n Cc 
Needs 
(Go out 


Things 
As ma 
Meat, 

With 
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For ſince he ne er was known to lie or ſooth, 
We count him as an Oracle of Truth, 

And give more Heed to his plain Yea and Nay, 
Than what a Knave's Ten Afidavits ſay, 


Span 


CHAP. XLV. 


All Banquets with mechanic Feaſters ſhun; 

Nor with the Mob to public Revels run. 

But watch, if ſome fit Seaſon thither call, 
Leſt into Raſcal Practices you fall. 

For know, when a Companion does obtrude 

On Converſation ought profane or rude, 

Needs muſt the Mate, who lewdly ſhares his Sin, 
Go out defiPd, tho pure he enter'd in, 


CHAP. XLVYL 


Things, which concern the Body, fo far uſe, 
I may ſome Profit to the Soul produce, 
Meat, Drink, Apparel, Manſion-Houſe and Slaves, 


F With ſuch like things, as modeſt Nature craves : 
rd; | 


But 
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” 
* 1 8 


But 8 plendor and luxurious Coſt reſtrain; When 
For nought can be at once both brave and vain, Noncer 
OTE | 8 hat is 
CHAP. XLVII. ind w 

: | hus ye 


From Venery live to your Power chaſt, 10Wyt N. 
And before Marriage be content to faſt. I 
But if you ſail that Channel, you muſt cow Had wt 
A Courſe no wider than the Laws allow. o Sch 
Not too ſeverely thoſe, that uſe it, blame, Wile 't 
Nor vainly boaſt, you follow no ſuch Game, | weal 


CHAP. XLVIIL 


o heal 
ut bet! 
cave, 

for gi 


When you are told, that ſome one ſpeaks amils 
Concerning you, return no Plea but this, 


My other Failures were to him unknown; 
For elſe he had not publiſh'd theſe alone. 


CHAP. XLIX. 


hen) 


It is not needful, you ſhould often go 
Prince 


To Theaters, or any public Show. 


When 
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; When ſome conveſſic ent Seaſon calls you there, 
ain. oncern d for no Man, but your ſelf, appear; 
hat is, leave Chance to manage her own Ball, 
\nd will the Palm, to whom the Lot may fall. 
hus you ſhall neꝰer be croſt for ought,that's done. 
root Naye and Tranſports with much Laughter 

m_ PE 

ind when vou're gone, repeat ne no more ih tends 
o School your ſelf, or to inſtruct your Friends: 
[Ef "twill appear, that you admir'd the ſhew, 
ne, M weakneſs, which the Wile are Strangers to. 


miſs Wo hear no Lectures ealily | be won, 109 
ut being to the Place of Audience gone, 
. rave, and ſedate, and welk-compos'd appear, 


or give Offence to thoſe, who ſpeak or hear. 


CHA p. LI. 


hen you deſign with any one to treat 


| Prince, or 5 or Commander great, 
Then G Fore- 


2 . . AGF a 0 nie 
[1 
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Fore · caſt, how Soeratet or Zens would | You 1 
Addreſs, and thence your own Behaviour mould. And 
So doing you ſhall neꝰer be in a ſtreight 
Which way to manage all Occurrents right. 
To be at once reſpectful, bold and grave, 
With cogent Reaſons, repreſents you brave. 
Honoring their Greatneſs without ſer vile Fear, 
They love you, modeſt, and as ſtout revere : 
Thus acting you are ſure to gain your Cauſe, 
Or carry off Repulſes with Applauſe, 


CHAP. III 


When to a Grandee's Palace you reſort, 
Forecaſt, he may be abſent from his Court, 
Or that he is retir'dz perhaps the Gate 

' Againſt you will be ſhut, and you muſt wait, 
If notwithſtanding this, you muſt appear 
Before him, the appendant Troubles bear; 
Nor ſay, repuls'd, the thing was ſcarce ſo great, 
Or you deſerv'd a more reſpectful Treat. 
For this is rude, and what Plebrian's ule, 
Who fooliſhly exterior things traduce. 


Yo 


ould, 


. 


reat, 


Yo 


Each Man is odious in his proper Praiſe ; 
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You may be great ia your Scholaſtic Gown, 
And tho no Courtier, yet above A WOT. 


7 


LI 
CH x if Li 


Truths paſs for Legends, when a aalking Man 
Of his own Glory is th' Hiftorian. 

Let therefore none, who would his Audience take, 
Long Speeches of his Acts and Dangers make. 

For not, as tis à pleaſing Task to thee 
Texpatiate on thy own Knight-Errantry : 

$ is't like charming to an others Ear 

The Annals of thy daring Feats to hear. 

You count us Dwarfs, and Punies ſeem to call, 
While you deſcribe your ſelf a Giant tall. 


He figks our Merits, who his own doth raiſe. 
CHAP. LIV. 


Laughter forbear to move; for that's a ſlart; 
Which uſhers to an unbred Vulgar's Part, 


G3 Whoz 


/ 
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Who, taſting only what is rank and lewd, 
Laughs, when you talk like Sawcy, vain, and rude. 
When Couſ ins meet, what other ſhould they do? 
The Fool in him admires his Ape in you. 
Beſides, ſince Jeſt-mungers are often found 


Like Casks, leſs full, the more their Ends do ſound, 


It's apt in Men's Eſteem to bring you down, 
Collateral with the cheapeſt Fool in Town. 


"Tis dangerous your Speech to interlace 


With ought, would make a Virgin hide her Face; 


Foul Lips infect the Air; tis time to think 

The Inſide rotten, when the Breath does ſtink. 
Who therefore doth obſcene Diſcourſes move, 
Him, opportunely if you can, reprove z 

Or by your Silence, Bluſhes, and ſtern Looks, 
Shew,that your Ear not well ſuch Language brooks. 


Chap. 
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CHAP. LV. 


When M of Pleaſure ſtrike your Mind, 
Beware, leſt they too ſoon Admittance find; 
But pauſe a while, and ſtand upon your Guard, 110 
And caſt your Game, before you play the Card. 
Next recollect both Seaſons, that wherein 
You'll reap the tranſient Pleaſure of your Sin 
And that more diſmal one, when youll arraign 
Your ſelf for catching at à Bait ſo vain, - 

As only makes you bitterly lament, 

Your Chriſtmas ends in penitential Lent. 

But if you balk it, think, how you'll rejoice, 
Now bleſs your elf, and praiſe your happy choice, 
And if ſome fair i inviting Seaſon court 
vour kind Acceptance of a lawful Sport, | 
Beware, you be not peccant by Exceſs, 

Nor beard it with too paſſionate Addreſs, 
Won by its charming Looks or gratetul Guſt 

To fall a Slave to any brutal Luft. 


But count, how braver *tis to win the Field, 
And go off conſcious of your Scorn to yield. 
G 3 
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CHAP. LVII. 


Having reſolv d to do ſome needful Work, 110 
Diſgrace it not by ſeeking where to lurk ; 
But let it boldly face the open Day, 
Regardleſs, what th' unthinking Commons (ay, 
For why ? if tis unſeemly to be done, 

The Deed it ſelf, not popular Notice, ſhun ; 

It comely, whereſore ſhould you dread their ſight, i. 
Who paſs wrong Sentence on an Action right? 


CHAP. LVII. 


As theſe Words [it is Day, and, it is Night] 111 
In a disjunctive Form will bear due Weight 3 
But if conjunctly f you fhall ſound them forth, 
The Propoſition then is nothing worth: 

So at a Feaſt the largeſt ſhare to chuſe 


Is of great Moment to the Bodys ule, 


—— 


* It 3s either Day, or Night. T If # is Day, it js Night. , 
| But 


Epicterus's 1 


But with Relation to the common Good 

And Rules of Decence, clowniſh and ſtar k rude. 

For how &e differ from a Boar well fed, 
110 He once ate all, you eat him ſo, when dead 7 
Not only then, in Conſort when you eat, 
Remind, how well your Palate likes the Meat, 
Or Stomach craves it; but remember too, 
What deference to the Hoaſt and Gueſts is due: 
For how is t fair, that others, while you carve 
Enough to fill a Bullock a Maw, ſhould ſtarve & 


CHA P. LIX. 


[i you aſſume a Character too large; 
111 or function greater than you can diſcharge, 
| You act indecently beneath that Mask, 
| And leave undone your own more eaſy Task. 
Look round the World, or do but view the Stage, 
wy ſmall Men humbly cringe, and d great ones 

rage; 

He gains more Praiſe, who acteth well a Slave, 
Than he, which oddly per ſonates the Brave. 


& G4 Fit 
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Fit for th Exchange, why would you make us I Leſt fal 
Sport, | lnvade 
To play the Buagler : at the Ber or Court? In eyet 
You handle well the Oars, bur overwhelm The Ste 
The il!-ſteer'd Boat, when you arreſt the Helm. 
Keep to your School; you may ſit handſome there, 
Nor ſhew your Blind- ſide in a Doctor's Chair. | 
Phyſician, ſeek not with the Sword to kill, The 
Nor you, O Souldier, by the Lance or Pill; 5 Of an 


Exch may do Wonders in a licenc'd Way; Now it 
And earn a Hanging out of it to ſtay. The Me 
Keep the known Road, and do not drive too faſt AS ous 
Nor let the Cobler go beyond his Laſt 3 Regard 
Left, aiming like Tom Double to be great, 1 We ſee 
Men toſs you in a Blanket for a Cheat. To go. 
Then P 

CHAP. LX 1 Ne'er | 

For loſe 


In walking as you view with heedful Ey e Aud wa 
Your Ground, for fear you turn your Foot awry, Till it 
Or tread upon a Nail; with equal Guard I= wel 
Your Reaſon, Guide of all your Actions, Ward. 


Leſt 


Epictetus a Manual. 57 
e us Neſt falſe Conceits and Paſſions as unwiſe 
| Invade your Mind, and take it by ſurpriſe. 
In eyery Work if you attend this Cure, 
" Serre wy nnn n more ſafe and ſure. 


0 


here, e 0 HA b. LXI. 


The Att is the Meaſure mou com npute ) 
Of an Eſtate, as of the Shooe the Foot. 
Now if you hold to this, you will preſerve 
The Meaſure; but beyond it if you ſwerve, 
> * over Cliff you run a headlong Courſe, 
Regardleſs of your Credits, Health, and Purſe. 
We ſee this in « Shooe, when you make bold 
To go beyond your Foot, tis firſt of Gold, 
Then Purple, next fine Needle-work and Point, 
NNe'er leave, til all Pecerum's out of joint: 
I for loſe the Meaſure once, out-leap the Bound, 
I And wanton Folly runs an endleſs Round, 
ry, Till it has drain'd you, by a wild Expence, 
Is well of Money, as of Wit and Senſe. * 


Chap. 
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L | 
| SkilPd. 
CHAP. LXII. oo We 
IP | For ſuc 


Women, whoſe Years have added Four to Ten, God's V 
Are ſtrait call'd Ladies by your genteel Men. ToMen, 
Whence ſeeing, that their only-valu'd Charms ho lei 
Are thole, which center in Men's circling Arms Wand fluy 
With early Care they deck, and wholly place But wh: 
Their Hopes in Dreſſes and a handſome Face ? Degradi 
That pretty Baby of their Looking-glaſs. 
Now each is happy in a nuptial Life, 

As he has Skill to train the docil Wife, 
Who, if well-humour'd, dutiful, and chaſt, uch Sc 
With theſe Silk Cords will hold her Husband fat ſ'**** a 


Twould then be-fit ta let Young Ladies know, (| "<*Þ<r 
That we no Rents of Honour to them owe, Als 
But as they make Sobriety their Care, e nue 
And add the modeſt to the trim and fair. leaſures 
Then Vene as 2 Goddeſs we ſhall greet, or all on 
When all the Graces in her Beauty meet. 1 leaſt ) 
Nature for noble Ends has rul'd them forth, N 8 

n j 


Happy, if they but knew their proper Worth. 
Skill 


— — & oor 
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dkilld in this Science they would then deſign 


No Work, but what were like themſelves divine. 


e 
| ( X% grading Fools efteem their Madacks U. Wit? 


* ſuch they are in Make and Origine,@ * 
a; od's Maſter-piece and Token of his Love 
the Image, which fell down from Fove. 16 
is Who leſſens them, ſorgets from whencs he came, ll 
ms and ſlurs the Fair to his own Mother's Shame. 1 
But who can help, if in à raving Fit. ö 
15 
li 


1 H A P. | Lx11L. F 1 


luch Service on the body to hens. it 
fal peaks a dull Genius, or a Mind as low. Wi. 
hether you exerciſe, Eat, Drink, or Game, 
arm a Cloſe- ſtool, or dally with a Dame, 

oo much of any thing, too oft, too long 
Pleaſures the Hand-maid to her Lady's Wrong. 
For all our Care ( Three Quadrants of the Whole 
t leaſt ) ſhould go to ſerve the gobler Soul; 

ut other things be taken by the bye: 

or this is Wiſdom, that's Philoſophy. 


th. 


kil | 5 Chap. 


— I 
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When any hurts thy Body, Goods, or Fame, viper, 

'Twas what he thought, his Prudence well became 

Miad that. Now 'tis not poſſible, that he 

Should follow that, which decent ſeems to The 

But to himſelf. Whence, if he thinks amiſs, ih Thi 

He's hurt and cozen'd, and deſerves an Hiſs. ue rouę 
Brot hei 


For if ſome raw unſyllogizing Youth 
Denies an obvious complicated f Truths our Hol 
And cries, I judge it falſe, for you to ſay or that 
[If $ is riſen, then be ſure 'tis Day] Ut take | 
The Complicate {| no Dammage has receiv'd, brother 
He only ſuffers, who was thus deceiv d. nd ſo y 
For tis as plain, as the unclouded Ray, 0, tis a 
That orient Phæbus brings the Chryſtal Day. ach to h 
Proceeding on theſe Grounds you'll meckly bee gives . 
The railing Tongue, and Lips train'd up to jeer. tk, wh 
Mn | Heaven: 
he worſe 


_ 


— — T—— * — 


+ Or well inferred, p. 112. . || Or Inference. 
Epi 
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each Abuſe thus anſwer, true, it's rude, 

tour wiſe Author counts it fine and good. 
own a foul Harpy for a cleanly Swan, : 
Viper, Waſp, or Wolf inſtead * of Man. 


CHAP. LXV. 


ich Thing a double Handle ſeems to wear, 

ne rough and pungent, t'other ſmooth and fair. 
Brother wrongs you. Do not now commence 
our Hold from this Side, where you ſpy Offence 
for that's the Handle, which you cannot bear) 
ut take it on that Side, which ſhews him dear, 
Brother and your Play- mate from the Breaſt, 

nd ſo you'll ſeize it with a ſoft Arreſt, 

0, *tis an evil Brother. Very true, 

ich to himſelf he is, but good to you, 

egives you Room rexpreſs your candid Mind, 
tek, while provok'd, and, tho offended, kind. 
Heavens! what, ſuch things from one ſo near ! 
he worſe the Fault, and harder yet to bear. 


d, 


ay. 
y be: 
jeer, 


——_— 
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* *Epid. I. 3. p. 367. 
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"Tis ow; but let his Crime be what it will, In othe! 


* You ovght to love him as a Brother ſtill. caule | 
For tho” he metits no Reſpe from you, Ind min 
Some Pity for your Parents ſake is due: Nad if v 
Elſe you commit two Injuries in one, Sire 
To pierce your Mother thro' her wounded Son. ſwear fin 

| | | ſo, let”: 


1Man, | 
ath, Ju 
our We 
ut if yo 
ou're p 


CHAP. EXVE. 


You play with Reaſon, argue on Miſtake, 
When you the following Inferences make. 
I am more rich than you, and therefore Vote 
My ſelf a Perſon of a better Note 

I ami a finer Speaker of the Two, 

And therefore ama better Man than you; | 
Theſe hang together but as Ropes of Sand, ſou wron 
More cogent thus your Argument would ſtand. Fe 
My Wealth, ſumm'd up, will bear an higher Nai hen you 
Than your's ; I therefore have a better State. es any « 


Tam more eloquent; and ſo may vaunt ou do noi 


That Grace in ſpeaking, which your ſelf do want 
But, Sir, I hope, you'll grant, if Friends with Senſe 
You neither are th' Eſtate, nor Eloquence. 


Epict 


A 


cauſe my Father fild a Conſul's Chair, 
Ind mine was Port-rieve, Conſtable, or Mayor. 
ud if we had been Horſes, wouldſt thou ſay, : 


u other ſays, I'm better than you are; 


Sire was Swift, a Courſer tall and gay; 
wear fine Trappings, and eat much good Hay * 
ſo, let's run, ſay I, Is there no Grace 

Man, which anſwers to an Horſe's Race? 
ath, Juſtice, Modeſty © By theſe let's ſcan 
our Worth, if you are better as a Man: 
ut if you ſay, I kick moſt mighty ſtrong, 

ou "re proud of Feats, which to your Aſs belong; 


te 


-Q HAP, LXVII. 


ou wrong your judgment, or your Neighbour 0 
Fame, a 113 

hen you from common Actions praiſe or blame. 

bes any one bathe ſpeedily? take heed, 

ou do not ſay, ill done, but done with ſpeed. 

vam — 

ene] Epict. I. 5. c. 14. p. 295. 


Or 
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Or freely quaffs the Nectar of the . e. 
Say not, he drinks it ill, but drinks much Wine 


For 'til you well his Grounds and Reaſons know, 


How are you certain, if *cis ill or no. 

Thus judging all things ſquare to each their kind 
As ſenſe preſents them to th' obſervant Mind, 
Or Reaſon gathers from their well-known End, 
You'll neither raſuly praiſe, nor diſcommend. 


CHAP, LXVIII. 


Neer call thy ſelf Philoſopher, nor love 


Amidſt rude Vulgars, learn'd Diſputes to move. 
As do not talk at Feaſts, how Men ſhould eat, 
Eur, as you ought, behave your ſelf at Meat, 
Thus Socrates (remind) on every ſide 

Clipt Oſtentation, cropt the Wings of Pride. 


Some came with this Mock-Errand to him, Sir, 113 


Commend us i, ſome able Sophiſter. 
And he went with them, tho' himſelf a Sage 
Deem'd by Apollo wiſeſt of the Age. 

So meekly generous he could entertain 
Thoſe, he o erlook' d him with a proud Diſdain 


And 
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And, while he thus his lowly Mind expreſt, 
Spoil'd the {mall Market of their pedling jeſt. 


CHA b. LXIX. 

If in thy Hearing the Unlearn'd diſpute 

of Theorems, * be for the moſt part mute. 

For *cis not ſafe, that ſcraps of Wit hali-ftew?d 
Should from a Freſh- Man's Breaſt bz rawly fpew*d; 
Maſter your Notions firſt, and do not dre m 
To profit Men with indigeſted Fleghm. 

But when one tells ther, thou haſt nothing learn'd, 


115 


And at che biting Taunt art uncancern'd, 

Then know, thou haſt begun the Work in feed. 
For neither do the Cattel ſet to feed 

ln flowry Vales, by caſting up thcir Meat 

ew to the Shepherd, how much Graſs they eat, 
But well concocting it within, declare 

This by the Milk and Fleeces, which they bear. 


8 FAY | Ong 
* — 


Moral Precept. 


H Don't 
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Don't therefore make an empty boaſting gew 
Of Theorems before the vulgar Crew, 


But let their wholeſome Fruits digeſted well 


Be the loud Heralds, how far you excel. 


CHAP. LXX. 

When you have learned frugally to treat 

Your Body, be not proud of ſuch a Feat. 

Nor, if you quaff the Fountain, vainly boaſt 
Each Turn, how little your cool Froticks coſt. 
Would you inure your (elf to Toil and Sweat, 
And by ſmall Hardſhips be prepar'd for great? 
Tis brave; but do it to your ſelf alone, 
And court not popular Admiration 

Like thoſe, who claſp the Statues, and aloud 
Proclaim their Grievance to th? aſſembled Croud. 
But ſcorch'd with Thirſt, if any time you look 


For a cold Cordial from the running Brook, 


Soop * in a Mouthful to allay your Pain, 
And telling no Man ſpit it out again. 


1 


had 


i ii the je ging of Apollonius, Epict. I. 3. p. 290. 
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hap, 


A Wound or Fracture, ſoftly moves about, 
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CHAP, LXXI. 
A vulgar but on outer things reflects, 
No Hurt or Profit from himſelf expects; 


A Sage within himſelf ſublimely lives, 
And thence all Loſs expects, or Gain derives. 


CHAP. LXXII. 


What a Proficient is, theſe Signs will teach, 

He praiſes no Man, no Man does impeach, 
Nought of himſelf he vainly Preaches forth, 

As if a Scholar or a Man of Worth. 

None as the Cauſe of his Fruſtration names, 
Croſt or reſtrain'd himſelf alone he blames. 
Smiles to himſelf at thoſe, which him commend 
Nor pleads, not Guilty, when they reprehend. 
But as one newly cur'd of Stone or Gout, 


Till Humours ſettle, and each Part grows Sound: 
So he with wary ſteps does walk his Round. 


MT: Cvrbs 
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Curbs all * Defire, ſhuns only things, which 
ſteer „ ER; * 117 
Crols to the Motions of his proper Sphere, 
With a cold Onſet all things doth attack, 
Content, where he can't conquer, to ſtep back. 
Nick-name him ool or Dunce, he will not ſtay 
To wipe th Aſperſion off, but keeps his Way: 
And in a Word, with a ſuſpicious Eye 
Doth watch himielf, as tho an Enemy. 


C HAP. II 


When one looks big, and in a lofty ſtrain 
Brogs, he can make obſcure Chryſippus plain, 
Say, had not he wrote darkly, this Man's Boaſt 
To ſolve his Riddles, had been clearly loft. 

But as for me, what would I * Nature learn, 
And by her Guidance manage each Concern. 
But who ſhall teach me Nature's myſtic Will: 
What learned Scribe, texpuund her,has the Skill? 
Told, tis Chryſippus, 1 conſult his Page, 

But cannot fathom ſo profound a Sage; 
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I ſeek a Commentator, and as yet 


Nought grand, nought worthy of a Boaſt I get. 
But having found him, having underſtood 

His Leſſons, it remains, I make them good, 
This only now is great and worth Delire : 
But if the bare explaining I admire, 

For Homer I Chryſippus but expound, 

And tread on Lily's, not Lord Bacon's Ground. 
rather than, when ſome one ſays, pray read 
Chryſippus to me, bluſh and hang the Head. 
Becauſe I can't ſo high a Conſort ſtrike, 
To make his Precepts and my Practice like, 


CHAP. LXXIV. 


Theſe Leſſons carefully as Laws obſerve, 
As one, that would be impious thence to ſwervez119 


Fame is no Part of your committed Truſt, 
Slight that, and mind, you ſhould be wile and juſt. 
As if bright Em'rald * counting its own Worth, 
Or Gold, or Purple, thus ſhould cry it forth, 


. — 


32 — 


* M. Anton. lib. 6. Sect. 11. 
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Say others, what they pleaſes I ought to hold 
My Colour, conſcious, I am Pearl or Gold. 

So let Men's Pleaſure talk, what e er it can, 
This is my Buſineſs, to be a good Man. 

But they f will make my ſerious Thoughts their 
Game. 

And Cattel, had they ſenſe, would do the ſame, 
Deride all thoſe, who ſhould devoutly pay 

Re ſpects to ought but Barly, Oats, and Hay. 


CHAP. LXXV. 


What Time d'e wait for yet ? how long delay 125 


| To enter on the beſt and nobleſt way, 

And neꝰer from right-dividing Reaſon ſtray ? 
Thou haſt been uſher'd into Wiſdom's School, 
And took her Precepts for a perſect Rule. 
What further Maſter do you then expect, 

To make your Tenets and your Life correct? 
You are not yet a Youth, but Man full grown, 
If now you flag, or fluggithly ſit down, 


F Epict. l. 2. C. 14. p. 209. 
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Still make Reſolves to mend, ſtill fix a Day, 
When you'll begin to act a wiſer Play, 
You'll ſcarce perceive, you are but as you were 
At firſt, a Scholar of the hindmoſt Reer; 
An Under-graduate you will ſtill remain, 
And live and dye like any vulgar Swain. 


Like an adult Proficient therefore ſtrive . 


Forthwith to act and like your ſelf to live. 

And every thing, your Reaſon dictates beſt 
Hold as a Sanction not to be tranſgreſt. 

If Pleaſure, Pain, or Glory ſhall preſent 

To croſs your Aim, and balk your brave Intent, 
Remember, now the Combate is begun, 126 
Th' Olympic preſent, and you cannot ſhun, 

Nor put the Conflict off; once giving way 


| Or reſolute ſtand will loſe, or win the Day. 


Thus Socrates in all things did promote 
Himſelf, and gain'd the univerſal Vote, 
Graſp'd all Perfection, and with generous Pride 
Would follow none, where Reaſon was not Guide. 
Youre not yet Socrates, but if you'd be 

His Equal, you muſt ſtrive to live as He. 


H 4 Chon. 
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CHAP. LXXVI. 


The foremoſt Place in philoſophic Schemes In ever 
Is that, which ſhews the Uſe of Theorems. ood F, 
As that we muſt not lye, but every Word o h. 
Suould to our Meaning be a perfect Cord. State hi 
The next of Demonſtration treats, as why l bot 
Truth ought to be preferr'd before a Lye. t boui 
Th. Third makes out, our Reaſon does not err, 
But well demonſtrates, what it ſhould infer. 
Shews, what's a Demonſtration, what a Sequel, 
What true, what falſe, what pugnant and unequal. 
The third Place then is for the ſecond's ſake, 


ho tri 


tides | 


This as a Leader to the firſt we take; ler ves 
But the moſt needful, that which ought to be is both 

Our Journey's End, the firſt. But what do we? 

Quite croſs-wiſe, dwell upon the Third; and here, 

The Firſt neglected, ſtandeth all our Care: nd this 

We therefore lye, but promptly can conclude pn Mar! 


Our Demonſtration againſt Lying good. 
Chap. 


— 
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CHAP; LXXVII. 


In every Circumſtance thus ſhould we pray, 
ood Fove, and thou, O Fate, direct my Way 
o whatſoever you conſign me oer, 

tate high or low, a Wealthy or a Poor: 

v both ſtout and good will follow you, 

t bound in adamantine Chains muſt do. 


3 | 
CHAP. LXXVIII. 

vel li 

= ho treats Neceſſity, whatever Chance Il 

| tides him, with a decent Complaiſance, | 
eſer ves the Songs of all the tuneful Nine Ih 

„ both a Sage and skill'd in things divine. 

ve? 5 

ere, CH AP. LXXIX. 

Pad this third Leſſon (may it be enroll'd 

E 


on Marble-Leaves in Capitals of Gold) 


ap. 
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Ik this Decree from Deſtiny doth run, 
Dear Crito, let the Will of God be done : 
Ia vain ſhall ſpiteful Foes againſt me arm; 


Kill me they may, but never do me Harm. 
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N.O TAS 


Nechiridion (from the Greek tyx@eilor ) is any 
| thing, which you may conveniently hold in 
jour Hand, particularly a little Sword, which Sol- 
lers were Wont to carry about them, to be ready on 
| Occaſions. Whence, as it is uſed here, it may be 
nder'd either a Manual for its Brevity and Porta- 
leneſs, it being but a Handful of Inſtructions ; or 2 
and-dagger for its Uſe, as affording us ſuch Docu- 
tents, as every one ſhould always have in a Readi- 
es by him, that deſires to live happily ; and as be- 
g very moving and pungent, ſo that they, who are 
ot wholly benumm'd and mortify'd, may be ſtimu- 
ted thereby to a feeling of their own Paſſions, and 
excited to correct them. 


— 


It is an Epitome of EpiFetus's Doctrines, not made 
j himſelf (for, he like Socrates, left nothing behind 
im of his own Writing) but by Arrian his Auditor, 
ho having gather'd out of Exictetuss Diſcourſes the 
ot uſeful and neceſſary Points in Philoſophy, caſt 
tem into the preſent Order and Method, as Arrian 
imſelf teſtifies in his Epiſtle to Magdalenus, to whom 
his chief Friend, and eſpecially becauſe he was a 
TE Scat Admirer of our Authour, he dedicated them. 
It is the Abſtract of a larger Work in Four Books 
nitled Arrian's Epictetus, compoſed for the Help of 
s Memory, containing the ſame things, which he 
Ward him ſpeak, and, as nigh as he could recollect, in 
de ſame Words, which are alſo more briefly inſerted 
i this Enchiridion, as he, who ſhall compare Both 
ether, will find. | | 
n Clap. 
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p thy | 


| | | 
„ CHAP. 1. v. 1. and 2. e Yoke 
What he means by Some things being in us or i 

our Power, others not, you may learn from his ow | 
words, as follows | ; or Ot 
When thou willeſt thy body to be intire, is it iniſfrent, ol 
lee, or not? not in me. to be healthy? nor this. tq Here ariſ 
be fair? nor this. to live or dye ? nor this neither. thYards it, 
Body therefore is an other's, obnoxious to evem r it; if 
one ſtronger than it. be it ſo. haſt thou nothing SeltMe or Re 
powerful and unalienable ? Can any Man make the e is 
to aſſent to a Falſhood ? no. In the Place of Aſie Soul's 
thou art therefore free. Can any one force thee tMfirable C 
eſſay any thing, which thou wilt not? no, but if Neceſs or 
eſſay to walk, he may hinder me. What of thine candeavou 
he hinder ? thy Pfopenſion to any thing ? no. Thi fre or 
Body then? yes. But as a Stone (may be hindred fronfiſſþ come a 
going, whither it tends, as when you hold it in youll thing. 

Hand or Sling, while it's Tendency is ſtill to th 

Earth) be it ſo, but I no longer walk. Who told the Now th 
then, that to walk was an unhinderable Work offfln'd in a 
thine ? for I ſaid, that only was unhinderable to cilayucenc to 
Who can compel thee to deſire what thou wilt not Won, who 
none. to propoſe, or reject &. nor this. but deſiring u and « 
ſomewhat he may hinder me to obtain it. If thofelation t 
deſireſt any of thy own things, and ſuch as are unhiq ing to be 
derable (as to aſſent to any apparent Truth, diſſemd placin 
from a manifeſt Falſhood, ſuſpend your Judgment 1iving tha 
Things doubtful, ec. ) how will he hinder thee ? neneficenc 
at all. Who therefore told thee, that any one deſiriniiſad Move! 
what is an other's, is incapable of Hinderance ? ſhafſhat Roon 

I not then defire Health? by no means, or any wh | 

elſe in an other's Diſpoſal. Remove from it not 0 

ly thy Hands, but Deſire ; elſe thou haſt deliver9f And tl 
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p thy ſelf a Slave, thou haſt put thy Neck under 
e Yoke. er 


V. 3. Sentiment, 


Or Opinion of any thing as good, evil, or indif- 
rent, out of which, if good (really or ſuppoſedly) 


ere ariſeth {ets x; 3a] Deſire of it and Acceſs to- 
r. the ards it, Purſuit after it, an Eſſay or Endeavour to 
ever it; if evil [ ?xxAors x) «pop | Averſion of, and Re- 
Sele or Retreat from it. So the 594i according to Sim- 


eius is conſequent on Deſire and miniſterial to it, 
e Soul's going forth to meet and take Hold of the 
firable Object; the contrary to which is the [ 902] 
ceſs or Flight from the loathed Object, and an 
e c ndeavour to avoid it. For (ſays he) we muſt firſt. 
fire or loath, and ſo [ euioz H õEẽÜ e] endeavour 
come at the deſirable, or retreat from the deteſta- 


| youll: ching. | 

o th | 

1 the Now this may be true, taking the Objects laſt men- 
rk offffin'd in an ordinary ſenſe for things grateful or dif- 


cent to our natural Guſt, But in our Author's No- 
on, who is for the total extinction of Deſire, the 
hw and <9] Acceſs and Receſs ſeem to have no 
{ choclation to that, or Averſion : For he allowing no- 
ling to be really Good or Evil but Virtue and Vice, 
dd placing both in the Power of our own Choice 
ring that the Acts of ſome Virtues, as Juſtice and 


; ? nFncficence may be hinder'd, though the Inclination 
eſirind Movement of the Will towards them cannot * ) 
? 1 hat Room is there for any Endeavour to come at or 
7 W | 


ms 


— — — — 


ot 0 . 
liver And the ſame may be ſaid of the contrary Vices, 
=: fly 


fly from that, which is fo far already at our Diſpd 


to be fruſtrated of our Aims, we grieve and vex o 


thou may'ſt not be diſappointed of the one, or f, 


* 7 N 


78 =; The Note upon 


* 


N givin: 


ſal, that tis but will either way, and the thing I ſt be 
done. The zen and 5804 then muſt relate to thin 
external and (generally ſpeaking) indifferent. II 
former, when it is, as he would have it in order to 
Man's Praiſe (for ſometimes it is taken for a bare Fl Our M 
ſay or Attempt towards any common Action, as en and 
walk, fit, riſe, &c.) is a moderate, decent, and ſe: vod or 
ſdnable Purſuit of ſomewhat, which, tho indifferenif . 


is yet neceſſary, uſeful, or pleaſant in Life, with a 
Indifference towards it, leſt otherwiſe, if we happe 


ſelves ; the latter a like comely Retreat from what 
rroubleſome to ſenſe or otherwiſe incommodious t 
Life. And this, ſuppoſing him to have allotted t 


For th 
er to the 


every Object its proper Act, is ſuitable to his Diftſſ* not 
bution of things into | = ec 
Good | Evil | and indifferent, which are do. 
as the as the { Pleaſant 4 or troubleſome 
Virtues | Vices Health, &. Sickneſs, &c. 0 
to | which belong : | 
bees! EXXALIEG opp) PII. He mal 
a ſedate ! Averſion j Acceſs to i Receſs from then 1 
calm with becoming Circumſtances, M" 60 W. n 
Deſire to Time, Place, Manner; wit 0 * 
Reſerves, if God will, and as far, as I may con ometin 
ſtently with my Character of a Wiſe and Good Mat 3 
either in a private or public Capacity. This Inte. *©-©? 
pretation of the Words ſeems to be countenanced H 15-261 
what he ſays, Epick. I. 1. c. 4. p. 93. there ſeek ti 8 
Proficiency, O Wretch, where thy Work is: A: "pee tl 
where is thy Work ? in the Deſire and Averſion, tb. 3 


into the other, [& Ste x apogudi;] in thy Profec 
tions and Flights, that thou may ſt be impeccan 


2 
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. jvin thy Aſſent or ſuſpending it, that thou 
Diſpq 5 — vnerring,. See allo p. 290. 


1 | V. 5. with every Work —— 


Onr Work is any thing, which we do by Delibera- 
jon and Choice, Nothing is properly ours but the 
ood or ill uſe of our free Faculties, whereof we 
Make a laudable Uſe, when we employ them, as the 
\Wrecedent Quotation directs. : 


V. 8. a Foreign Power's. 


For tho' we have a Power to do ſomewhat in Or- 
Wer to the acquiring or preſerving them, yet they 
e not abſolutely at our Diſpoſal ; Fortune mutt 
our us with a friendly Gale, or elſe we ſhall fail 
ide of our deſired Port. 


CH AP. 3. v. 1. Now mind —— 


He makes frequent Uſe of this word | «tu»y-] mind 
remember, as ſpeaking (faith Simpl.) to a rational 
cul, which has always the Reaſons of things coeſſen- 
ted with it ſelf and the innate Truth of them, but 
lometimes thro' the Power of Matter, which it was 
it incorporated with or immerſed in (for he is for 
& Pre-exiſtence of rational Souls, ſuppoſing them to 
£1ngenerable and incorruptible, tho the Stoicks think 
erwiſe p.23) enfeebled to the clear Diſcovery there- 
, and therefore had need be rouzed to Attention 
Ich this Alarm ever and anon ſounding in it's Ears, 
emember = 


Then 


— — 
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Then none ſhall force you moſt ( 
| wwe trary t 
If we regulate our Deſires and Averſions, in whiclii themſe 
alone our proper Good or Evil conſiſts, according tall murde 
Nature, i, e. right K2aſon, no one can conſtrain u own P 
to do otherwite. If io we ſhall not at any Time h venge 
grieved. For all our Sqgrrow and Trouble proceed others 
from theſe two Cauſes, our not obtaining the Thing Diaboli 
which we defire, and falling into thoſe, which wMW againſt 
endeavour to avoid. But if we keep within the Spher would 
of our own Operations, we {hall never, be diſappoint: Meaſur 
by mifling our Deſires, or being overtaken by th blame 
hateful Objects of our Averſion. Conſequently we ſha 
not be afraid of any one. For we fear only thoſe 
who either hurt us, or hinder our Advantages. B 
| who is ſo Srong as, to force the Deſires and Averſi 
ons of him, that lives according to Reaſon 2? as lon 
as we reſolve to act like Men, who can compel ust 


the contrary 2? 


C 

Not 
Compet 
purſue t 
atrength 
ning wit 
to great 
which at 
Diſappoi 
deſpairin 
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* 


Nor for the ſame Reaſon ſhall we complain again 
any; for whatever they take from us, they take on 
what was their's, or what they. had a Power (tho' n 
Right) to take; but what is our own, right Opinion 
regular Affections, and vertuous Actions, they ha 
left with us; and ſo we have no Cauſe to blam 
them, as having done us no harm. It's true, the 
may be unjuſt in dealing with us contrary to Lav 
and Equity ; but that is their Harm, not ours. 


We muſt neither blame the Gods; for they do ne 
thing amiſs willingly, or unwillingly ; nor yet Me 
for they never offend but unwillingly * ſo that v 
mutt blame Nobody. M. Anton. l. 12. Sed. 10. 


* 
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* To which we anſwer, that they willingly do in 
moſt Caſes that, which they know to be evil, ;.e. con- 
trary to a known Law, tho' they will it not as evil to 
themſelves, but as good : as when they lye, ſteal, 
murder, or tranſgreſs any other Moral Duty for their 
own Profit or Pleaſure. In the Cafe of Malice and Re- 
yenge they count it good for themſelves to do evil to 
others; as ſuch they believe and ifitend it, which is 
Diabolical; and for gratifying their Luſts and Paſſions 
againſt che clear Light of their Reaſon (for themſelves 
would count it very hard and unjuſt to receive ſuch 
Meaſure from others) they are highly culpable and 
blame-worthy. 


CHAP. 4. v. 2. With no mean Deſire. 

Not ſo ſlight as to ſet any thing before them or in 
Competition with them; nor yet ſo vehement, as to 
purſue them with an Eagerneſs improportionate to our 
Strength. For Learners muſt go on gradually, begin- 
ning with ſmaller Things firſt, and thence proceeding 
to greater, leſt paſſionately making after Things, 
which are beyond their Ability, they grieve at their 
Diſappointments, and give over their Endeavours as 


Preſpairing of Succeſs. 


V. 3. Totally reject 
Senſual Pleaſures, Sordid Gains, ambitious proſe- 
cution of Glory and Grandeur, which are altogether 
obſtructive to a virtuous and philoſgphic Life. Here 
jou may obſerve, that our Author does not condemn 
the Poffeſfon of Wealth, Honour, Empire as incon- 
tent with Virtue and Happineſs, but only the too 
ager dehre and purſuit of them : It they are thrown 
nto our Laps, we may not ſcruple to make uſe of 
them. For he compares Prefectures, Provinces, and 
ther like high Offices of os ha and Honour to 
: Nuts 
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Nuts and Figs, which, when ſcatter' d abroad, the 
Boys ſcramble for and contend about, but not Men; Ple: 
for they eſteem it too mean and beneath them. How- in the 
ever if they fall into their Boſom, they will take and fit to! 
cat them; for ſo much Reſpect may a Fig or Null 
deſerve from us. But if I muſt ſtoop and over-tnrnl Pair 
an other, or be over-turn'd my ſelf, and flatter thoſe, ¶ Death 
that enter the Room, where theſe things are diſtri-M hated 
buted, let the Fig go for me, it is not ſo much worth, them 
Il not buy it at that Rate. they 


V. 4. for the preſent time neglect 


Such externals, as being prudently handl'd are no 
prejudicial to the Goods of the Mind, as they are 
neceſſary or uſeful to our bodily Welfare. As the 
getting of an Houſe and Servants, legitimate Marr 


age, Procreation of ingenuous Children, & c. which nor G! 
he adviſeth us to defer for the Preſent, that we may Appear, 
without Diſtraction attend the Studies of Wiſdom, til make © 
we are ſo beaten in the Road of Virtue, that we mayll which 
without danger of Seduction converſe with exterioſ which : 
things. of Appe 
| R : a Man ; 
CH AP. 5. v. 1. To each diſturbing Image- WI they ar 
ſhow to 
His Word is [j any external Appearance oi them to 
ſenſible Object, apt to form in the Mind a pleaſinq Action! 
or frightful Idea, or give it an Occaſion to paſs ſomi or Syffe 
judgment upon it, either as good or evil, beneficiaff if he do 
or hurtfnl to our ſelves or others. Or the Idea 
{elf, the Repreſentation or Picture of it in the Mind He te 
taken either way I render it an Image or Fancy, bleſome 
being, ſo far as it carries with it a thew of Goo' Of compoſit 
Evil, not really what it pretends to be, but a She of the M 


and Appearance only. For inſtance Fe 
| ” Ne 
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the . a 
len; Pleaſure, Freedom, Wealth, Honour, Health, Life, 
* in the ordinary Account are welcome Appearances, 
an 5 


fit to be coveted and purſu d, for they ſeem good. 


turn Pain, Servitude, Poverty, Diſhonour, Sickneſs, 
ole, ¶ Death, are unwelcome Appearances, deſerving to be 
ultri-W hated and ſhun d, for they ſeem evil; but either of 
orth them ſo eſteem d are meer Appearances, not what 
they ſeem to be. All the Good or Evil that is in 
them ; is from our Miſconceit and erroneous Con- 
ſtruction : For we our ſelves are neither the better for 
any of them, nor the worſe. But tho' the things 
themſelves are indifferent, yet their uſe is not; that 
may be very good or very evil, as we manage them, 
and this only is imputable to us in order to our Praiſe 
or Blame. Riches are not in our Power, nor Health 
nor Glory, nor any thing elſe, but a right Uſe ok 
Appearances, /. 2. p. 231. The Judgment, which we 
make of cheſe things, and the Paſſions and Actions, 
which they excite in us, or draw from us, is that 
which alſo he calls Chap. 11. [Laing ga the Uſe 
of Appearances, and makes to be the proper Work of 
a Man; a Good and Wile, if he look on them, as 
— Whey are in themſelves i. c. indifferent (not as they 

ſhow to the Senfe or Fancy) and is not moved by 
nce ON them to any Diſcompoſure of Mind or Indecency of 
can} Action in his Proſecutions or Flights; Enjoyments 
100 or Sufferances of external things; an evil and fooliſh, 
chi! if he do the contrary. 


Mind He terms it here eam, Tei A rough or trou- 
cy, MW bleſome Fancy, as exaſperating our Minds and dil- 
o OW compoſing them by the irregularity and uneveuneſs 
She of the Motions, which from the ſeeming Dreadfulneſs 
E 2 Or 


a DEI Dogon 
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or other Evil thereof, it produceth in us, as Anger, 


Fear, Sorrow, Cc. for the Cure of which fay with 


Antoninus, ee What doſt thou here, O Fancy? be gon for 
« God's ſake, as thou cameſt. For I have no need of 
«thee ; but thou art come according to thy old Cu- 
ce ſtom. I am not angry with thee, only begone. J. 7. 


Seet. 13. 
V. 8. This is Nought to Me. 


No? Is the Death or other Diſaſter of thy Wife, 
Children, or deareſt Friends, W . to thee? by no 
means. I ought to be happy for all, wretched for 
none, ſaith he. Not that we ſhould be utterly care- 
leſs however of our perſonal or relative Concerns, 
our private Welfare, or that of the Community (for 
we are Denizons of the World, and Citizens of a par- 
ticular Polity, as ſuch ſhould be tender of their In- 
tereſts, and beneficent, as far as may be to all Men, 
as he teaches) but that they are not worthy of our 
Sollicicude, or ſhould not ſo affect us, as to be mor- 
ed thereby to any Diſquietude of Mind on the Ac 
count of them; according to the ſaying of Antoninus 
I can think of this thing, as I ought to: If I can, wh 
am I troubled ? Things without my Mind, are no 
thing to my Mind. Be thus perſwaded, and thou 
art right. | 


And certainly this looks like a very plauſible Aſſer 
tion, that what happens without our Fault, and i 
not remediable by our Power, ſhould not trouble u 
And yet we ſee it does (immoderately no doubt it 
ſhould not) and the beſt Men in Hiſtory have bee 
praiſed for ſhedding Tears over their deceaſed Friends 
and bewailing the Calamities of their — a 

igni 
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ſignifying thereby, that they counted themſelves 


Members of the Body of Mankind, of whoſe Grie- 
yances they had ſo tender a Feeling. So that we muſt 


either ſay, that theſe brave Men knew not what it 


was to live according to Nature, or that the Apathy, 
which our Authors contend for, is a ſtrain beyond ir. 


CHAD. 7. v. 7. At preſent all intenſe — 


Obj. He bids us to annul Defire and quench it. As, 
will nothing, which an other has Power to withhold. 
Chap. 20. not deſire it, but wait, till it comes. c. 21. 
Curbs all Deſire. c. 72. v. 12, What then is the [ar 
Preſent] for? it may be ſaid, that here he ſpeaks to a 
Beginner; there he ſhews, what is the Duty ofa more 
advanced Sage. At Preſent, while you are a Learner, 
remove Deſire wholly. i. e. Exerciſe it not at all but 
in a very flack Degree; and hereafter, as you grow 
on to Perfection , quench it utterly. Why? 


Becauſe it is prejudicial to your Duty and Happi- 
neſs, as rendering you uneaſy, till you gain your Wiſh, 
and diſpoſing you to fall foul with God and Men, if 
they finally diſappoint it. 


But how can I live without ſome Deſire ? if you 
have no abſolute or inconditionate one of your own, 
but will and deſire (as he conſtantly ſpeaks) in Con- 


junction with God, {till comporting your ſelf to the 


S&aſon, and managing well the Preſent, without An- 
ticipation of the Future, or Retention and Arreſting of 
the Paſt. as ſaid c. 21 And in this Senſe probably he 


— 


f — 
— 


* Sce P. 117. 
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requires the total Abolition of Deſire, and no otherwiſe, 
viz,, As it ſignifies an impatient one (ſee p. 117) and 
4; unſubordinate to the Pleaſure of God favouring us 
with Opportunities to accompliſh it. For how a per- 
fed Nullity of Deſire is poſſible to a mortal Man, who 
is made up of Wants, and conſequently of Deſires (it 
being natural to every living Thing to deſire what is 
neceilary to the Support of its Being and Propagation 
of it's Kind ) I cannot underſtand. | 


Or thus, ---- do not for the Preſent, while you are 
ſtudying the Elements of Happineſs and the Art of 
Bliſs, employ your Thoughts about Secular Affairs, 
as Matrimony, getting an Eſtate, &c. As to theſe 
Things, during your Endeavours after philoſophical 
Proficiency, reſtrain Deſire altogether ; taking it for 
the Application of what he had ſaid Chap. 4. Some 
Things you muſt totally leave alone, others for the 
Preſent defer. Do ſo therefore, ſays he, at Preſent lay 
aſide all Thoughts and Deſires about theſe external 
Conveniences, and be wholly Intent on the Studies of 
Wiſdom, beginning with the good Management of 
Averſion, by fixing it on thole Things, which are 
repugnant to the Offices of right Reaſon. For this is 
fafe and eaſy for a Learner, whoſe principal Care 
ſhould be to ſhun all debauching Principles and Pra- 

ctices. According to that of Horace, 


Virtus eff vitium fugere, & ſapientia prima Stultitid 
- Bur there is ſome Danger of Miſcarriage 


in the Matter of Deſire, and therefore a Freſh-man 
ſhould not be entruſted with the free Exerciſe of it, 
but, as far as may be, bridle it altogether ; leſt for 
Want of Judgment what he ought to deſire, and in 
what Manner, and how far Opportunity will 
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him, he let looſe his Appetite to his own Prejudice, 
by extending it to Things, which are not in his Power 
to atchieve, or being gain'd will rather hurt than 
profit him. 


your preſent Reach retite. 


But why may I not aſpire to the nobler Altitudes of 
rigid and philoſophick Vertue (ſuch as he recommends 
Chap. 21. verſe 11, and Chap. 70)? thele are brave 
indeed and worthy of your Deſire; but you are not 
yet come ſo far; they are as yet, tho' not unattainable 
ſimply, too high for you. Be content therefore, ma- 
king it your principal Care to purge your Soul from 
all vicious Actions and Affections, to carry your ſelf 
towards other things coldly and indifferently. Whe- 
ther you affect or loath, make after or recede from 
things (which I take to be the meaning of the | #2ud» 
and &oguav] in all your Sallies or Retreats relating to 
Matters not abſolutely in your Power,) do it mode- 
rately, and as you feel your ſelf able, with a Relaxa- 
tion ſhore of the higheſt Bent, leſt aiming at things 


beyond your preſent Reach, you deſpond and grow 


weary. 


For a Man ought not in Prudence to leap imme- 


diatly from a diſſolute or ſoft Life to the Auſteritics 


of Abſtinence and hard Fare ; but, quitting ali things 
vicious inſtantly, to pare off Supertluities by degrees ; 
to withdraw himſelf from his former Indulgences by 
little and little, to do it C vaeZaginns] by a ſecret 
ſtealth as it were, or with a gradual Abatement and 
Subſtraction, as that Word ſometimes ſignifies, and is 
aceardingly render'd by Simplicius; tho there be an 
other, perhaps truer Interpretation of it given by Au- 
tonings, Which I have followed and ſet down, V. x. 

, I 4 With 
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With an Exception ———- 


on ue VatEapiniws ceves, in 9 7 aud mor uh eve. Re- 
member, that thou proſecuteſt with Exception, and 
that thou didſt not deſire Impoſſibilities. So 1.4. Sect. 1. 
T9 fue YA d, & c. teng , mh ινννανν ww Vattargtoto; ; 
that Part of us, which predominates within, moves 
towards the principal things with Exception; again 
lib. G. Sect. IF. zope 5 H DN e & give) bumdia Ie mw 
De gelte Y met;onlhs. The Attempt and Purpoſe are 
nat hindered becauſe of the Exception and Conver- 
ion. For the Mind converts and transforms every 
Reſtraint of the Operation or Effect into the thing 
principal, which is Virtue and acting reaſonably in 
ail Occurrences. 


Here the *eu3 fignifies an Attempt or Movement of 
the Will towards ſome brave and eminent Act of Vir- 
tue, as Juſtice, Piety, Beneficence, or other laudable 
Service to private Perſons or the Public ; wherein 
o' J may meet with Obſtructions from the reſiſting 
Vills of other Men, yet in this Attempt I am not 
wholly ſruſtrated, both becauſe I did not move to- 
wards what I deſigned, abſolutely, but with a Re- 
ierve and Proviſo, if all circumſtances neceſſary to 
tne effecting it, favourably concur ; and becauſe I 
can convert it to a good Uſe; being forcibly hinder d 
Exerciſe of one Virtue, I can pals over to an 
ther, Patience, Fquanimity, Submiſſion to Provi- 
& {See J. 6. Sec. 36.) if you will not let me qui- 
ecly wath (which T never abſolutely deſign'd) I will 
quietly bear your Rudeneſs, and return Home, as 
Calm us I came tather, in ſpight of you. So I am 
Mill {ecvre or my main Drift, which is, not to do 
25:45 or that in Particular, but to behave my ſelf de- 

5 3 „ coroully 


For fo he beſpeaks himſelf lib. 6. Sect. 36. Alunco, 
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orouſly, and as Reaſon preſcribes, in all Circum- 
- Wances, being abſolute for nothing elſe. This Epice- 
calls Mercurys Rod, which turns all it touches, 
to Gold; Antoninus compares it to Fire, which 
ms all combuitibles into its own Subſtance. And 
his ſerves to explain, in what ſenſe the ih is unkin- 
ferable, and how we ought to uſe it, which is a main 
Part of his Doctrine, and particularly exemplify'd in 
he 9th Chap. of his Eucbir. 


Having lead you, as well as I could, clear out of 


ver- 
ery e Briars, the Remainder of our Way will be more 
ing Nnooth and eaſy. | 

* | 


CHAP. 10. v. 3. Death for Example 


This Article, as it ſtands here independent on his 
ther Poſitions, may admit a favorable Conſtruction, 


able {Wius--- Death is not terrible to any good Man, no 
rein More than it was to Socrates, if we look on it, as he 
ing id, as a Paſſage to an other Life, in which he ſhall 
not {Wijoy the Rewards of his Innocence and Virtue in a 


liſful Immortality. And I cannot underſtand, how 


Re- Wt can chuſe bur be terrible, at leaſt very unwelcome, 

co onſider'd otherwiſe. For what Comfort is there in 
2 [ Minking, that he ſhall ſhortly be either Nothing, or 
2rd Nretched? having been wicked be miſerable for ever 


s the Puniſhment of his Iniquity ; or end all his 
ports and Pleaſures in Annihilation ? which being 
he beſt uſe an evil Conſcience can make of Death, 


will W yet grievous enough to any conſidering Man, paß 
as Win perdere naulum, after all his Acquiſitions and En- 
am oyments to loſe himſelf. On the other fide, how can 
do be other than a ſorry Conſideration for a good Man 


i it be poſſible to be truly Good without the _—_ 
ſly 1 * 
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of Immortality) that after he has liv'd the Life of anf Wate 


Hero or Angel, he ſhall have no Recompence for hö Hebe 
Virtues but to dye the Death of a Beaſt ? re full 


But the aforeſaid Expoſition is no way conſiſtendf} And 
either with his Principles in this Book, or his AſſerWicre no 
tions elſewhere. For Death being none of the [Nor I de 
#51] Things in our Power, it is by his own Rulg#ulous 
Chap. 5. Nothing to us; in which Point he falls ine recon 
with Epicurus, whom he otherwiſe moſt ſtrenuouſyÞ whick 
oppugns, and as effectually (tho undeſignedly) eneiſ the N 
vates all the Obligations to Virtue, as he by denying! Virt 
Providence and placing Man's chief Good (if it Vith it i 
true, he did) * is ſuppoſed to have done. For if Deat 
be nothing to us, what matters it, how we live ? le There 
us eat and drink, for to Morrow we dye. Ir _— 

| | | nent, v 

And that it is Nothing in the preſent Acceptatioſſeſdes ti 
of it, he ſeems expreſly to aſſert in theſe Word! our ov 
Death is a greater Change, not from the preſent BM ubled. 


ing into Non-being, but to that, which at-preſent rieve, la 
not: #in I» %2um ; ſhall T therefore be no longer te bad e 
De ben, 410" anaim, 7 vun 6 w69u@ N TY thou ſhal all. A 
not be, but ſomewhat elſe, which the World has no eſt not, 
need of, J. 3. c. 24. And J. 3. c. 13. When He, i. d. Wi 
God does not afford thee Neceſſaries, he ſounds eing wi 
Retreat, he has opened the Door, and ſays, comb the B. 
Whither ? into nothing grievous or formidable, byfcater t 


to things friendly and akin to thee, whence thou hadi. 
thy Original, into the Elements; as much Fire, 
was in thee, goes into Fire ; as much of Earth, int Agreeal 


Earth; as much of Breath or Air, into Air; as mu — ev 
Fords —. 
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too very good, and ſuch as have made many League, 
with the Divinity, and to a very great Degree þ 
holy Works and ſacred Performances render'd them 
ſelves familiar with them, when they are once dead 
no longer exiſt, but are totally 1 2g Yet 
this (if it be ſo) know aſſuredly, that, if it ought te 
have been otherwiſe, they would have done it. Anton 
J. 12. Sect. 5. a 


The | 
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But in this, tho' great Admirers of Socrates, the 
receded from him, who fortify'd himſelf again 
Death, not by the conſideration of its being indiffe 
rent and meerly natural (as, what Evil is it for 
Plumb to drop from the Tree, or be ſhaken down hb 
an other? no more is Death, it is nothing but a ſe 
peration of the Soul and Body, and a Reſolution « 
a Man's Frame into the Elements, of which it wa 


Faults 
conſideri 
isfortu 


compounded , there being no Tartara or Ehſunm nd the 
which they might have done well to have prov'd, ad he p 
well as ſaid) but from the Belief of the Soul's Im ad not | 
mortality, whereof he diſcourſed to his Friends aim. 
that Day, in which he expected his Execution; 
his good Hope: of being accepted with God in th 
other World for his ſincere Endeavour to pleaſe hin As knc 
in this. lations, 
acting ot 
Particularly as to the PA or] ſeparate State, 7 and 7 
zo in his Criton introduceth the Laws ſpeaking t 
him, as his own Senſe, thus---- obeying us thy F A ripe 
Ater-Pirents; do not prefer Children, or Life, or anteither | 
thing elſe, before what is good, [i e "Ads “which al 
that being come into the other World thou may ſt Hot himſ 
able to make Apology for all theſe things to thoſſilving ac 


who preſide there X 


Ti 


Epictetus's Manual. = 


The bringing in therefore of 8 for Proof that 


them Death has nothing in it terrible or grievous, is im- 


dead lertinent in this Author. For what does it avail us 
2 ve be told, that Death ſeemed not dreadful to Socra- 
ght tals, unleſs we have (what cannot be had by this Man's 


rinciples) the ſame Armour againſt its Terrors, 
zhich he had? However I would be glad to find my 
f miſtaken in the preſent Conjecture ; for it is 
„ theſſſreat Pity, that ſo excellent a Moraliſt as EpiFerms is 
gainſſin other things, ſhould be guilty of ſo fatal an Er- 


ndiffe our. ; 

for | 

wn b | Th' unletter'd Perſon — 

t a (ofl Faults others, when things go croſs with him, not 

on dffionſidering that the Cauſe of every Man's Miſery or 

it wi isfortune is his own wrong Judgment of things, 

um nd the irregular Paſſions thence proceeding : For 

Vd, lad he placed his Good and Evil within himſelf, it 
hd not been in the Power of an other to diſappoint 


him. 


A Learner blames himſelf — 

ſe hi As knowing, he was the Author of his own Fru- 
lrations, by yielding to his brute Affections, and 

acting otherwiſe than Reaſon and the Rules of Chap. 

and 7 preſcribe. 


y FA ripe Proficient no Body: Not others, as placing 
or anicither his Good nor Evil in external things, in 
which alone they have any Power to hinder him; 
yt Wnot himſelf, as doing nothing culpably, but always 
 cholFliving according to Nature. 


Chap. 


— 
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3 1 and falla. 
CHAP. 11. What then is yours? ind good 


ons and 
The Uſe of Appearances: For which ſee 5. 78, Mappy, d 
e 


By this Word, Simplicius thinks, is meant here Opi 


nions, whereof he had ſpoken in the firſt Chap. an Then 
what he had there called wv, he now names e Vaſting 
quei. But the Inſtances in this and the preceden lan, w. 
Chapter ſhew the contrary. Death is a eas m, ehaviou 
Appearance, which is apt to fright us ; and a Beay 
tiful Horſe is an Appearance apt to make us value o C 
ſelves as ſome Body for being owners of it. But thi Simplic 
is not our either Good or Evil; and therefore what he i: 
ſhould not be frighted at the one, or conceited foffflonable 
the other, as if we our ſelves were the better for i Hat the 
What then is yours? The uſe of Appearances (not thiſſÞud till | 
uſe of Opinions, but) to have right Opinions q er being 
them; to judge of theſe and all other Phenomena ¶nuſt be 
Appearances of Human Life, as they are in then" Activ. 
ſelves, and treat them accordingly, as before explain Nit, an 1 
p. 79. for this properly is our own, and we majus to, 2 
juſtly prize our ſelves as more or leſs perfect, proÞubliſt on 
portionably to the Degree, in which we poſſeſs the(Wer Func 
Qualities. And if you obſerve it, moſt of his ſulgeans ; w 
ſequent Diſcourſes are nothing elſe but Directioſ fart of t 
what Uſe of theſe Appearances is to be made. onfigu! 
hen tht 
And this is agreeable to what he ſpeaks, J. r. c. Win to 
p. 105: If any ask me, what is the Good of Man, lay is 0 


have no other Anſwer to make, but that it is [ment. 
e gavrznor| A Certain choice or preference 0 
Appearances. For whereas divers Men pals dive] The S 
judgments, ſome wrong, others right; to chuſe thFÞur Cele 
latter, which ſlights the Appearances of Wealth, 11 7 Pay 
odes ( 


Nour, Pleaſure, popular Eſteem, &c. as meer Shado 
an 
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ind fallacious Images of Bliſs, is the Part of a wiſe 
ind good Man; for upon this all other re&ify'd Paſ- | 
ons and becoming Actions, which denominate him = 
appy, depend as their natural Conſequents. | | 


Then boaſt 3.e. then only value thy ſelf (for l 
waſting in the common Senſe he diſallows) as a brave 
Man, when thou haſt right Opinions and a ſuitable 
behaviour, | 


CHAP. 12. v. 1. As when a Ship | 
Simplicius from the Notion he has of a Man, viz. 
at he is a rational Soul ufing the Body and its rea- i 


ore y 

ed ſoonable Paſſions as her Inſtruments, rightly infers, 

for i Hat the Soul has a Subſtance ſeparable from them, 
10t thnd ſtill remaining after their Corruption. For Mat- | 
ons er being in it ſelf brute, paſſive, and ſervile, there | 
ena fiſt be ſome higher Principle in Man to make him 

them in Active, Intelligent, and Commanding Being, to 


in Wit, an immaterial Spirit, which being heterogenes? 


> maſÞus to, and independent on the Body, may as well 
„ praÞubſiſt out of it, as in it; tho it may be hinder d in 
s thelſ er Functions by it thro the Indiſpoſition of its Or- 


ins; which yet no more proves the Soul to be a 
Part of the Body, or Reaſon the Reſult of a certain 
onfiguration of Atoms, than the not playing right, 
hen the Strings are out of Tune, proves the Muſi- 
an to be a Part of his Harp, or that his Skill to 
ply is deriv'd from the Tunableneſs of the Inſtru- 
nent, 


The Ship then in the nobleſt ſenſe of the Words is 
bur Celeſtial Home ; as Simplicius, who calls it our 
me Country, may probably underſtand it, the Bleſt 
Abodes or Beatific Manſion of virtuous Souls, hy 
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Plato calls the Iſlands of the Bleſſed ; as Epictetus ma 
be preſum'd to mean, the Elements or 


the Pilot God, who ſteers and governs all Affairs i 
the World. Going forth to fetch Water, the care 
Neceſſaries, Food, Rayment, Houſe-room, exc. G 
thering of a Squill or Cockle, the getting of a Wit 
and Family. Doing it by the Way, a ſeaſonable A; 
plication to, and moderate Uſe of ſuch things ſubſe: 


viently to our chief Good, which is in all our Adi 


ons to eye God, and to wait (for that's the meanin 
of looking about ever and anon on the Ship, and ex 
pecting the Pilot's Signal) when he will call us o 
of the World, from which we ſhould go forth chez 
fully like Men, and not with a Sheepiſh Conſtrain 
grumbling and bewailing (as Cattel grudgingly g 
from Paſture to Fold) that we mult leave the Swee 
of Life, and the Endearments of our Family. 


But if you are grown old, faith he, you ſhould n 
go far away from the Ship, that is, not engage yo 


| ſelf too deeply in the Cares of the World, not b 
bound by any ſuch Tye as that of Matrimony ; leſſ 


when you are call'd on to come away, you be foun 
laden with theſe Fardles, and haled back by yo 
Chains, lamenting, that you muſt ſo ſoon leave yo 
new-marry'd Wife and Infant Children. Simpl. 


CHAP KT- 


We muſt remember the Law, and have it alway 
before our Eyes: What is the Divine Law ? to ee 
our own things, and not claim thoſe, which bc1on! 


to an other: To ule them given, not to deſire the! 
no 


ter, into which all Compounds in the Solution 
their Texture are refunded, as Rivers into the Ocez 
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not given, and, when ought is taken away, to reſign 
f Ma it back readily, and at the ſame Inſtant give Thanks 
for the time, that he lent it. J. 2. c. 16. 2 


FThine were all things, thou gaveſt them to me; 
Jake them back again, and ſet me in what Station 
, GI chou wilt. J. 4. c. 10. and in an other Place thus 
1 Wi Cod gave us all things: What to do ? to uſe them: 
le AM How long ? as long as he pleaſeth: How? as remem- 
ſubſe bring they are an other's, | 


CHAP. XVI. 
nd ex 


us If thou wouldſt profit in the School of Wiſdom, 
cheal tou muſt ſtudy that principally, and the things of 
ErainMite World no farther than is neceſſary. In adviling 
ly g thee to take Care of thy Soul, I .do not bid thee to 
ewe Micglet thy Body and Houſhold Affairs: (Thou may'ſt 
do both, if thou doſt the latter, as Travellers do by 
in Inn) thou miſtakeſt me in Starting this Objection, 
do not trouble thy Head with ſuch Thoughts: But 
hut the Caſe thou can'ſt not do both at once, it is bet- 
ter to neglect them, than caſt off the care of thy ſelf: 
better he turn an Unthrift, than thou a Wretch by 
ch a ſollicitude to reform him, as is prejudicial to 
he Peace of thy own Mind, or inconſiſtent with the 
arſuit of Wiſdom, Virtue, and Happineſs. 


CHAP. iin. 


He that would not have an ill Man to ſin, is like 
wayhim, that would not have a Fig- tree to bear juice in 
dbeeſleer Figs, or Infants to cry, or an Horſe to neigh, or 
\c 100M" — 4 things, which are neceſſary. For what 
 thenould he do having ſuch OY or Diſpoſition? 

no V. 
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M. Anton. I. 12. Sect. 1 3. either teach them to do bet- paſſion 
ter, or bear with them. + 3g) ms fl — 
| . 3 here me 
But tho' it be the Nature of a wicked Man to dof all 
wickedly, and therefore fooliſh to expect, while he fad the 
continues ſo, he ſhould do otherwiſe, and much more, Obſery: 
ſo to will it, as to fret and ſtorm at him for not doing God, u 
better; yet it is not the Nature of a Man to do pure, b 
wickedly (for then none could be good) but the quite erſe w 
contrary ; and by conſequence we may wiſh, they ß 
would ceaſe to be what they now are, and not on-] _ « 
ly will them to be Wiſe and Good, but endeavour 


(as they alſo teach) to make them fo, than which no- A St. 
thing is more meritorious ; for it is the raiſing of 2 Dilaſter 
Man to a God-like Perfection. Why -ſc 
| with the 
V. 9. But if deſiring ought | T Yo 
If thou art willing to preſerve thoſe things, which, himf 
are ſelf- potent in thee and free by Nature, and to bl ma 
content with them, what doſt thou yet care for? Fo which h 
who 15 Maſter of them 2 Who can take them away a cention 
if thou wilt be faithful and modeſt, who will den eee, 
thee leave? Who ſhall neceſſitate thee to deſire or 
ſhun thoſe things which do not ſeem good to thee 
But what ? he will do ſome things. to thee, whic 5 
ſeem to be terrible ; but that thou ſhouldſt ſuffer then Po nc 
wich an Averſion thereunto, how can he effect that Wy: - as, f 
Since therefore it is in thy Power to deſire or decline he Com 
what doſt thou regard more? let this be thy Exordium i invincibl 
this thy Narration, this the Confirmation, this the fruſtracec 
Victory, this the Epilogue, this the Triumph and ac. conf 
clamation. J. 2. c. 2. p. 173. | | nie tl 
4 F SEW {1 7 le $17 
..,CHAP. 21. v. the laſt. * roy, 
ſiees, not 


He is a Divine Man, who not only _— h 
ali 
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Paſſions into a Mediocrity, hut makes them do Pe- 
nance by a total Abſtinence from the Enjoyments 
here mention'd: For ſo far he lives independently up- 
on all things, like the Deity, who wants nothing. 
And this ſeems to be his whole Aim, to ſhew that the 
Obſervers of theſe Rules come neareſt to the Life of 
God, whole Nature is to be not only moſt ſedate and 
pure, but alſo ſelf-ſufficient ; for of any future Con- 
verſe with God, he has (that I can find) no Notion, 


CH AP. 22 You ſhed no real Tear 


A Stoic will not permit a Man to mourn his own 


Diſaſters, much leſs heartily to condole other Mens. 


Why ſo? Becauſe his Mourning at, or being angry 


with the Accident, is the only real Evil, he eftcems 


in it. And becauſe he cannot do it without a Wrong 
to himſelf. For no good Man mourns, nor grieves, 


W tor makes Lamentation, Cr. J. 2. c. 13. p. 204. That 


which he allows therefore, is only a friendly Condeſ- 


Neention to his Neighbor's Weakneſs, a ſympathy in 


outward ſhew. 
CHAP. XXV. 


Do not, by placing your Good or Evil in external 
things, ſhun or deſire ought, which will not yield to 
the Commands of your own Will ;. fo you ſhall be 
Invincible. For then we are overcome, when we are 


WH fuftraced of our Aims, which we cannot be, while 


ve confine our Appetites and Abhorrences to things 


vithin the Verge of our own Power. To this Pur- 


poſe Simpl. But it ſeems to me (for the other is harp- - 
ing toe much on one String) td be x Caution to No- 
Niees, not to attempt any _— beyond their Strength, 

| 2 or 
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or try Experiments, where they are not ſure of ſuc- 
ceſs, but to keep out (as we would ſay) of the Road 
of Temptations, Wouldſt thou be invincible ? Do 


not then engage with the Harder, nor combate at 


any time upon diſadvantageous Terms. Flee far away 
from the ſtronger Party: A fair Damſel is an unequal 
Match for a Young' Philoſopher : A Pitcher and a 
Rock, they ſay, do not agree together. Epict. I.;. 
F by, BOL £21 E 


Who then is the unconquerable one in the moſt ab- 
ſolute ſenſe? He, who is not by any external Motive 
to be tempted from his Duty. If you propoſe Silver 
to him, he will deſpiſe it: But What if 4a Damſel? 
What if in the Dark ? What if Glory? What if Rail- 
ery? What if Praiſe? What if Death? All theſe things 
he can overcome: This to me is the invincible Cham- 
pon 7.514, 2907 25 5 = | 


CHAP. XXVIIL. 
Foreſight of the- Poſſibility of future Calamities 


makes them preſent, and frequent Premeditation cu- 


{tomary and natural; conſequentlv they will not 


icare us, when they come, nor tempt us upon any 
diſhonorable Terms to accept Deliverance. ' For as 
Reaſon votes them to be no real'Evils : So they are 
no more than what we have often convers'd with 1 
Effigy, and dayly fore-acted in our Imagination. 


And as for Death, if we look on it as the Paſſing 
Room to eternal Bliſs or Miſery, according as we de 
mean our ſelves here, no doubt a ſerious and frequent 
Meditation of it will diſpofe us to act always worth 
of our ſelves ; No Pleaſure will effeminate, no = 
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ſink, no Terror confound our Spirits, nor any thing 
in the World debaſe us to unmanly Affections ant 
Practices. For which Cauſe it was well ſaid by one 
of the Antients, that Philoſophy is the Meditation of 
Death: Fortify'd with this Belief and Temper, we 
may be allowed to ſay (for any Evil it can do a good 


Man) with Epifetus, what is Death? a Bug-barg or 


Vizor ; turn it, and thou ſhalt know ; behold how ic 
does not bite. | f 


But certainly if we take it only for an Elementary 
Reſolution, in which the intellectual Spirit periſhes 
with the Body; and that Men go out of the World but 
to make Room for others coming. in (as he plainly 
ſeems to aſſert ) the previous Conſideration of it will 
have no ſuch Effect upon the Generality of Men, as he 
ſpeaks of. For tho' Perſons of ſuch a Reach and Ge- 
mus as Epictetus and Antoninus, may thus reaſon---- 
our proper Good is Moral and Political Vertue ; let us 
therefore do as much good as e can, during this ſhort 
Life; for after it we ſhall have no more Opportunity: 
yet others will be ready to ſay with Epicurus and 
Anacreon, Pleaſure is our chief Good, let us therefore 
drink and play, and gratify every Appetite with agrec- 
able Satisfaction; for Death will ſoon came and put an 
End to all our Merriment for ever. (And I do not fee 
on the preſent Suppoſition, provided they do it not to 
the prejudice of their Health and other ſecular Conve- 
niencies, how they can in Reaſon be blam'd for it) 
19. Seo 21G, Life to Mortals is uncertain : 
Well drunk, I will dance; anointed with fragrant 
Oil, I will play with beautiful Women. Anacr. p.506. 
this is the Conſequent, and ſuch as make this Uſe. of 
Death, will find, when they come to look it in the 
Face, that it retains its old Title, no childiſh Bug, but 


King of Terrors, | 
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CH AP. 29. —— The Deitys Commands 
have whom to obey and be Subject to, even God and 
thoſe, who are next to him. He hath commended me 
to my ſelf, and ſubjected my Choice to me alone, ha- 
ving given me Rules for the right Uſe of it, which while 
I follow in my Reaſonings and Collections, I care for 
none of thoſe, who ſay any other Thing. J. 4. 2. 426. 
Again, if God had deliver'd thee ſome Orphan to 
keep, wouldſt thou be ſo careleſs of it? He hath 
committed thee to thy own ſelf, and ſays, keep me 
this, as it was by Nature deſign d, modeſt, faithful, 
ſublime, undaunted, impaſſionate, undiſturb'd. ; and 
wilt thou not keep it? J. 2. c. 8. p. 189. 1. e. God by 
the Voice of Reaſon within thee ſays all this. And 
this is that, which he commends to us here, and 
ſhould not be diverted from, for all the idle Scoff 
and jeering Tricks, which the Commonalty of Men 
Put upon us. | Py 


CHAP. XXX. 


The Work of a Philoſopher is to look in upon him- 
ſelf, and ſee, that all things be well there, that is, 
conſonant to Reaſon, approvable to God and his own 
Conſcience, not to ſeek to pleaſe any one without, 
i. e. not to hunt after the Admiration and Applauſe of 
Men by ſeeming good in their Eyes, which whoſoe- 
ver does, thereby loſes the Station and Character of 
a Philoſopher, for he is not againſt pleaſing Men, 
as that ſignifies Complaiſance, or a courteous accom- 


modation of our ſelyes to their Humours in things in- 
nocent, or a readineſs to gratify them in all friendly 
Offices) To this purpoſe he commends Seccrates for 
faying, I did very much conceal my being a lune 
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pher, and this was very profitable to me; for hereby 
[ know, that wh tever I did well, I did it not for 
the Spectators, but for my ſelf. I do all things to my 
ſelf and God. J. 4. p. 408. 5 


Strive to pleaſe God 


For thus he ſpeaks, J. 2. p. 225. be willing at length 
to be pleaſing to thy ſelf : Be willing to appear beau- 
tiful to God: Being pure, deſire to be pure with thy 
ſelt and with God. And, let this be inſtead of all 
other Delectations, to underſtand, that thou obeyeſt 
God ; and not in Word, but Deed performeſt the Du- 
ties of an honeſt and good Man. J. 3. p. 345. 


CHAP. 31. Saving the modeſt —— 


His modeſt or baſhful Man, is he, who follows Py- 
thagoras's Precept do nothing foul or diſhoneſt 
either alone or in Company -— and above all things 
reverence thy ſelf. Conſidering, that God and our 
Genius (or Conſcience) are Witneſſes to all, that we 
do or think. Other Men, when they are about any 
impure, or otherwiſe, unmanly Employments, skreen 
themſelves in, by Walls, and Houſes, and Darkneſs ; 
and having many Coverings he, ſhuts the Door, pla- 
ceth fome body before the Bed-chamber, who, when 
any comes in, may ſay, he. is abroad, or not at lei- 
ſure : But a Cynic, inſtead of all theſe, ought to take 
Baſhfulneſs for his Guard: This is his Houle, this his 
Chamberlains, this, his Darkneſs. For he ought not 
to be willing to hide any of his Actions. Epict. J. 3. 
ch. 22. | 


Wherefore > in Regard * God preſent to, and in- 
5 * 


ſpecting 
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ſpecting every one of them. Thou carryeſt God a- 
bout thee, O Wretch, and knoweſt it not: Doſt 
think, I mean ſome Silver or golden one? Thou 
beareſt him in thy ſelf, and defiling him by unclean 
Thoughts and ſordid Actions perceiveſt it not. If the 
Image of God were preſent, thou would'ſt not dare 
to do any of theſe things, which thou doeſt; and 
yet, when God himſelf is preſent within, over- ſeeing 
and over- hearing all things, art thou not aſhamed to 
think and do theſe things, inſenſible of thy own Na- 
ture, lib. 2. c. 7. p. 188. and a little after: But if thou 
wert Phidias's Image, either Minerva or Fupiter, thou 
would'ſt be mindful of thy Self and the Artificer; 
and, if thou hadſt any ſenſe, thou would'ſt endea- 


vor to do nothing unworthy of the Maker and thy 
Self, nor appear to the Spectators in an unſeemly 


Habit: But now that Jupiter hath made thee, art thou | 


for this Reaſon careleſs, how thou ſheweſt thy ſelf ? 
being the Compoſure of ſuch a Workman as he, doſt 
thou diſgrace it 2 


Again, when ye have ſhut the Doors, and made 
Darkneſs within, remember, that ye ſay not at any 
time, that ye are alone; for ye are not, but God is 
within, and your Genius. And what need of Light 
have theſe to ſee what you do. p. 124. | 


CHAP. 39. That impious Fellow — 


Two Men going to Delphus fell among Robbers, 


whereof the one leaving his Companion to be ſlain, 


eſcaped and came to the Oracle, from whence Apollo 

ejected him with theſe Words, . 
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a- who wouldſt not aid thy dying Friend, when near, 
ft Art come not hallow, quit my Temple fair. 

an 5 CHAM NE 


re lt behoves thee being alone to call ic Quietneſs and 
ad freedom, and to eſteem thy ſelf like the Gods; be- 
ng Wing with many, not to call it a Rout, Tumult, or 


to Trouble, but a Feaſt and a Solemnity, and ſo enter- - 


a- ain all things with a well-pleafed Mind. J. f. p. 120. 
du In ſhort, converſe both in public and private, as one, 


du oho conſiders the Eye of God to be ever over him: 
r; lea, do and ſpeak all things as an Imitator of God, 
a- rom whom it is not poſlible to hide himſelf, not on- 
hy h doing, but alſo thinking or conceiving. Such as 


the Gods are found to be, ſuch muſt he endeavor to 
ou become, who would pleaſe and obey them. If the 
f? Mivinity be faithful, he alſo muſt be faithful: If free, 
ot eneficent, and magnanimous, he muſt be ſo too. J. 
2. ch. I 4. | 


I CHAP. XLIV. 


is Every one knows, how ſacred a thing an Oath is; 
he FWitrefore ſhould nor be us'd but with all due Delibe- 
ation,and in Matters of conſiderable Weight: Other- 
viſe it argues a Contempt of God, to whoſe Omni- 
ſcience we then appeal as a Witneſs to our Truth and 
incerity, I hope, the Generality of the Brave and 
„ Nell-bred have already convinced the World, that 
n, wearing is not the Characteriſtic of a Gentleman; 
% ſeemed needful ro ſay ſomewhat in diſcountenance 
a it among others, which may ſerve as an Apology 
br ſo much Prolixity on a Chapter, which for the 
aucity of its Words is one of the ſhorteſt in the 
book, | | 
1 


10 


———— 
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I ſhall further remark, that the Philoſophers are 
not always very regardant of their own Rules, as this 
Author in the Point before us: „ 4 ala, i. e. by Jove 
is frequent with him; but this is a Flea to what fol- 
lows - if, when we ſucceed ill, we blame our ſelves, 
and remember, that nothing is the Cauſe of our 
Trouble and Diſcompoſure but our own Opinion, [ 
ſwear to you by all the Gods, that ſuch an one is a 
Proficient. J. 3. c. 15. p. 301. 


Vain Man! for what need? and how many God 
are there? if a Multitude, how is it, that ſome ſay, 
you acknowledge the Unity ? if one, why doſt not 
ſpeak out, as Socrates did? becauſe it may bring up 
on me his Fate, from which I ſecure my ſelf by ſpeak: 
ing in the Plural, and telling Men (Chap. 38.) that 
chey ought to ſacrifice and pay Firſt-fruits according 
to the: National Way. But then to what purpoſe is it 
to talk of being a Martyr for God ? and that Priſons 
Baniſhments, and Death are nothing to me? Grandi 


verba ub; ſunt? 
CH AP. 47. Than the Laws allow. 


What Laws? thoſe of Men: For Women by Na 
ture are common; but when the Law-giver has div! 
ded them, wilt thou not ſeek thy own part, but ſnatc 
away that which is an other's ? J. I. c. 4. p. 178. 


Nou if the Meaning be, that were it not for Huma 

Prohibitions, Reaſon has nothing to ſay againſt the pro 
miſcuous Uſe of them (tho by the Way, how are Wo 
men more common by Nature than Men?) I take it ti 


be a groſs Untruth. For let us ſuppoſe the Law, 4. 
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impales Women, to be for a Day or two Kere g and 
all laid common, what they and Men ſhall do during 
chi f this Community in the Matter of Venery, they muſt do 
ö Man and Wife; or as Whore and Rogue, Strumpet 
fol and Fornicator. If the Latter, they act againſt Nature, 
ohich having made Man a Sociable Creature, allows 
no Society, but what will produce an honourable, at 
leaſt, no indecent Relation between the Sociate Par- 


there between the Parties named Taſt: 


You may ſay, that on the preſent Suppolicion cheſs il 
Names will ceaſe to be ignominious. I doubt that; ſor 
ven thoſe Gentiles, which tolerated Fornication, and 
ſo broke down the Encloſure as to the unmarried and 
unbetrothed Women, branded it with Infamy, For 
what Whare-Maſter, as ſuch, in any civilized Repub- 
lic ever paſſed for a good Man, or a good Subject? 
But ſuppoſe it ſhould not be diſhonourable as whoriſh, 
| think it would be ſo, conſider d as brutiſh. For does 
he act like a Man, that couples like a Bull or a Ram, 
Nich as many Cows or Ewes, as they have a Mind to 
nde ? or She as a Woman, who does it as the Latter, 
with a Quiver open to every Arrow? would Reaſon 
W left to it ſelf vote this ſeemly ? I ſay Reaſon ; for blind 
Nad unbridled Appetite 1s an other Thing. It is certain 
diri then, that Fornication and all extra- nuptial Conjuncti- 
ons are diſhoneſt in themſelves, antecedently to Human 
Conſtitutions. For unleſs you will conſider Mankind 
5a Foreſt of Savages, I know not how you can con- 
ider Woman-kind as the Commons in it. 


nate 


uma 


* But perhaps by their being common by Nature he 


einthneans only, that before their Matrimony or Eſpouſals, 
hicl Nature 3. e. Reaſon does not appropriate them to any 


npale Pax 1 


2 ies but what honourable, what decent Relation is 
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particular Perſons, but they are free for any Man, that 


can get the good Will of them in Order to a conjugal 


Society, after which they are imparked and become 
the Property of thoſe, to whom they have paſſed their 
Conſent. Even as the Theater ( for that's his Compa. 
riſon) is common to the Citizens for every one to ſit, 
as he comes; but after they are ſeated, it is not lawful 
for any one to juſtle the other out of his Place. And! 
am very willing he ſhould ſo mean ; for himſelf as to 
this Matter ſeems to have been a moſt chaſt and holy 
Man ; and whatever he might think concerning the 
Lawfulneſs of Fornication, you ſee, he prefers and re- 
commends Continence before it. 


CHAP. 50. To hear no Lectures —— 


Of Poets, Orators, and the like, who make learned 
and pompous Diſcourſes for Oſtentation's Sake, 
at which, as nothing tending to the bettering of our 
Morals, we ſhould not be preſent without a. weighty 
Cauſe; to honour the Speaker being our Friend ; avoid 
the Diſpleaſure of a powerful Man, who is the Sub- 
je& of the Panegyric ; or the Odium of Singularity, 


x 


Simpl, LN \ 
CHAP. 56. But pauſe a while 


Admit no Fancy or Appearance without Examina- 
tion, but ſay, await me a little, O Phantaſy, let me 
ſee, who thou art, and whence thou comeſt; as Night 
Sentinels are wont, ſhew the Signal, give the Watch- 


word. Haſt thou Nature's Symbol, which a Phancy, 
that pleads for Admiſſion, ought to have? J. 3. 5.290. 
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„ . + 


ple” 3 GH AP EVIL... 


As we ſhould not do any. good Thing meerly for 
Love of Praiſe, ſo neither decline the open Doing of 
what is expedient and neceſlt y for Fear of popular 
Cenſures. For many Things are apt to be diſliked by 
the Multitude (as not a few for Inſtance now a dais 
count it ſcandalous to go to Church) which a Man 
yould be very much wanting to his Duty ſhould he 
the Yliegte to pleaſe them. He may therefore well ask the 
re-Mueſtion. 1 


Wherefore ſhould you dread their Sight---- 


For there is little Ground for it, if, as the Deed is 
ned wf ul and expedient in it ſelf, ſoit be ſafe and decent 
ke, Mor others to behold. For we ſhould not expoſe to 
ourWlghe thoſe Parts and their Actions, which Nature it 
htyſg elf has ſhaded without this Limitation it leads to Cy- 
ro1dMniciſm, whoſe Profeſſors were called Canes, quia canum 
ub- more in propatulo coirent, and defended it by the ſame 
ty. Argument here uſed: The Action is natural, ſay 

ey, therefore right and ſeemly ; and what need we 

care then, who fees it? Diog. Laertizs, But this he 

condemns in them as contrary to that Modeſty, which, 
Ns being an equal Dictate of Nature, a Cynic ought 
ina-Ito take for his Veil inſtead of all other Coverings ; 
; MeFotherwiſe naked and under the open Air he will act 
igheſſ indecentl y. oy 


xcy,| CA. LVIII. 


The Hypothetical or Conditional Propoſition is 
hap, called by this Author [78 VIA TRTAEY YO! or opvngethvor ] 
[+ of £95 | | the 
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the Complicate or Connex, as folding up or conge. Ma, it 
Ring two Propoſitions in one. As, if it is Day, the lalle, wh 
Sun is above the Earth which with the Minor andl plicate o. 
Contluſion makes two Aﬀertions---- but it is Day $vÞ9 was 
therefore the Sun is above the Earth; or rather be _.. 
eauſe the latter Part pretends to be linked with the, His Dc 
Former, as its ſieteſſaty Conſequent, and is, if the hninus 
Inference be right, really ſo: As ſuppoſing that it itom him 
Day, it neceſſarily follows thereon, that the Sun i bethin 
above the Horizon. Now: to apply this; as theſe} it; ha 
Words [it is Day, it is Night] will make 4 good difY*iner v 
junctive Propoſition, but not an Hypothetical one: ſuppoſeſt 
(for I cannot ſay [if it is Day, it is Night] as I maike. kind. 
[it is either Day, or Night] ) fo at a Feaſt to engroßffbut if/tho! 
the choiceſt Diſh, or cut the largeſt Commons out offÞſ® Evil, 
it, is good for one thing, not for an other; good forÞ®, him be 
my Body perhaps, not for tlie reſt, which fit rogethed'd town 
with me, So that I cannot, complicating both togeF® things 
ther, fay [if it is beneficial to my particular, it is ſofſ"* not {c 
to the Community] fot where there is an Encloſure Agnation 
there is no Common. And therefore tis as,great a 
Abſurdity to think, that Imay gormondize at a Feaſt 
and yet keep the Decor of it, as to ſay, that, when 
tr is Day, it is alſo Night: Which 17 is very inge 
niouſly expreſt by Mt. Walker, and is the true Mean 
ing of pronouncing the Terms aforeſaid in the Com 
plexion ot Conjunction, not as the preſent Notes 
which we have on this Place, tell us [it is now Day 
or it is now Night] for what Complication is there 
in either of theſe ? or how will the [ſo] in this In 
terpretation anſwer to the [as]? 


CHAP. 64. 


The Inftance in Ar#ian's Epifferus p. 163. ls [if it 
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Day, it is Light] if any one ſay, I judge this to be 
then alle, what has happen d to the [N owyppirs] Come 


plicate or Connex? which ſuffers by it? that? or he, 
who was deceiv'd concerning it? 


hel His Doctrin in this Chapter is the fame with that of 
„ Inoninus, J. 7. Sect. 19. who very likely learn'd it 
Jom him. When any one fins againſt thee, preſent- 
y bethink, what ſuppoſed Good or Evil moved him 
beſche it; having diſcerned this, thou wilt pity him, and 
d;Ycicher wonder at it, nor be angry. For thou as yet 
Nuppoſeſt the ſame thing to be good, or ſome other of 
Mike kind. Thou oughteſt therefore to pardon him; 
ut if/thou no longer ſuppoſeſt ſuch things to be Good 
Mor Evil, the more eaſily wilt thou become favorable 
ode him being overſeen. For they are altogether car- 
hed d towards thoſe things, wherein they do amiſs, as 
to things proper and convenient for them ; but they 
xe not ſo: Then teach and ſhow them without In- 
lignation. ibid. J. 6. Sect. 11. | 


How then? ſhould not I hurt him, that hurts me? 
He harms himſelf by being injurious to thee ; and 
W'vilt thou harm thy ſelf too by returning the Injury? 
pict. J. 2. c. 11. fr | 


CHAP! LXVIL 


re Phraſe in the latter Part of this Chapter being 

bſcure and crabbed, as not ordinarily occurring (if 
it all) in other Authors, and but once, that I can 
ind, in this, I will endeavour to explain it, adapting 
iz Comment, as near as I can, to the Words. 


it i If we judge of Actions, as they are in themſelves, 
Day | and 
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and ſay, that it is ſpeedy or much, &c. and do not! | 


add the Quality, until we underſtand 
the Agent (for the Temper of his Body, Conſtitu- 
tion of the Air, or a peſtilential Place, may require 
much Wine ; and Diforder by Watching need Relic 
by àa ſpeedy Bath) [ 0 1Chntmul cot aac ws $2) 7 u ra- 
a Aν,j Care] it will come to paſs, that thou 
wilt ſimply apprehend (aiSw»evw ſays Simpl. ) ſome: 
Appearances, which are apprehenſible by ſenſe, as 
that repreſents them; [#>>xau 5 wyweraridedr: ] and of 
others, whoſe Moral Quality is ſelf-evident or deter- 
minable by other Circumſtances, paſs a definitive 
Sentence, ſaying, that they are well or ill done 

which is as much as to ſay, if you do, as J adviſe yo 

above, you will a& ſafely and prudently, not be bla 

mable your ſelf for judging raſhly and uncharitably 
of others. For we cannot reaſonably be blam'd fo 

ſpeaking of a thing, but juſt as the thing ſpeaks i 

{elf ; provided, in caſe it be evil, we do not report it 
with a Deſign to blaſt his Reputation. | 


That this, or - ſuch like, is his Meaning, may ap- 
pear from what he ſays, J. 4. c. 8. never from com- 
mon Actions praiſe or diſpraiſe any Man. So youf 
ſhall free your ſelf both from Raſhneſs and IIl-Nature 
This Man doth waſh ſpeedily ; does he therefore do 
illy ? not at all : What then? he waſhes ſpeedily. Are 
all things therefore done well? in no wiſe ; but ſuch 
as flow from right Reſolves or Principles, are done 
well; and thoſe that proceed from wrong, amils : 
Till thou, diſcerneſt theſe, do thou neither praiſe the 
Work, nor blame it. 1 


e Scope of 


e 


Such 
at his! 
mockin 
Plato's 7 
liver'd < 
divine | 


And | 
5 we 2 
to thee 2 
content 
pher, an 
to others 


We woe 
Men. V 
ited thy 
bore ther 
kind of M 
eating pre 
"Wt 
bearing 


hew up 


. 294. 
CHA 
What L 


Chap. Weſt, faith. 
done can t 


Epictetus . Manual. 113 


N 7 CH AP. 68. Some came with this 

tit | 

eo Such was Hippocrates the Son of Apollodorus, whom 
elieſll at his Requeſt (tho it were a fooliſh and probably a 


K mocking one) he commended to Protagoras. And in 
thoul ?/ato's Theætetus himſelf ſays, that he had already de- 
ſomel ler d over many to Prodicus, many to other wiſe and 
>, as divine Men. Simpl, 


And he went with them ---- did he ſtorm at them, 
itirell a we? and ſay, what? do not I ſeem a Philoſopher 
to thee ? no, but he conducted and commended them, 
vou content with this one thing, that he was a Philoſo- 
bla- cher, and rejoycing, that, when he ſeemed not ſuch 
ably w others, he was not netled at it. J. 4. p. 409. 


ks i CHAP. 69. Indigeſted Flegm. 


We would preſently live as the Wiſe, and profic 
Men. What Profit? what doit thou? haſt thou pro- 
ted thy ſelf ? but thou wilt exhort them: Thou ex- 
hort them! Shew them by thy own Pattern, what 
und of Men Philoſophy makes, and do not trifle: By 
ure eating profit thoſe, that eat with thee : By drinking, 
thoſe that drink ; by giving place to all, yielding to, 
bearing with them; thus profit them, and do not 
ew up in their Face thy own Flegm. J. 3. c. 13. 


. 294+ 
C HA P. 77. v. 4. All Loſs or Gain derives. 


What Loſs? that of the Man, the Loſs of the mo- 
Jeſt, faichful one, ec. while he preſerves that (which 


none can take from him without his leave) he does 
. L. not 
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not count himſelf capable of being damnify'd in any 
other Reſpe&, having nothing elſe but this to Save or 
Loſe. To this purpoſe he cites a ſaying of Socrare,, 
if any Man can hurt me, I do nothing ; if I wait for 
any other to profit me, I am nothing. Here I ſhall 
add a Note omitted on the 37 Chapter. 


You are a Man, . e. a rational Creature and a ſo- 
cial one: As rational, Lord of your Paſſions; as ſo- 
cial, a Citizen of the, World and Coufin to every indi- 
vidual Man: Do not then live voluptuouſly as a tame 
Brute, nor outragioully as a wild ; but be juſt and 
kind to the Community, and to every Member there- 
of: For we were made for one an other: Are you 2 
Father? a Son? à Brother? a Young Man, or an 
Old ? remember, what you are ; for every of theſe 
Names duly heeded, will deſcribe to you your rela- 
tive Duty: But if you are any way unkind, abuſive, 
or injurious, you forget what you are, and what's 
your Name. J. 2. c. 10. p. 193. But what do I loſe. by 
that? the Man, the Neighbor, the Friend, &c. the 
modeſt and faithful one : Is not that Loſs enough ? 


CHAP. LXXI.. 


He praiſes no Mah - either as conſcious, that he 
is not duly qualify'd to paſs a judgment upon others, 
being as yet a Learner himſelf ; or as wholly intent 
on his own Emprovements, and ſo not at leiſure ; or 
not counting any thing beſides Moral Endowments 


worth the praiſing. 


* Curbs all Deſire - for Deſire in the ſtrict ſenſe of 
the Greek Word, being an impatient Extenſion of the 
Soul towards fome remote and diſtant Object (for 
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tek comes from e- to ſtretch out or reach forth, 
as deſerib d Chap. 21.) for a Man to uſe it thus, de- 
fire and long for things, which are out of his Reach, 
is but a Torment to him, and the Sourſe of all thoſe 
Evils, which make his Life burthenſom and vicious, 
as he ſhews in Arriar's Epict. p. 386. 


Wilt thou not deliver thy ſelf from theſe things, 
Grief, Lamentation, Envy, &c. how ſhall I deliver 
my ſelf 2 haſt thou not often heard, that it behoves 
thee to remove Deſire wholly, and turn thy Averſion 
to thoſe things only, which are Subject to our Choice? 


And no doubt in this ſenſe it 1s, that he requires 
the total Extin&ion of Deſire, viz. as it ſignifies a 
longing and impatient one; or unlimited and with- 
out Reſerve: If God think fit, and as far as he pleaſes 
to concur with it. For certainly taking it in the or- 
dinary Acceptation, ſeveral things, which he allows 
fit to be done, as getting an Houle, courting a Wite, 
begetting Children, without ſome kind of Deſire can- 
not. And this here may be only a Repetition of 
what he had taught Chap. 7. all the Difficulty is to 


| reconcile it with [em ] for hereupon may ariſe 


2 Queſtion, why at preſent ? may I then indulge ic 
more freely hereafter ? No, this is more than he any 
where teaches. How then? if it be not ſufficiently 
ſoly'd already, p. 81, 82. thus ---- practice well the 
Doctrine of Averſion, as there explain'd, this at pre- 
ſent is Task enough; only I muſt adviſe you wholly 
to ſuppreſs Deſire, 3. e. to be very moderate in the Ex- 
erciſe of it, not at all to covet any thing with a long- 
ing and impatient Appetite. | 


But how does this belong to a Proficient ? does not 
L 2 his 
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his wiſe and perfect Man do ſo too? rather a Pitch 
beyond it. He totally abſtains from the Uſe of thoſe 
things, which are the Objects of other Mens moſt 
moderate Deſires ; content with the bare Neceſſaries 
of Life he ſtarves his other Appetites. So Deſire in 
him as no Room. This makes him, a Divine Man 
(as ſaid Chap. 21.) ſuch was Epictetus, without Wife, 
Child. Lands, Oc. Such before him Diogenes, in whole 
Perſon he deſcribes the Character of a true Cynic, 
and perhaps his own in theſe Words 


Seek Good within, if you would be, and thought 
A bleſſed Man: How can I, having Nought ? 
Naked and naſty, without Houſe or Hearth, 

A Slave and vagrant Son of Mother Earth ? 
Lo, Jove hath ſent me down to let you know, 
Tis feaſible indeed; I'll tell you how. 

1 have no Wife, Child, Servant, Court, or Hall; 
But Heaven and Earth and one Cloak is my All. 
What want I yet? am I not void of Care? 

A Free-man, Grief-leſs, and untouch'd by Fear ? 
When did you ſee me fail in my Deſire ? 

Or light on ought, from which J did retire ? 
When did I ever God or Man implgad ? 

How do I treat, whom you admire and dread ? 
Is't not as Slaves? and which of you has ſeen 
Fearsin my Eyes, or Sorrow in my Mien ? 

Who ſeeing me, in ſhew ſo mean a thing, 
Seems not to ſee me as his Lord and King ? 

See there * a Cynic's ſtamp, big-crying Sound ' 
The braveſt ſure was ever heard from Hound. 
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CHAP. IXXIV. 


As one that would be impious not only as 
violating therein the Dictates of Reaſon, which are 
God's Ordinances written on the Tables of Men's 
Hearts ; but as ſure one time or an other when things 


go groſs to thy Expectations, to murmur againſt Pro- 


vidence, and traduce (as faid Chap. 38.) its Admini- 
ſtrations. He that purſues Pleaſures as good, and 
flees Pains as evil, is irreligious: For of neceſſity ſuch 


an one will blame the common Nature as diſtributing . 


ſomewhat unworthily to the Wicked and the Good: 
Becauſe the Wicked do oftentimes enjoy Pleaſures, 
and poſſeſs ſuch things, as are the Cauſes thereof; 
on the other Hand, good Men fall into Pain and. the 


Efficients of it. Furthermore he that fears Pains, will 


tear ſome of thoſe things, which ſhall happen in the 
World, and that now is irreligious : And whoſo pur- 
ſues Pleaſures, will not abſtain from doing Injury, 
and that is manifeſtly irreligious. M. Anton. I. 9. Sect. I. 


To this may be anſwer d, firſt, if he purſues the one 


as his Soveraign Good, and declines the other as his 


ſupreme Evil, it may be ſo; for it does not ſeem a- 
greeable to the Wiſdom and Juſtice of the Divine 
Providence to beſtow the beſt things on the wortt 
Men; and to leave thoſe, who are truly Good, to be 
depriy'd of them. 


2ly, If he be not fo wiſe as to conſider the Good- 
neſs and Clemency of the. Gods : For they are gra- 
cious to the Wicked and cooperate with them to the 
gaining of ſome things, Health, Riches, Glory. 80 
benign they are: thou may'ſt do the like; or ſay, 
- L 3 who 
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who hinders thee. J. 9. Seck. 8. And what hinders me 
too from thinking and ſpeaking reverently of God, 
tho he denics me the Good of Pleaſure (that J mean, 
which for the Kind and Degree of it, 'may be inno- 
cently enjoy'd) or inflicts on me the Evil of Pain? 
for ſuch I account each in ſome Reſpect to be, tho 
neither ſuch, as affects me in my main Felicity. For 
T believe him to be the Governor of the World, and 
a Lover of Mankind; as ſuch, what if he rob me of 
an inferior Gond, or lay upon me ſome ſuch Evil? 
perhaps it is to correct me for, and cure me of my 
Faults. Perhaps to preſerve my Innocence ; for all 
Men cannot bear a flouriſhing Fortune. Perhaps to 
exerciſe my Vertues (as they alſo ſhew by the Exam- 
ple of Jupiter's Dealings with Hercules.) And if I think 
ſo (as why may'nt I? ) what Cauſe have I to blame 
bim? have I not rather good Reaſon to be thankful ? 
Should I be angry with my Phyſician for conſulting 
my Health, tho' by ſharp and corrofive Applications? 
he withholds a ſmall Good to ſecure a greater, inflicts 
a leſs Evil to prevent a worſe. What Injury in this 
has he done me, that I ſhould libel his Providence? 
no, ſay they, there is but one kind of Good and Evil 


in all. . e. Virtne and Vice, and both are inalienably | 


in our Power, Why ſhould we fear and adore him 
then? for at this Rate he can do us no Harm, nor 
deprive us of any truly valuable and Human Excel- 
lency. Our Modeſty, our Fidelity, &c. are our own, 
and, as himfelf has the Modeſty to ſay | Tawms F bci- 
ag Ti: Mane?) WEanrev ; AN d Zivg, ud) I notes ] out of this 


Poſſeſſion who can eject thee ? not Jupiter himſelf : 
For neither would he ; but has made it to be in me, 
as he had it himſelf, irreſtrainable, unforcible, ſub- 
ject to no Impediment. Epic. 3. p. 269. and J. 1. p.8s. 
TU Geg2igenm d 0 Ztbs viiom int), But can he not in- 

| fatuate 


fatuate 
ſy (as 
a deep 
he doe: 
and th. 
For wh 
ſon of 
Brute? 
abſolut 
Virtues 
are M 
them, 
no Ma! 
the ext 


nencie: 
to theſ 
Advan 
But is 
any pa 
not in 
ſays, it 
thou ſa 
ſelf. E; 


Tru 


Epictetus Manual. ing. 


fatuate thee? can't he throw thee into a raving Fren- 
ſy (as Diana is ſaid to do by Aix Soph. ) what even 
a deep Melancholy, or high Fever may do. And if 
he does ſo, where is thy Modeſty and Fidelity then? 
and thy impregnable Magazeet of right Opinions? 
For who can aſſure thee, when thou haſt loſt the Rea- 
ſon of a Man, that thon ſhalt not act like a Child or 
Brute ? to ſpeak ſtrictly then, there is nothing at all 
abſolutely in our Power, it is with our Reaſon and 
Virtnes, as with our Body and other Externals, we 
are Maſters of them no longer than he, who gave 
them, pleaſes. For a Fit of Madneſs, againſt which 
no Man can be ſecure, is too ſtrong for them all, tho 
the extravagant Effects thereof are not imputable to 
us ; and does as truly deprive us of them, as if we 
had been beaten out of them by Force of Hands. So 
vain is it for Men to boaſt of their having any thing 


inexpugnable to Je himſelf. 


Again, when he beſtows Health, Ptenty, Liberty, 
Peace, if theſe be no real Goods, what have we to 
thank him for? for Men will hardly count themſelves 
oblig d to give Thanks for things, that are nothing 
worth, nor to pray and offer Sacrifice for Imperti- 
nencies, as all things extrinſic to our Wills, accordin 
to theſe Philoſophers, are; or, to ſpeak it to the bel 
Advantage and in their own Word, Indifferencies. 
But is that, without which neither the World nor 
any particular Man can comfortably ſubſiſt, f Good ? 
not in the leaſt. For this Law God hath made, and 
fays, if thou willeſt any Good, take it from thy ſelf; 
thou fay'ſt no, but from another: Nay, but from thy 
ſelf. Epict. p. 158. 


True, that, which is vulgarly ſo called, is the 1 
8 1 4 N 0 


120 The Notls upon 

of my Body, or of my Eſtate, or of my Credit, or 
of the Polity, which IJ am Member of, but it is none 
of my Good. So for their Contraries, Sickneſs is the 
Evil of my Body, &c. but it is not mine: But this is 
childiſh and bantering : For it is, as if they ſhould 
ſay, we find ſome things to be ſo agreeable to the 
Reliſh of Human Nature, that the want of them is 
very ſore and troubleſom, that is, they are really 
Good or. Evil ; but being they are not in our Power 
to procure or ſhun, we are reſolv'd to believe neither 
of them to be ſuch. So we ſhall be before-hand with 
Fortune, and defeat all her Deſigns upon us; neither 
grieve, when we miſs the one, nor lament, when we 
fall into the other. And might you not do the ſame, 
without putting a Trick on your ſelves or others, by 
acknowledging them to be (what they are) Good or 
Evil of an inferior kind, tho' not influential on your 
main Happineſs ? for thus counting, a good Man 
may bear up chearfully under them, which is all that 
you aim at. How can that be Good or Evil, which 
does not make the Owners ſo, ſay they? 


What if it be not morally ſuch (as it is impoſſible 


it ſhould) may it not be on ſome other Account? 


And what if ſome abuſe a good thing ? may it not be 
ſuch for all that in it's Nature and Tendency ? or 
what if virtuous Men ſuffer ſome Evil, or the vicious 
enjoy ſome good ? as long as neither is ſupreme, and 
Both Sogts may extract Advantage out of it; the one 
be trained to farther Degrees of Vertue the other won 
by the Conſideration of Divine Clemency to reform 
their Immoralities, what Reflection is this upon Pro- 
— ä | 


We may therefore count ſome external Things good 
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or evil without _ impious; and muſt, if we would 
preſerve our ſelves from being ſo: For the not count- 
ing them in ſome Reſpects to be ſuch leads (as we 
have ſhown) to much Impiety.- You ſee from this 
Principle, what a fine Complement Epictetus paſſed 
upon Jove himſelf ; whom yet he makes to be the 
Governour of the World and Lord of all our Faculties. 
For to ſay of the Omnipotent Ruler and Bountiful 
Giver of all things, that he cannot diſpoſſeſs us of 
our True and Proper Good, as it in the Prerogative 
of our Free-will we were independent upon and un- 
beholden to him for the Right Uſe of it; or he had 
inſtated it upon us by an irrevocable Grant, this looks 
(what ſhall I ſay ?) not very reſpectful and reverent 
ſure. roy. | 


However, when his Thoughts are not taken up in 
the Contemplation of Man's being ſuch an Arbitrary 
and Self-powerful Agent, he ſpeaks very piouſly and 
religiouſly, as I have formerly ſhewed, and will 
appear more in due Place, e 


CH A P. 75. v. I. How long delay, &c. 
When thou ſayſt, I will take Heed to Morrow, it 


% as if thou ſhould'ſt ſay, to Day I will be imprudent, 


abſurd, low-ſpiriced. Others ſhall have the Power to 
grieve me. To Day I will be angry and envious. 
See, what great Evils thou indulgeſt thy ſelf in. But 
to, Morrow it ſhall be well. How much better to 
Day ? If it be expedient to Morrow, much more to 
Day, that to Morrow alſo thou mayſt be able, and + 
not put it off again to the third Day. J. 4. p. 427. 


Re- 
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| | 5 ' Won anc 
rightly 
lifferenc 
ours th 
Let us h 


Remember, now the Combat, &. 


Tarry, O wretched Man, be not carry'd away; 
teat is the Conteſt, Divine is the Work, it is for 2 
ingdom, for Liberty, for Felicity, &c. Remember 
God, call upon him to be thy Helper, as Sailers do 
on Caſtor and Pollux ina Storm. For what Storm is 
greater in that which proceeds from Strong Appear- 
ances, and ſuch as are apt to juſtle Reaſon out of its 
Throne? Por a Storm it {elf what is it but an Ap. 
, pearance. Fot remove the Fear of Death, and bring 
what Thunders and Lightnings thou wilt ; and thou 
ſhalt know, how great a Calm and Severity there wil 
be in thy Mind. ; | 


Dare, 
le me 
me M 
hich ſe 
it, P 
ould'ſt 
Man, to 
ogize f 
Men. J. 


Once giving Way, &c. 
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CHAP. EI. niniſtrati 
but IJ will 
but rejoi 
thou will 


But if once worſtęd thou ſay, that thou wilt over- 
come hereafter, know again this, that thou wilt beſo 
weaken'd and indiſpos'd, as afterward not fo much 
as to conſider, that thou doſt amiſs, but wilt begin 
to make Apologies for the Deed. 


« Fate (ſays Simpl.) is that efficient and motive 
Cauſe, which orderly paſſeth ſrom God through all 
things. Otherwiſe called Neceſſity (as in the next oe 
Chapter) which leadeth all things willing and un-! * 
willing upward to the Divine Cauſe, 7. e. to 4 3 Pf 
Compliance with the Pleaſure of God. And he, that ho ” W 
willingly vields to, and'readily follows it, bending his Ee 
own Will without any Diſlike or Reluctancy to the "i ers 

3 


Will of God, in all things, which befall his own 3 
on 
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Jon and the reſt of the World, he is truly Wiſe; and 
rightly Underſtands the Nature of things, and the 
ifference of the Whole and of the Parts; and Ho- 

ours the Divine Power with due and decent Reſpects. 


ol i Let us hear, how Epictetus Paraphraſeth upon it. 


aber Dare, looking up to God, to beſpeak him thus ——- 
** ſe me for the future, as thou pleaſeſt. Jam of the 


ime Mind with thee. I Refuſe none of the things, 
hich ſeem good unto thee. Lead me, whither thou 
ilt, Put about me, what ever Habit thou wilt. 
Vould'ſt thou have me to be a Magiſtrate, a private 
Man, to tarry, flee, be poor or rich? Iwill apo- 
ogize for thee concerning all theſe things before 
Men. J. 2. p. 217. | | 


CHAP. LXXIX. © 


ear- 
ff its 
Ap- 
ring 
thou 
will 


This, with the Two preceding, have one and 
the ſame Drifr, to teach us that heavenly Grace, 
hich Divines call Reſignation. Epictet Wiſhes, 
that by the Practice of this and all other Vertues, he 
may be prepar'd for his laſt Exit; that on his Death- 
Wd he may be able to ſay unto God ---- did I ever 
accuſe thee ? or have I in any thing faulted thy Ad- 
niniftrations ? I have been Sick, and ſo have others; 
but I willingly. Thou willing it, I have been Poor, 
bur rejoicing in it. I have not born Rule, becauſe 
thou willedſt it not. Didſt thou ever fee me the ſad- 
der for this? Did I at any time approach thee but 
with a chearful Countenance, ready, if thou com- 
nanded'ſt or ſignifyed'ſt any What, to comply with 
thee 2 Wouldſt thou now have me to depart out of 
the Solemn Aſſembly? I go my way; all Thanks to 
thee, that thou haſt vouchſafed me the Liberty 2 
o- 


Ver- 
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Solemnize it with. thee, and to behold thy Works, 


to Read the Enchiridion in its own Language. ui 
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Ta oven 


and underſtand thy Adminiſtrations. Theſe things 
u. Chap. 


while I think, write, and read of, let Death come 


upon me. J. 3. p. 274. : 
| | 5 | To 141400 
A Note omitted on CHAP. 34. dent of | 


ſenſitive E 


The Evil of Sin (for other he underſtands none) 
is not in the World either as a primary Production 
and deſigned Work of Nature, or principal Drift of 
Human Action, it being only an Aberration from 
the Scope incident to Man alone, who is cheated into 
Evil by a falſe Appearance of Good. I take it to be 
an Inſinuation (of what expreſly aſſerts, J. 2. c. 26.) 
that Men Sin involuntarily. For they aim well, but 
Shoot wide of the Mark. Therefore we ſhould not 
be angry with them for the ſhrewd Turns, they do 
us, but convince them (if we can) that they are under 
an Errour; for while they think themſelves in the 
Right, Tis impoſſible according to him they ſhould 
do otherwiſe, being neceſſitated thereunto by the 
[ 73 cou the Appearance or ſeeming Fitneſs 
of it to be done, which is the Meaſure of every 
Action. | | 
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Terms and Phraſes Explain d. 
For the help of Voung Scholars, who are willing 


and «9%, See Eſſay in the Index. 
Tefal. See Exception. 
"Oc514 anu alu og54v my , Tv meg) OF avins c. 7. See 
Defitc. d £m ov1 mugen. p. 83, 84. 4 
 $2171.01%, qavmoix 755%, YH cavmmuy. See Appearance, 


| Sarma nz; Kamran , Kama dyesy. See Note on Chap. 


67. p. 1 13. : 
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75 dye & ovv1puivoy, See complicate. &i 
v. Chap. 30. See the Note on it. p. 103. | 

16 1940riz3y the Guide or Underſtanding ; the Pre- 
dent of the Soul, that preſcribes to the Will and 
(enſitive Faculties. 


Heoalęeng the Will or Choice or Mind it ſelf con- 
ider'd as under the Moral Government of Reaſon 
ind endowed with a Freedom to chuſe or refuſe, as 
it dictates to it. | 


Kare od according to Nature. i. e. Reaſon. S- 
% W den kx M, tO keep the will affected 
xccording to Nature, ie. to live according to the Laws 
of our Being, or Reaſon, by preſerving the Mind free 
rom Guilt and all diſturbing Paſſions; to avoid what- 
over is prejudicial to our Innocence and Peace, which 
vg our natural Perfection, or that God, which Providence 
chen creating us Reaſonable Creatures hath made us ca- 
able of. As deſcrib'd in the Note on Ch. 29. Par. 2. 


w Remove the Averſion from all things not in us 
Chap 7.)-and transfer it to thoſe, which are con- 
nry to the Nature of things in us, i. e. do not ſhun 
overty, Exile, Sickneſs, Death, or any thing elſe, 
hich is not in our Power to avoid; but ſhun falſe 

„ Wbinions, vicious Actions, and all intemperate diſ- 

ompoſing Paſſions. For the Offices and Operations 

f right Reaſon are the things in us; and the things 

gee a contrary Nature to theſe, are thoſe before Men- 

ion d, not that it is inconſiſtent with the Character 

a good Man to Fence againſt them by all lawful 

d Prudent Means (for Health is more eligible 

chan 


* upon us. 
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than Sickneſs, Plenty than want, Life than Death, &, — 
When we have the Liberty to chuſe, ſays he) bu. 
that we ſhould not ſhrink at, or fly from them unde 
the Notion of Evils. For this makes us doubly wret 


. ched. by Fear and penſive Apprehenfions at a Di 
ſtance; by Sorrow and Deſpair, when they are come 
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An Alphabetical 


T AN 


Ot the Principal Matters. 


Actor: 
en in the World as Actors in a Play Chap. 23 
Afronts 
Ind ſuch like Injuries made Ewvils to us by our thinking 
them to be ſuch 27 
Appearance quvmeois 
bat it is, p. 82. bat meant . a rough or Mm 
Appearance | P. 83 
he Uſe of Appearances ibid. 11 


Ir how we ſhould be affected towards them; how towards 


Y Croſſes or ſhrewd Turns relating to our domeſtich Afﬀairs ; 
J vhen' Oil ic ſtoln, Wine ſpilled, &c. 17 
ny towards things, which are the Objects of our natural 
Affection; as =. 1 we kiſs a Wife or Child, &c. 8 

w at the Death of our Relations 3 
iny when we are told, that ſome one ſpeaks ill of us 45 

ww towards Ominous Appearances, as when a Raven 
Croaks 2 


\ Arverſion 
e Promiſe of Averſion, not to fall into that, which we 
un 6 


057 


nv, when 2e fee one mourning for his abſent Son, &c. 22 


8 TABLE. 
On what Objects it ſhould be employ'd that e may not fal 


| Augur or Prophet | IS If. as the 
How we ſhould approach him, and in what Caſe 381 * beh 
i Banquet : N | 2 

| We ſhould behave our ſelves in Life as mannerly Gueſts at a 

| Banquet. : 4 A 21, 31 The Dan, 
Baſhful or modeſt Man, p. 103 : i Mob 1 
| | Better | Silence in 
| Dan Jou, becauſe richer or more eloquent 66 rodox 1 
| The Body 1755 Company 
| The Meaſure of Poſſeſſion, as the Foot of the Shooe 611 tial E 


Things relating to the Body to be us d ſubſerviently to the 


Advantage of the Soul | 46 3 
Too much Care about the Body an Argument of a dull 75 2. 
6 Wit 6: L Char 

Bodily Auſterities, as drinking Water, &c. not to be boaſt- , ; 
ed of, or done for vain glory | 70 {* _ 3 

| | © Books 

Ability to expound their Abſtrucities no great Excellency, but ee 
to practice their good Leſſons | : 73 1 75 3 
Brother 198 ws F 
Our Duty towards an offending Brother | 37, 65 a 1 
Caution C4 > 
In our Actions; guard them and our Reaſon as we do our . 
: Steps LS 69 By Wa of 
3 ; Chara@er | _ 7 . 
gainſt aſſuming too large a Character | 9 775 4 
The Character of a Vulgar and a Sage - Nan > 4 
Of a Proſicient Chap. 72. See alſo c. 10 77 270 0 
3 Cenſure 9 

gainſt raſh or uncharitable Cenſures, ſuch an one aſhes . 
| ſpeedily, &c. therefore illy 2 eee f 
We ſhould not hide our juſtifyable Actions for fear of popular bin £7 : 


Cenſure : | 7 hat mea; 


TABLE. 


| Chap. 
J. as 2 are right in themſelves, they are decent for others 
to behold © p. 109 | 
| Chrylippus. See Books 
4 Compan 


The Danger of Keeping evil Company, eſpecially with the 
Mob at Feaſts and Revels 45 
Silence in the Company of Strangers, i. e. ſuch as are Hete- 


' rodox to our virtuous Principles 4.2 
Company not to be harangu'd with long Stories of our Mr 
tial Exploits and Dangers 53 


. Complicate Pp. ITO; 58. 64. 
Copy or Pattern 
Which. we ve fluuld ſet our ſelves alone and in Company 40 


The Charatter of 6 a Cynic, p. 103. 116. 
Death a Bugbare 10 


"7 what ſenſe it may be ſo, VIZ. to a good Man believing 

the Soul's Immortality; terrible, at leaſt wer 7. unwel- 
come otherwiſe, p. 89, 90 

Death not terrible to Socrates 

The Impertinence of this Allegation, Sberates believing the 
Soul Immortality, and comforting himſelf with the Hepe 
of Acceptance with God in a ſeparate State, which this 
Author denies, pi. 92, 93. 

Converſe with Death 

By Wa 7 of Premeditation, a Defenſative againſt all Fears 
and mean Deſires | 25 

Looking on it as a Paſſage to Eternity it is ſo ; denying that, 
it leads to all Baſeneſs and Immorality, p. 109, 101 

The Folly of wiſhing our Relations Deathleſs 19 

Deſire 556216 

A longing Deſire, as ſuch, rotalty fotiaten for its il Con- 
Sequences e * 7.72 

Deſire in a Perfect Man has no Room $126 =: 

Owe meant by annulling the Deſire at Preſent, p. 85, 86. 
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Chap. 
and, how can we live without ſame Deſire Thid, 
The Way not to fail of our Deſires 19 

Divine Man 21 


What he is in the general p. 98. exemplifyed in Diogenes 
and Epictetus p. 116, 117 
Eſſay, Attempt, Endeavour di ; 
Conjectures concerning the proper Notion of it and the «qo 


#d, as und by our Author 2.78 
| Ee. | 
Not in the World as a Mark pi. 12 34 


External things neither Good nor Evil, the Inconveniences of 
this Aſſertion rigidly taken p. 119, 120. 


Men's thinking them to be ſuch the Cauſe of all Impiety 38 
towards God, and Injuſtice to Men; in what 7 ſs this 
is true p. 117 | | 

Exception wee. 3 
That meant by it p. 88, 89 
„„ 

Sold for Praiſe and Flattery . 31 

The Abſurdity of gormondizing at it 58 

| | Forecaſt 8 | 

Of contingent Croſſes the Way to prevent our being troubl d 
for them, at the Bath - 9 

Viſiting a Great Man 7 


Forecaſt of the Antecedents and Conſequents, before we 34 
rmdertake any Work, neceſſary to our ſucceeding well 35 


in it; as when we would be Viftors in the Olympic 36 
Games, or turn Philoſophers. God's Overſight of 
Men, p. 103 wn 
Great Men 


Addreſs to, and treat with them, as Socrates and Zeno 
would SS. FT 
ach thing has two Handles | 65 
'pictetus's v Hades or ſeparate State, p. 91 
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21. ſhould not trouble our ſelves for the want of it, as if no 
—_ Body without it 31 


Net enuy thoſe, who are poſſeſ of it at Feaſts, Conſul- 32 
tations, &c. while we are excluded nor count the Hono- 
Poe rable and Great bleſſed 25 
Injuries 
Their Authors think, they uf becomin 1 towards us in 
them ; therefore we ſhould bear with them ; conſidering 
_ that they, not we are hurted thereby 64 
| Image c. 5. explain d p. 82 | 
Images of Pleaſure, c. 96 
Inn 


ok the World, as Strangers do an ow -"y 5 


7 Invincible 
How you may be ſuch _ 25 
Who is invincible in the moſt abſolute ſenſe, » p. 59 
31 Apainst 3 Laughter | 43 
58 7h. Inconveniencies of moving Laughter 54 
74 Again#? hearing Lectures 160 
dad of Poets, Orators, &c. Lettice 32 
4 | Leſſons 
2 i Our Author's Leſſons to be obſerv d as Laws 74. 
4 | The Divine Law, p. 96, 97 
bo is each Man's Lord 20 
6 Man the Workmanſhip of God, p. 104. 
of Neceſſity 
A Iiſe Man readily ſubmits to ut | | 78 
Nature's Pleaſure 33 
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| Opinions 6 
Not things grievous + +», c. 10 37 
FER Philoſophers... 


Ie ſhould not be ambitious to ſeem ſuch nor call our 30 
ſelves ſo, nor diſpute as they, in unlearned Company 68 
The Danger to a Learner of doing ſo, ſpewing up what he 
as not well digeſted 69 
Nog be diſcouraged for the Scoffs of the Mob, when we 65 
profeſs our ſelves ſuc) 29 
Before we enter upon that Profe ſion, confider, whether ve 
are by our Parts and Genius qualify 4 for it, and have 
Courage to encounter the attending Difficulties 35 and 36 


The foremoſt Place in Philoſophy 76 
 Cleanthes's * = 77 
Again#? Procraſtination e. - 155 | 

Proficient | 72 

Ile ſhould not pride our ſelves in that, wherein an other ex- 

gels | | II 
Reaſon 

To be heeded as an inviolable Sanction 75 

Reaſon only Socrates Guide Did. 
Religion 

The Main of it confi wr in the 1 of the Being and Pro- 

vidence of God | I 38 


Remember 
The Reaſon of the frequent Uſe of this Mord in our Au- 


thor 79 
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Our Author's Doctrin of Reſignation p. 123 
See" ali Note on Chap, 15. p. 97 
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4 vin 1 | Chap» 
a oing to Reveis © 
4 N * Ship in the Harbour 212 5 
What meant by the Ship, p. 95, 96 
Silence | 
Or Reale only m . not about Horſe-races, 
Fencers, &C. | 41 
: Sollicitude | 
About Neceſaries to be avoided, if we would profit in the 
School of Wiſdom © 16 
- Socrates 
Not offended with thoſe, who deſir d his Recommendation to 
Philoſophers 68 
83 his being one, while he converſed with them, 


I'O2 
Some in all haſte reſolving to turn 22 when " 
hear him quoted and prais d 
Our Duty to live like him, if we would ſhare in his Prot e 
Chap. 75. ad finem. 
; Jimplicius Proof 
Of the Soul's Immortality from its Spiritual Nature. See 
Note on Ch, 12. p. 9 


Theater 
The World a Theater, Men Afors 23 
Again t going to Theaters or public Shows 49 
Temptations 


To Anger, Fair, Sloth, Incontinence, to be reſiſted by con- 
federing, what Powers we are furniſh d with, as Defen- 
ſatives againſt them 14 

Temptations to unlawful Pleaſures to be repell'd by conſt ler- 
ing both Seaſons, that of the Preſent Enjoyment, and 


that of After-Repentance 56 
Vener 

Before Marriage to be forborn, or uſed no farther than the 

Law National permits, 47 

M 3 The 


"TABLE 


Chap: 


The Natural Turpitude of extra-nuptial Venery 8 to 
Human Sanctions * oy 108 


Willing 
Things ne as they are I; 
Will a1 God willeth | 19 
Will nothing, which an other has Power over 20 


The Will unconquerable to Jove Lnge p. 119, this cen- 
ſur, Ibid. and p. 121 


Women 


At the Age of Fourteen call d Ladies Mi 


Womenby Nature common, p. 106 


| 7 vis enamin d, and in the ordinary ſenſe of the Words diſ- 


prov d, 7 107, 108. 
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CEB ESS Table 


In VERSE. 


Of the things, which are in me, none is 
Lord; and as for thoſe, which are vt in 
me, wha, care I for them 2 Epict. | 


3 | Alking in Saturn's goodly Fane one 
| Morn 


Mong many Gifts, that did the Place adorn, 

A curious Painting, did my Eyes detain 
Whoſe Meaning I unable to explain 

Amaſed ſtood 3 when ſtrait a Sage drew night 
And offer'd to unfold the Myſtery, 

I bowed low, promis'd the ſtricteſt heed 

While thus the hoary Worthy did proceed. 

| Sage, © The Donor of this Table Stranger meant 


This Gift, not for an empty Complement, 


M 4 But 


136 | Cebes's Table in Perſe. 


© But wiſely in the Fable has deſign'd 


The higheſt Benefit to all Mankind; 


And all who rightly apprehend the ſame 
Shall bleſs th'inſtructor and revere his Name, 
Like thoſe diſcerning Souls whoſe happy Art 

« $olv'd Sphinx her Riddles and eſcap'd her Dart 
©So Stranger you are bleſt or curſt as you 

© With Care obſerve, or ſlight what this doth ſhew 
his neceſſary Caution kindly take, 

Now I'll a ready Explanation make: 

© See you that cloſe about whoſe unge- Cane 


A numerous Throng of buſtling Mortal wait 


For Entrance preſs. The Cloſe does figure Life 


And theſe the Candidates their preſent Strife 


Is only room, that Antient painted there 
Is call'd a Genius, teaching how and where 
They ought to tread, to him if they attend 
They meet the Bleſſing of an happy End. 

Str. © Oh how divinely great thoſe Mortals are 
Who to obey his Dictates make their Care, 
gut what enthroned fair is that extends 
* Her lovely Hand, and to the Croud commends 


A 
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Cebes's Table in Verſe. 137 
Sage. Ah Stranger tis Deceit, her Nature's baſe; 

The Draught ſhe offers with alluring Smiles 

© Contagious is; ſhe with ſoft Air beguiles 

The entring Tribe, who wanting Power to taſt 

The baneful Juice, imbib't with eager Haſt 

Not one but every Mortal more or leſs 

The tainting Potion Drink at their Ingreſs 

Next ſee you theſe in gayeſt tempting Dreſs 

Theſe gliſtering Females who the Croud careſs 

In differing Forms, theſe Stranger ſignify 

© Opinions Paſſions ec. who the Tempers try 

Aſſiduoufly the entring Troop they wait 

For ev*ry Nature find a proper Bait, 

dome to a bliſsful ſtrand are kindly led 

While others do the Paths of Ruin tread: 

Thoſe did at firſt the ſacred Truths diſcern 

The Genius taught theſe took no Pains to learn. 


str. Their Fate how I deplore 3 but Sage prov 


ceed | 
What blind mad Females that (Sa.) tis true in- 
deed 


She's 


138 Cebes's Table in Verſe: 
« She's mad and blind, the Jilt is Fortune bight | Invit 
Who in enriching Fools finds her Delight, I The! 
© But ſeldom own the Wiſe beftows her care, {© Dru 
© They meanly, if at all, her Bounty ſhare ; * Gorg 
© Yet round her Honour, how they gaping ſtand || © Then 
© And ſtrive who firſt ſhall kiſs her Golden Hand, * Sleep. 
Her Favours with an ardent Zeal implore, - 
© And then the Deity ' invoke her more Their 
To their Requeſts propitious if She prove Their 
£ Wholly they're hers nor value Heavens love, +2 
c But on her Vot'ties if She chance to frown | * Betray 
Like Lamps inanimate with Eyes caſt down That 
They ſighing ſtand, bemoan their angry Fate, | A me 
Nor ſee the good her {lights will compenſate And d 
Str. © Deluded Fools what Looks the Wrerches Surrou 
Wear; On Pa 
Grant me Bleſt Powers a Soul her Scorn to Bear. With 
But to Return what mean you Friſpꝰry Train, That y 
Of fawning Females; sge, I Pray Explain. The dc 
Sage. © Theſe Tawdry things the Vices do diff Hopele 
play, When! 


*Who do to Fortune? s fav rites Homage pay. | To the 
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Cebes's Table in Verſe, 139 
© Invite their ſtrutting Worſhips to partake, 
The laſcious Banquet ſenſual Pleaſures make. 
© Drunk with Deceit they poſt to Promis d Joy, 
Gorge to Exceſs their greedy Stomachs cloy, 
© Then ſurfeited like Beaſts lie down and ſprawl, 
© Sleep, grunt and ſnore, then wake and yawn- 

ing call 
Their dear She Friends, but all in vain they find 
Their Pockets pick d, not one poor ſouſe be. 

| hind: 

' Betrayed thus the flatt'ring Files chiy Curſe 
That drew them in; but what alas is worſe 
A meagre Crew of tattered She's appear, 
*And dart the Wretches with a killing fear, 
{Surrounded thus by ghaſtly Forms they ſtare 
* On Pain and Sorrow then upon Deſpair, 
With all the diſmal reſt who pointing ſhow 
That yawning horrid Cave you ſte below, 
*The doleful Place of moſt conſummate Woe 3 
© Hopeleſs they go, juſt ready to deſcend, 
When lo yon ſerious Matron proves a Friend 
To their diſtreſſed Souls and ſhews them where 
© A Refuge ſtands to ſave them from Deſpair. 
This 


140 Cebes's Table in Verſe. 
This Dame's Repentance call'd ſhe has the art 
Of giving comfort to a mourning Heart: On b 
By Her aſſiſtance may the abjects riſe And i 
To Glory's top if now they will be Wiſe, \sk w 
All that they*ve loſt may gain, enjoy true Bliſs, hey t 
But if they ſlight Her ſink to Hells Abyſs. His Re 
Str, Guard me ye Powers; now Sege I longſ Then tl 


to know What | 

© Wha theſe can be that wander to and fro, Forbear 

e Theſe ſtudy Muſick Diale& with all Again 
»The other Sciences we liberal call; Againſt 
« Suppole themſelves not leſs than Angels Wiſe Amon 
Puft with conceit, all other Men deſpiſe, Of Mo 


© Think poor Mankind beſide not worth their looks Eat, | 
Ihe only Gods they Worſhip are their Books; 

Not that we ought in Ignorance to dwell, Who 
©But light Divine, tis makes the Man excel. But of 
Learning is glorious, when it meets a Mind |. Your | 
© That's free, by narrow Notions not confin'd; || © This o 
© But he's the greateſt Fool that Earth can ſhow The ra 
Who never learn'd his own proud (elf to know {| Proſeſs 
When Diotrephes in his eaſy Chair For coi 


*Expcas all who approach him ſhou'd be bare; With | 
5 « Onf The Br 
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on bis Addreſſers caſts a ſcornful Eye, 
and if ſome meanly clad he doth eſpy 


t 


\sk what they want, in an imperious tone 
hey trembling ſay direction, piſh be gone 
His Reverence cries, I've other things to mind 
longThen theſe, ga, go, ſome better Buſineſs find; 
What Man of Soul at ſuch an odious ſight 
Forbears to bluſh, and ſcorn the haughty Wight 
Again to ſee a Pedagogue with lofty Mien 
Againſt dull Ignorance diſgorge his Spleen, 
Among his Neighbors o'er a Glaſs of Wine 
Of Morals talk, quote Cate the Divine, 
dos Eat, Drink, and Walk, ( forſooth n 
ks; Rule, 
Who wou'd but di to w_ the formal Fool; 
l. But of all Learned Coxcombs none come nigh 
3 [|< Your Poets for their Pride and Vanity; 
1; This of Z/izium, that of Honour ſings 
howl The ragged Rout in fancy all are Kings, 
ow | Proſeſs their Souls are of a turn too fine 

*For common Converſation, cannot joya 5 
e [With dull Philoſopher, whoſe heavy Clay 
« 0! The Brightaeſs of their Spirits does allay 


ils, 


2 
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142 Cebess Table in Verſe. 
© Up to Parnaſſus top pretend they fly, 
And thence return.with'ſome confounded Lie; 
Ill fated Fools whoſe Talent is their Curſe, 
* And dooms the Wretches to an empty Purſe, 
© His Gallows Wig and tatter'd Elbows ſhow it, 
Enough o'the fight, adieu poor Devil Poet. 
Theſe few I've nam'd but there's abundance more 
Who think it right falſe Learning to adore 
Advance a little then go back again, 
And ever in a wandring State remain, 
Str. Lord; Sage I'm giddy, let the Rovers go, 
While you the meaning of this Figure ſhow, 
This Matron who without the cloſe does ſtand 
With a grave Virgin on her either Hand, 
All Three genteely dreſt with modeſt Air, 
Their Habit decent, they divinely Fair. 
Sage. True Wiſdom is the Midmoſt of the 
Three 
© Theſe beauteous Virgins her two Denzer be 
Truth and Perſwaſion nam'd whoſe bleſſed Art 
' Cleans the impure, new Vigor does impart | 
To thole that their Directions wil regard 
Whole glad Submiſſion meets as great Re ward, 
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Cebes's Table i m Verſe. 143 
{For haviog drank the Antidote they give 
Strait do the Way to perfect Bliſs perceive, 
Look back their former filthy Paths deteſt, 
And move now towards the Region of the Bleſt 
The charming Fairs, firſt to the Virtues lead 
Their pleaſing e fre om thence they do pro- 
ceed 
To yonder glorious Helght where you behold 
Another Female on a Throne of Gold, 
A luſtrous Diadem adorns her Head 
(Her eee, Robe with Gems all over-ſpread , 
On the fair _ with Pleaſure how I 
— 
This glorious Proſpect dulleſt Souls might raiſe 
Who is the Royal lovely (Sage) who can it be, 
Sa. You're too Impatient Stranger this bright 
Is of Divine Extraction, bow when I 
Pronounce her Name tis Queen Felicity 
Str. Poe heard her Fame, here when the Mor- 
tals come | 
:They*ve gain'd as I prefume their wiſh'd for Home. 


Sa. Fe 


1 Cebes . Table in Perſe. 


Well ſpoken Stranger the A lum s on | 


a = Victor's Pains with Virtues Power arg 
crown'd & 1 


Lord of bimſelf r the new made Mortals groan, 


Nor longer ſhall the Conqueror live alone 3 
< Divorc'd from all his Miſtreſſes who late 
His Fav'rites were, who begger'd his Eſtate 
Divine Felicity comes to his Arms 

A Spouſe repleat with never: fading Charms, 
„As Seraphs bleſt the happy pair remain 
Abave the Fear of any future Pain; 
Sometimes the fulſome Place he doth ſurvey 
© Where he bewilder'd formerly did ſtray, 


Beholds his Qzondem Friends like Captives led, 


* By, various Paſſions eagerly they tread, 
Deſtructions Paths, nor ever ſtrive to loſe 


© Their ſhameful Fetters thus they Bondage chuſe 


Nor ſee the Freedom Wiſdom wou'd beſtow, 
* Cou's they diſcera the Way they ought to go. 


Str. Why do the n, his kind Bride: 


maid ſhew, 
ikis Native Place ſince that t too well Sa knew. 
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In the 
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Sir. 
"From 1 
Crown 
Their | 
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With 


Thoſe 


'Of Wi 


1 | 9 is therefore fit his Gratitude to raiſe, 


Thus to reflect on all his wretched Ways, 
Str. © Ye Powers with what Delight he feels 
the Shore, 
And calmly hears the ſurging Billows roar, 
*But (Sage) does he not now thoſe Syrens fear 
Who once did ravenous Beaſts of Prey appear. 
Sa. None, none, their utmoſt Rage he can defy 
And ſafe amidſt a Neſt of Vipers lie; 
In the Corycian Den ſecurely Sleep, 
(His Sacred Amulet the Man does keep. 
Str, *Now tell me Sæge what brisk gay Youths 
are theſe | 
From yonder Hill deſcending, how they pleaſe, 
(Crown'd and triumphing, with an Air of Joy, 
Their grateful Voices, thankful Hymns employ 
But thoſe ball'd haggard Creatures, who are they 


With Sullen Looks while all the reſt are Gay; 


Thoſe glorious crowned Youths the Prize have 
won, 
Of Wiſdom true theſe mnt are undone g 


N They - - 
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3 | No Stranger no, Deceit the Man paſſeſt, 
While there nor which was good or ill he gueſt; 
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© They ne'er diſcerned Wiſdom Charms till now 


Ihe ſlothful Sots wou'd ne er to Learning bow; 
Nor to Inſtruction would they &er attend, 


Doom'd by their Folly to a Diſmal End, 

Thanks worthy Sage for all your Favour ſhown, 

And to the Mighty many, add this one, 

To anſwer ſome few Queſtions I've to ask 
Sa. This Stranger is to me a pleaſant Task; 

© Begin, what is it you defire to know; 
Str, If Life be in it (elf a real good or no: 

I anſwer no, for if it were Men might 

_ "gs in their Miſeries deſpite, 

© Nor is it evil, were it ſo what ſhou'd 

He reap that ſpends his Life in doing good, 


Since *tis a gift all earthly Creatures ſhare 


©Tis neither good nor evil I detlare, 

c « Health, Wealth, Ge. are theſe not — 
(Ca) no, 

In ſe they are not (Stranger) for you know 

© How many ſenſual Creatures Fortune loads 


With Wealth: your Notion therefore this ex. 


plodes, 


For ſome who do the largeſt Share partake] 
Of theſe bright. Gifts themſelves more Brutiſh 
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One Query more can we our Fate reſiſt | 
If no *cis not my Fault I am unbleſt, 
Why am I blam'd for Uſury; for (wearing why, 
Or any other Crime, but a meer Engine I 
Reſolve me this *rwill be of higheſt Uſe, 
And greatly to my Minds Content conduce ; 

Sa. Stranger you ſeem concern d, I love your 

Heat, 

© It ſhows your Soul Divine and truly great, 
flanſwer then we have a Power to do, 
Good Works and ill this Doctrine's ſurely true; 
And as we act we ſhall rewarded be, 
With Bliſs, if well, if ill, with Miſery, 
Meer Engines if we were, or Hope or Fear, 
Were uſeleſs, Stranger let us curſe and (wear: 
Sad Doctrine Friend wherever this is taught, 
No Wonder they do nothing as they ought, 

Str, Dear Worthy I'm convinc'd, and ask no 

more, | 

* Whate'er you've faid my Memory ſhall fore, 
My Bleſſing Stranger take, and ſo farewel, 
Live virtuous here, above in Glory dwell, 
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